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1 . "Theology is an encounter of Church and world in
which the meaning of the gospel
becomes articulate as an illumination of the
world."

SJM.VI, 218f.

" theology, the interpretation of a people's
history in the light of some sort of transcendent
reference."

Martin E. Marty, in NCR, October 16, 1970,
p11 A.

My use of the word "theology" here is along these lines,
rather than a more technical definition, e.g. :

"Theology is the science of faith. It is the
conscious and methodical explantion and explic¬
ation of the divine revelation received and

grasped in faith."

S.M..VI. 234.

c.f. DTC, XV, 342-502; S.M., VI, 233-45; L.T.K., X, 62-71;
O.D.C.C., p1344.

"A Theology mediates between a cultural matrix and
the significance and role of religion in that
matrix. The classicist notion of culture was

normative : at least de .jure there was but one
culture that was both universal and permanent;
to its norms and ideals might aspi e the
uncultured, whether they were the young or the
people or the natives or the barbarians.
Besides the classicist, there also is the
empirical notion of culture. It is the set of
meanings and values that informs a way of life.
It may remain unchanged for ages. It may be in
process of slow development Or rapid dissolution.

When the classicist notion of culture prevails,
theology is conceived as a permanent achievement,
and then one discourses on its nature. When
culture is conceived empirically, theology is known
to be an ongoing process, and then one writes on
its method."

Bernard J. F. Lonergan, Method in Theology, XI.

2. "International relations is concerned with the

questions that arise in the relations between
autonomous political groups in a world system
in which power is not centred at one point."

Stanley Hoffmann, Contemporary Theory in
International Relations, p14.
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"the study of governments in their foreign
policy-making role."

David Vital, 'On Approaches to the Study
of International Relations, Or, Back to
Machiavelli', in World Politics, vol. 19
No. 4 (July, 1967), pp.551-62.

This article was an attempt to mediate the dispute between
the "traditionalists" (represented by Hedley Bull,
'International Theory: The Case for a Classical Approach',
in Id., vol. 18 No. 3 (April, 1966), pp.361-77) and the
"scientists" (represented by Morton A. Kaplan, 'The New
Great Debate : Traditionalism vs Science in International
Relations', in Id., vol. 19 No. 1 (October, 1966), pp.1-20).
Vital proposed the description quoted above as the central
concern of the subject, and as a means of giving some kind
of empirical context to the "traditionalists" while
encouraging the "scientists" to work on their model-
building at the more relevant level where systems and
institutions are seen in terms of the persons involved,
c.f. Richard B. Finnegan, 'International Relations : The
Disputed Search for Method', in The Review of Politics,
vol. 34 No. 1 (January, 1972), pp.40-66; J. Siotis,
'Social Science and the Study of International Relations',
in The Year Book of World Affairs, 1970, pp-. 1 -24.

Although my background and orientation are
"traditionalist", I try to incorporate whatever I have
found available relative to the subjects discussed in
the thesis, from whatever source, "traditionalist" or
"scientific".

3. "The principles and concepts of European politics
were heavily marked by theological ideas during
the Middle Ages, and in modern times most prominent
ideas are close cousins of theology."

K. R. Minogue, Nationalism, p146.
{

c.f. The Cambridge Medieval History, VIII, 636-41; 645.
R. G. Collingwood, The Idea of History, pp.46-56.

4. L.C., para. 23 (Documents, p45); 'Decree on the Bishops'
Pastoral Office in the Church', para. 6 (Documents, p400).

5. " all of the social sciences are eclectic

among themselves, in approaching empirical
problems because the analytical theories of each
are partial and incomplete...."

Seymour M. Lipset, Politics and the Social
Sciences, p55.

6. "An attitude of moral indifference has no connection
with scientific objectivity."

Max Weber, The Methodology of the Social Sciences, p60.



"The will to understand does not imply a refusal
to judge. In the end it is impossible to interpret
works of art or even political acts without passing
judgment on them." t

Raymond Aron, 18 Lectures on Industrial Society, p29-

"Whether he knows it or not....the historian has to

adopt some principle in selecting and ordering his
facts. The same is true for the sociologist
studying contemporary affairs. By virtue of what
they include and exclude, highlight or de-emphasize
these principles have political and moral consequences.
Hence they are unavoidably moral principles. It is
impossible to opt out of the struggle. The very act
of trying to opt out, of trying to take a non¬
partisan position, means taking up a form of apolitical
pseudo-objectivity that in effect supports the status
quo.

The thesis that neutrality is impossible is a
powerful one, convincing at any rate to me. But I
do not think that it leads to a denial that objec¬
tive social and historical analysis is possible.
Different perspectives on the same set of events
should lead to complementary and congruent
interpretations, not to contradictory ones....
No matter what his unavoidable moral premises and
predilections, any student of human affairs is
bound sooner or later to come across evidence that
is profoundly disturbing. Then he has the task
of coming to terms with it honestly."

Barrington Moore, Jr., Social Origins of
Dictatorship, and Democracy, pp.521-22.

c.f. Alvin W. Gouldner, The Coming Crisis of Western Sociology,
esp. C.2. 'Sociology and Sub-Sociology', pp.20-60; c.ll
'From Plato to Parsons: The Infrastructure of Conservative
Social Theory', pp.412-46; C.13 'Living as a Sociologist:
Toward a Reflexive Sociology', pp.481-512 (this latter
chapter has much in common with the conscientizacao theory
of education associated with Paolo Freire which is an

important part of the background for Section IV and whose
influence is part of my formation, reflected in this thesis.)

Also, Joan Robinson, Economic Philosophy, C.l 'Metaphysics,
Morals, and Science', pp.7-28; C.6 'What are the Rules of
the Game?', pp.117-37: R. D. Laing, The Politics of
Experience, c.3 'The Mystification of Experience', pp.57-76.

The place of conscience and moral judgment in the study of
international relations has been best expressed in my
opinion by Anatol Rapoport (both in his introduction to
the Pelican edition of Clausewitz's On War, pp.11-80, and
in his book Strategy and Conscience), and Noam Chomsky,



IV

American Power and the New Mandarins, esp. pp.256-90,

'The responsibility of Intellectuals'.

!



SECTION ONE



PROLEGOMENON 1

1. Franjois Houtart and Andre Rousseau, The Church and
Revolution, p326.

2. Harvey Wheeler, Democracy in a Revolutionary Era, pp.,212-13-

3. John Neville Figgis, Studies of Political Thought from Gerson
to Grotius, 1414-1625, p5.

4. c.f. Karl W. Deutsch, 'On Political Theory and Political
Action', in The American Political Science Review, vol. 65
No. 1 (March" 1971), pp.11-27; William A. Mullins, 'On the
Concept of Ideology in Political Science', in Ibid., vol.66
No. 2 (June, 1972), pp.498-510.
These articles review the controversy about "ideology" in
the social sciences. I have given a description in the text
of my use of the word in order to put some distance between
this use and the controversy. The further description of
the Church's "ideology" as a "theology" - the theologically
based "tradition" of Catholic social teaching - indicates
that my use of the word is more a conventional, neutral,
common-sense description. In that use, every society and
every social institution has an "ideology" which it
articulates, more or less openly. In the same way, every
society has a "myth" - an interpretative scheme of the world-
and one's "myth" (in the case of the Church, the Christian
doctrines of creation and redemption) and one's "ideology"
(for the Church, the tradition of Christian teaching of
social ethics) are to be evaluated by the test of praxis ,

not doxa:

"Judging by the facts, there is far more to be said
for the Christian doctrine of original sin than for
Rousseau's fantasy of the noble savage, or Marx's
vision of the classless society."

Richard Crossman, The Politics of Socialism,
P42.

The tradition of Christian theology exemplified in the Summa.
of St. Thomas Aquinas - the tradition which links "faith"
("myth") and "morals" ("ideology") as two sides of the same
coin - and which more recently has been neglected in the
Catholic Church, with a disjunction growing between the two
and expressed in the separation of "dogmatic" and "moral"
theology, is being corrected under the influence of Vatican
II. This disjunction contributed to the defects in the
tradition of Catholic social teaching noted infra and in
the text.

5. "The philosophical problem of politics is that of
community, that of a true order which is acceptable
to the members of the collectivity."

Raymond Aron, 18 Lectures on Industrial
Society, p42.
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politics is the theory or art of getting men
to live in a community, the theory or art of
ensuring the existence and continuance of organized
groups."

r

Ibid., p65.

"All societies and regimes are attempts to reconcile
hierarchy with equality, the hierarchy of power with
equality of human dignity."

Ibid., p65.

"In a complex society with an advanced division of
labor, especially in a parliamentary democracy, it
is the special and necessary task of politicians,
journalists, and only to a somewhat lesser extent
clergymen to be alive and sensitive to events
that influence the distribution of power in society.
They are also the ones who provide the arguments,
good and bad alike, both for changing the structure
of society and for maintaining things as they are..."

Barrington More Jr., op.cit., p137.

6. c.f. Charles E. Curran, 'Dialogue with Social Ethics :
Roman Catholic Social Ethics - Past, Present, and Future',
Catholic Moral Theology in Dialogue, pp.111-49- Curran notes
the limitations of the Church's social doctrine caused by
its over-emphasis on "natural law" norms (hence a tendency
to concentrate on the forms of government rather than the
substantial issues of politics), on the neglect of the
"history of salvation" approach with its consciousness of
sin and need for redemption (hence the neglect of the
place of social change, in the direction of that trans¬
formation of the social order corrupted by sin and in need
of a continuing redemption, in a process which cannot reach
perfection this side of the parousia).

"The lack of any sociopolitical analysis restricts
the Catholic Church to ineffective and largely
meaningless abstractions."

Houtart-Rousseau, op.cit., p262.

A theology of the Church in the world requires an elabora¬
tion of the historical and social categories corresponding
to its vision, whether negatively formulated in judgment
of existing systems or positively attempting to articulate
"relevant Utopias" (Hoffmann, op.cit., p189), at the price
of being otherwise inadequate and ineffective, offering
no challenge to the legitimacy of the prevailing system.
The absence of such a theology leads to an acceptance of
the role of the hierarchy described in the opening
quotation in the text.

7. It is this "prophetic" function of the Church's "ideology"
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which was expressed at Medellin in 1968 and which is
considered in Section IV. The quotation from the medieval
historian Figgis is to the point here, because it points
to an historical phenomenon which can be observed throughout
the history of the Church - the power of a religious
inspiration to bring about social and political change.
Although I accept the point made in two of the studies I
have consulted with profit - Barrington Moore's and
Peter Worsley's - that social circumstances and social con¬
ditions are the essential condition for millenarian and

revolutionary movements, the power of the religious impulse
in appropriate conditions is equally essential.

" to be meaningful, such an explanation (religious)
in the case of Russia, or of any society, requires
information about the way in which ideas were related
to concrete social circumstances. Religion by
itself clearly provides no key."

Barrington Moore, op.cit., p456.

" in a general way we know that human attitudes
and beliefs fail to persist unless the situations and
sanctions that reproduce them continue to persist or,
more crassly, unless people get something out of
them."

Ibid., P335.

There is a danger of a "social" reductionism, no less real
than its "religious" counterpart. Worsley's analysis
in The Trumpet shall sound, which distinguishes between
"active" and "passive" millenarian movements (the former
losingtheir drive with the formation of secular political
organization, the latter an escapist trend principally
confined to backward communities within the wider society),
and which describes millenarian cult as typical of early
phases of peasant political organization, fails to take
into account, sufficiently, the possibilities of the
religious impulse as an enduring and at times the paramount
phenomenon. Both this present Section I and Section IV
demonstrate the point Figgis is making - the power of
religious forces for the realisation of political ideas to
persist in different situations (e.g. colonial and
contemporary Latin America), and disprove the archaic view
of the millenarian religious theme. Martin Marty gives a
more adequate description - "premillenarian" and
"postmillenarian" (Righteous Empire): the former describing
that tendency within the Christian Church to expect the
millennium as an immediate reality demanding a personal
conversion to the Lord whose coming in judgment is imminent,
the latter that view of the milleVium as the expected
future which has to be prepared for by transforming the
present. The premillenarian "revivalist", "evangelical",
tendency generally discounted the "social gospel",
transforming impulse of the postmillenarian in favour
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of a rescuing operation to save the souls of the unregenerate,
This dq>ate is continued throughout the thesis.

8. "Christianity awaits a consummation of history which
emerges out of the vertical dimension, beneath whose
judgment every historical epoch stands. This
excludes utopianism, disappointment, and terror,
and creates an attitude in which one always looks
upward at the same time that one looks forward."

Paul Tillich, Political Expectations1, p94.

This is what Metz calls the "eschatological proviso"
(Theology of the World, p153) which reveals the provisional
nature of every t .1 age that society has attained and prevents
that identification with a particular social situation which
is the constant temptation of the Church,
c.f. Reinhold Niebuhr, Nations and Empires, p92.

".... this institution, the Church, is the pilgrim
people of God which must and wants to imprint its
eiChatalogical hope on the structures of terrestrial
life by the concrete orientation of her travels
which are not charted once and for all on the map
of theoretical revelation; she is this people
which, for one, must and wants to have a voice in
the progress of the secular world, without being
able to determine it in a doctrinal or even frankly
integrist fashion."

Karl Rahner, 'Theological Reflections on the
Problem of Secularization', in Shook, ed.
Theology of Renewal I, 167-92 (p181).

9. The Church and Revolution, p51-52.

10. Ibid.

11 .

a system of social doctrine, but of social criticism.
The Church is a particular institution in society,
yet presents a universal claim; if this claim is
not to be an ideology, it can only be formulated
and urged as criticism.

Johannes B. Metz, 'Relationship of Church and
World' in the light of a Political Theology', in
Shook, ed. Theology of Renewal, II, 269.

Houtart and Metz are using "political ideology" and "ideology"
in the Marxist pejorative sense - a "false consciousness", a
wisdom not open to reality correction, or inaccessible to
reality control (Deutsch, art.cit., p17; Concilium, vol. 6
No. 4 (June, 1968), p46). It is this meaning of "ideology"
which Rahner rejects as inapplicable to Christianity -
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'Ideology and Christianity', in Theological Investigations, VI,
43-58. It is this meaning - "...the perspective of reality
so shaped that the power of the vested interests is legitimated
and reinforced." (Patrick Kerans, 'Theology of Liberation',
in Chicago Studies, vol. 11 No. 2 (Summer, 1972),.p193) -
which must be contrasted with the "neutral" formulation I have

given in the text. I think one must still make use of the
word, and in the loose sense used here (i refer indiscriminately
to "ideology" - "theology" - "Catholic Social teaching" - the
"tradition" of the Social Encyclicals and GS), because the word
is so much common currency I see no difficulty in distinguishing
between "ideology" as that "superstructure of values and
beliefs" which every social institution has by virtue of its
own particular "myth" (the neutral sense), and "ideology" as an
uncri'tically accepted legitimation of vested interests (the
cejorative sense). It is the use of the Church's social
teaching which determines whether or not it is being used as
an "ideology" in one or the other sense. The approach I adopt
here is that of Metz - as "social criticism" the Church's
social teaching avoids the pitfalls of the "ideology" defined
pejoratively, and remains true to its authentic nature as the
socio-political articulation of the Church's "myth", a
corrective (as the "exhatalogical proviso") of all second-
order socio-political structures.

12. Rahner's definition of "integrism".

".... the theoretical or (nonreflexive) practical
attitude according to which the life of man can
be projected and directed in every detail from
universal principles proclaimed by the Church and
controlled by her in their application."

'Theological Reflections on the Problem
of Secularization', pl69.

13- Peter L. Berger, 'A Call for Authority in the Christian
Community', in The Christian Century, vol. 88 No. 43 (October 27,
1971), pp.1 257-63 (p1263).

|

14. Francois Houtart, Interview in NCR, October 9, 1970, pp.9-10.

15. Here I am conscious of something Barrington Moore expressed:

"The real use of other people's research (as opposed
to merely summarizing and reproducing it) sooner or
later amounts to asking questions that go beyond their
explicit answers. Their hard work is what makes it
possible to perceive these questions."

Op.cit., p94.

My attempted synthesis is along these lines - taking the
analysis presented in various works and trying to relate
them to the issues raised by the material covered in Sections
III and IV. I am guided by the understanding of "historical
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consciousness" described by Tillich (Systematic Theology, III):

"Historical consciousness expresses itself in a
tradition, i.e., in a set of memories which are,
delivered from one generation to the other.
Tradition is not a casual collection of remembered
events but the recollection of those events which
have gained significance for the bearers and
receivers of the tradition. The significance
which an occurrence has for a tradition-conscious

group determines whether it will be considered
as a historical event." (p320)

Another of my chosen guides, Stanley Hoffmann, speaks in a
similar way:

"It is neither fashionable nor accurate to say that
nations have souls. But they do have historical
memories - memories of how their citizens behaved
toward each other and toward outsiders in moments
of stress and crisis."

; Daedalus, vol. 93 No. 4 (Fall, 1964), p1256.

The "shift" of historical consciousness represented by
Vatican II is described by John ¥. O'Malley, in an article,
'Reformation, Historical Consciousness and Vatican II's
Aggiornamento', in Th.St., vol. 32 No. 4 (December, 1971),
pp.573-601.
Among the influences on my view of "history" -
Hubert Jedin, 'General Introduction to Church History', in
Handbook of Church History, I, 1-56; , Hans Kung, The Church,
p130ff. Oscar Handlin, 'History : A discipline in Crisis?',
in The American Scholar, vol. 40 No. 3 (Summer, 1971 )»
pp.447-65- H. Stuart Hughes, History as Art and as Science :
Twin Vistas on the Past; R. G. Collingwood, The Idea of
History.
Richard Jensen, 'History and the Political Scientist', in
Lipset^ ed. Politics and the Social Sciences.

"The historian is not a mere chronicler of events,
like the compiler of the New York Times Index.
He is not primarily interested in describing what
happened in the past - too many things happened! -
but rather in the analysis of the important
structures of society or in the explication of
how significant factors interacted with the
decisions of men with power to produce events."

p1 6.



CHAPTER I(A) 7

1. Johann Huizinga, The Weaning of the Middle Ages, p56.

2. Figgis, op.eit., pl6.

3- The Cambridge Medieval History, VIII, 645.

4. " to a great extent (Charlemagne) had united
the supreme direction of Church and Empire in
his person and allowed the Pope hardly more than
the position of a supreme Imperial Bishop."

Handbook of Church History, III, 210 (Handbook)

Also, Ibid, p89

5. This concept was used by Ludwig Hertling, S.J. - a
professor of Church History at the Gregorian University,
Rome - to describe the foundations of religious orders and
congregations as the expression of religious reform in the
Church.

6. FM, vo 1. 7 c.l, pp.15-50.

7. Ibid., VIII, 63; Handbook, III, 369.

8. "While Gregory's own personal charism may have been
extinguished with his death the monarchical form
of government of the Roman Church had become a

reality."

Handbook, III, 373

c.f. Antony Black, Monarchy and Community, Part II - 'Papal
Monarchy', pp.53-84; 'The Influence of the Conception of
Absolute Monarchy upon the Understanding and Practice of
Papal Authority', in Concilium, vol.77, pp.103-12.

9- "....quasi-universal community and dominion is bound
to use religious quests for ultimacy and universality
as instruments of its purposes,"

Reinhold Niebuhr, Nations and Empires, p124.

"For two centuries the Vicar of Christy eclipsing
the power of the Emperor and of kings with his
spiritual authority, was to preside over Western
Christendom."

Walter Ullmann, The Growth of Papal Government in
the Middle Ages, p390.(Papal Government)

Ullmann develops the "hierocratic" case throughout this book,

c.f. Handbook III, c.50, pp.436-45.

The influence of Christian neo-Platonists in the development
of this monarchical theology is seen in their concept of the
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world as a "hierarchy" - a holy order of rule in which God
is the source of all being, mediated through a "great chain
of being" from the highest angels to inanimate matter. All
things were included in this chain, especially nature and
human society. This was reinforced in the influential
statements of Pseudo-Denis in which pope and kings were
seen as the sacred channels through whom God bestowed his
gifts on His and their subject peoples. • The task of
government as the neutralizing of the chaos of a fallen
world, and this best done by a form of monarchy, is another
part of this influence (Augustine-Hobbes). (c.f. Lovejoy,
Gilson, Copieston, opera citata in bibl.)

10. "The canonist became the technician who in actual
fact worked the mechanism of the societas Christiana."

Ullmann, Papal Government, p373-

"If the ancient doctrine of papal primacy was the
corner-stone of ecclesiastical unity in the Middle
Ages, the canon law was the cement, which, it was

hoped, would bind together the whole vast fabric
of prelates and peoples and princes."

Brian Tierney, Foundations of the Conciliar Theory,
pl4 (Foundations)

" the publicists built the mansions of thought;
the canonists made the bricks."

Ibid., pl97.

11. c.f. Ullmann, op.cit. , pp.26-37; C.ll 'Juristic Theology',
pp.359-81.
The allegorical interpretation of Scripture was employed,
for example to justify papal sovereignty - the pope as in
possession of the "two swords", the spiritual (possessed
"ab eeclesia" - i.e. "a Papa"); the material (possessed
"pro ecclesia" - which the pope hands over to the secular
prince to be wielded at clerical bidding). Since both
swords are St. Peter's only the pope has ultimate and
supreme jurisdiction in the "civitas Christiana".
(c.f. Ullmann, op.cit,, pp.197-98; 430-33: Joseph Lecler,
Toleration and the Reformation, I, 65-7l).

12. Handbook, III, 313*
Troeltsch, op.cit., I, 237-46.

13* Huizinga, The Waning of the Middle Ages, p48.

"Now, in the Middle Ages, Christian faith had so
strongly implanted in all minds the ideal of
renunciation as the base of all personal and
social perfection, that there was scarcely any
room left for entering upon this path of material
and' political progress. The idea of a purposed
and continual reform and improvement of society
did not exist. Institutions in general are
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considered as good or as bad as they can be;
having been ordained by God, they are intrin-
secally good, only the sins of men pervert them.
What therefore is in need of remedy is the
individual soul. Legislation in the Middle Ages
never aims consciously and avowedly at creating a
new organism: professedly it is always opportun¬
istic, it only restores good old law (or at least
thinks it does no more) or mends special abuses.
It looks more towards an ideal past than towards
an earthly future. For the true future is the
Last Judgment, and that is near at hand."

Ibid., p28.

c.f. Example of antecedents of this attitude from the Greek
and Roman Stoic political philosophy - Hans Schmidt,
"Politics and Christology: the Historical Background", in
Concilium,vol. 6 no. 4 (June, 1968), pp.39-45.

14. "Since ecclesiastical property, however, was
naturally not hereditary, the King saw in this
fact the one and only method by which - through
constant grants of land to the Church - a race
of non-hereditary officials could be created,
which would thus prevent the division of the
Empire into hereditary territorial dominions.
So it came about quite naturally that the
clergy became the real officials of the Empire
and the main support of the royal power."

Troeltsch, op.cit., I, 222.
/

15. M. D. Chenu, La Parole de Dieu, II L'Evangile dans le
Temps, p21. (Describing a situation "from Constantine to
Metternich".)

16. "The sacerdotium was the civil service of the

pope - the role once intended for its members by
the emperors and kings - through which the
societas Christiana was to be governed and
directed."

Ullmann, op.cit., p297.

".... the sacerdotium had an imperial appearance
and the regnum a clerical touch."

Ernst H. Kantorowicz, The King's Two Bodies,
p1 93.

17. c.f. Ullmann, Papal Government, pp.344-58; 447-57.



CHAPTER I(B)

! . c.f. G. Mollat, The Popes at Avignon 1305-1378.

2. c.f. Walter Ullmann, The Prions of the Great Schism.

3. Hubert Jedin, A History of the Council of Trent, I, 64. '(Trent)

4. "It seemed that Christendom could only be given
a single Pope by a procedure which implicitly
denied the unique competence of the Papacy:
the steps necessary to end the Schism involved
an attack on the very institution that had
always been regarded as the indispensable
keystone of ecclesiastical unity."

Tierney, Foundations, p240.

5. ".... the Conciliar Movement itself was no belated
reaction against 'the canonist theory of sovereignty',
but a logical culmination of ideas that the canonists
themselves had evolved in the greatest age of
ecclesiastical law."

Tierney, Foundations, p237.

"The fourteenth-century canonists, the defenders
of papal authority, were operating with just the
same concept of the Church that, a little later,
was to form the very foundation of the conciliar
theories."

Ibid., p205.

6. From an explicitly liturgical-theological imagery (Kantorowicz,
C.3 'Christ-Centered Kingship') of the 'Corpus Christi'
(de Lubac in his book Corpus Mysticum traces the historical
development of this Pauline theme, which in the Middle Ages
evolved from a way of talking about the Church - the
"ecclesial communion" - to a description of the sacrament
of the Eucharist itself - "eucharistic communion"),
emerged a juridical-theological (Kantorowicz, C.4 'Law-Centered
Kingship') 'Corpus Christi Mysticum':

"... for medieval theologians and jurists, the
description of the Church as a corpus mysticum
was no mere metaphorJ the words were intended
to denote a real, organic, juristic and corporate
union of the faithful."

Tierney, Foundations, p131 -

c.f. Lucien Cerfaux, La Theologie de l'Eglise suivant Saint
Paul, I, C.6 'Le Corps du Christ', pp.201-18; Hans Kung,
The Church, pp. 203-60 'The Church as the Body of Christ.'

7. "The head-and-body metaphor could so easily be
adapted to support any constitutional solutions
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suggested by the exigencies of a particular case.
It was cited to prove that the head could not
act without the members or, on the other hand,
that the members were dependent on the head;
that neither part of the corporation could
act without the other or, alternatively (and
precisely because of the intimate connexion
between them), that authority could easily
devolve from one part to the other."

Tierney, Ibid., p103.

"It is a commonplace of constitutional history
that in the secular kingdoms theories of
corporate representation could flourish only
after a degree of monarchical unity had been
attained. As the idea of the Church as a

corporate entity in the more legalistic sense
became accepted there was always the possibil¬
ity that it might be restated in a form that
would lay all the emphasis on the due participa¬
tion of the members rather than on the unique
authority of the head."

Ibid., P141-42.

8. "Towards the end of the Middle Ages two factors
dominate religious life: the extreme satura¬
tion of the religious atmosphere, and a marked
tendency of thought to embody itself in images.
Individual and social life, in all their
manifestations, are imbued with the conceptions
of faith."

Huizinga, Op.cit., p136.

c.f. This whole C.12, 'Religious Thought Crystallizing into
Images', pp.136-59.

"Tendency to apply religious conceptions to all
things and at all times...." p.137.

"... strong need of giving a concrete form to
all the emotions accompanying religious th ought."

p139.

9. From a narrow base in the limitation of universal papal
authority - "nisi deprehendatur a fide devius" (Deereturn
Gratiani, Dist. 40 C.6) - the cor.ciliarist case broadened
to the consideration of those matters which affected the
"status ecclesiae", in particular the preservation of the
faith and doctrinal orthodoxy, expressed above all in a
General Council. The circumstances of the Schism gave a
further dimension to the authority of a Council, which was
now seen as responsible for the preservation of the papal
monarchy.
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"In Deeretist thought there were thus at least
two institutions through which the inherent
authority of the whole Church could be expressed,
the Papacy and the General Council; and in
questions of faith and other matters which affected
the well-being of the whole Church, the authority
of the Council was preferred to that of the Pope.

Tierney, Foundations, p.53

cf. 'Pope and General Council', pp.47-67.

"The Pope indeed 'signified' the Church, he
stood in figura ecclesiae, but the decisions of
a General Council were established 'by universal
consent', and this apparently gave to such
decrees overriding authority."

(p.5 3)

10. cf. Black, Monarchy and Community, 'Appendix A', pp.144-55
(Sections of the speech).
Also, p.25 ff; p 109, note 4.

11. "Probably the most revolutionary official document in
the history of the world is the decree of the Council
of Constance asserting its superiority to the Pope,
and striving to turn into a tepid constitutionalism
the Divine authority of a thousand years. The
movement is the culmination of medieval constitution¬
alism. "

Figgis, op.cit., p.31

12. The establishment of a countervailing power, in the
General Council, to the power of the monarchical papacy used
the common instrument of juridical theology. Even a
staunch defender of papal prerogative like Innocent IV
recognised the "aggregatio fidelium" as the juridical owner
of church property (Tierney, op.cit. pi40) ;and the very
concept of 'plenitudo potestatis', conventionally
used with reference to the papacy, was not immune from a
corporatist and thence conciliarist muance, since "quod
omnes tangit ...ab omnibus debeat communiter approbari",
(Ibid., Ph.192 and 194). This 'plenitudo potestatis'
could be claimed to reside in the whole Church "tanquam
in fundamento" (Ibid., p226), thus circumscribing its use as
a catch-phrase of papal prerogative.
c.f. Tierney, Ibid., C.iv 'Franciscus Zabarella, p.220-37
Corporatist notions of authority and sovereignty formed the
basis for the conciliar movement and the constitutional
politics of the later Europe:

"In the first half of the thirteenth century they
(the canonists) built up the doctrine, denied
only by Innocent IV and hardly challenged after
Hostiensis, that authority in a corporation was
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not concentrated in the head alone but resided
in all the members- and as a practical consequence
it followed that the prelate could not act without
consent of the irenbers in the most important
matters af fecting the well-being of the whole
corporation."

Tierney, Foundations, p.117

Referring to the great canonist Hostiensis, Tierney observes:

"He was applying to the whole Church an attitude
implicit in the canonistic treatment of the
structure of lesser corporations, a conviction
that the hierarchical ordering of a society was
not incompatible with a corporate participation
of its members in the conduct of its affairs.
The whole Church could be presented as one great
corporation in whose authority all the members
participated in the last resort."

Ibid., p.152

A corollary was expressed in the famous statement of John of
Paris:

"Sed potestas prelatorum non est a Deo mediante
papa sed immediate, et a. populo eligente vel
consentiente. " (p. 170)

13. Another institution of the Middle Ages influenced the
conciliarists, since they were members or alumni - the
'universitas studiorum, which in its government and operation
expressed the ideas of corporate sovereignty and member part¬
icipation. The canonists of Paris, Bologna, Padua, Cracow,
were dominant in the conciliar movement, particularly at the
Council of Basle.

14. "Christendom, the union of the various flocks under
one shepherd with divine claims, divine origin, and
divine sovereignty, had to be transformed into
Europe, the habitat of competing sects and compact
nations, before the conditions of modern politics
arose. This process was of long duration."

Figgis, op.cit., p.21

"In the early and high Middle Ages it was

indubitably the mornarchic form of government that
in prevailing social and political and cultural
conditions produced the best results which only
goes to prove that the monarchic form of the
papal government was time-conditioned. It was
obviouslyimcapable of effectively coping with
an intricate and involved social mechanism that
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faced the papacy from the late thirteenth century
onwards."

Ullmann, A Short History of the Papacy in
the Middle Ages, p328.

"The collective, corporate and impersonal order of
things was replaced by the individual, personal
and internalized order."

Ibid., p327.

15. Black, op.cit., Part III 'Doctrine and Diplomacy', pp.85-129.

16. "The controversy between pope and Council ended,
not by agreement between the two war-fcng parties,
nor by the submission of one to the other, but
by diplomatic negotiations issuing in ecclesiasti¬
cal treaties, 'concordats', between the papacy
under Eugenius IV and Nicholas V and a third
party, the secular powers. Since the last
effectively wielded the 'consensus of Christendom',
their agreements with the papacy left the Council
of Basle virtually without support....Segovia was
not the only one who noted that this was a victory
of diplomacy, not of doctrine."

Black, op.cit., p125-

" Ebendorfer and Piccolomini were strong
imperialists a good while before they supported
Eugenius IV."

Kantorowicz, op.cit., p122.

17. ".... the papacy shrank more and more to a central-
Italian power (this is evidenced in the grand
Italian League consisting of the papacy, Florence,
Venice and Milan (1455)), and had less and less
opportunity to concern itself with universal and
fundamental questions, those very questions which
in previous times it had handled with masterly
skill."

Ullmann, A Short History, p314-

18. c.f. Joseph Gill, 'The Representation of the Universitas
Fidelium in the Councils of the Conciliar Period', in Studies
in Church History,' vol. 7, pp. 177-95.

Antony Black, 'The Political Ideas of Conciliarism and
Papalism, 1430—1450J in JEH, vol. 20 no. 1 (April, 1969),
pp.46-65; Op.cit., pp.15-22 'The problem of representation'.

Brian Tierney, Foundations, pp.179-98.

19. Even the institution of the College of Cardinals had a built-
in collegial character as an expression of the Church as a
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community. The need felt to maintain, even if only in a formal
way, the model of the local church as the fundamental ecclesial
morfcl was shown in the evolution of the cardinalate as the
collegial-community expression of the "ecclesia Romana"when
this title was used to designate the local "ecclesiola" of the
city of Rome the cardinals were regarded as an expression of
the local koinonia : when the title is used for the whole
Church of the West, there is an attempt to have representation
of a corresponding nature (the contemporary dispute as regards
the question of whether the non-Roman Rite patriarchs should
be cardinals is likewise premissed on the collegial-community
character of the Church.)
c.f. Giuseppe Alberigo, Cardinalato e Collegialita; Tierney,
op.cit., p242.

The institution has more recently been a means of asserting
papal primacy at the expense of episcopal collegiality, and
its lack of historical roots in the early Church does not
augur well for its future when episcopal ccllegiality becomes
more a reality in church government than it is at present.

20. "The conciliar theory was defeated, but its spirit
was far from crushed. It survived side by side
with the theology of papal primacy, which many
brushed aside as a piece of fawning adulation. The
demand for a great reform Council was not disposed
of because a general reform of the Church, in spite
of various starts, remained an unsatisfied
aspiration...."

Jedin, Trent, I, 30.

".... it is evident that the councils had shown
themselves in the long run incapable of dealing
with divisions among Christians or with the move¬
ments of reform Yet the councils had not
been without influence. Without them it is hard
to see how the unity of the Church could ever have
been restored." i

Handbook IV, p.424-25.

21. In this regard, Congar, in Tradition and Traditions, pp.177-83
notes an interesting phenomenon, which originated in the
fifteenth century and continued throughout the following-
centuries, expressing in terms of that dominant juridical
theology the consequence of the re-establishment of papal
monarchy. This was the identification of "tradition" with
"magisterium", specifically that of the pope. When comparing
the Middle Ages with the following periods there is a shift
from a consideration of the rights of the sovereign tempered
by a juridical framework of community rights, notions of the
common good, justice, right order, powers subjected to laws,
to an assertion of dynastic power tout ccurt. This reached
its most egregious form in the dynastic intrigues of the
Renaissance papacy.



CHAPTER I(C)

1. c.f. Giuseppe Alberigo, 'The Council of Trent : New Views on
the Occasion of its Fourth Centenary', in Concilium, vol. 7
No. 1 (September, 1965), pp.38-48.

2. "For Christianity is final only in so far as it
has the power of criticizing and transforming
each of its historical manifestations; and
just this power is the Protestant principle."

Paul Tillich, The Protestant Era, p32.

3. "The fifth Lateran Council was the last attempt
at a papal reform of the Church before the
break-up of Christian unity Thus it
conformed perfectly to the conception of a

papal General Council which had taken shape
in the course of the restoration period....
The decrees were published in the fern of
papal Bulls."

Jedin, Trent I, 128.

" the most recent of the Lateran Councils,
whose oecumenical character was questioned by
Spain, while its ineffectiveness was questioned
by no one."

Ibid, II, 355.

4. c.f. FM X, describing the mentality of Innocent III,

"... une volonte^ inexorable de maintenir
dans l'Eglise, instituee pour lutter centre
satan et pour preparer en ce monde l'avenement
du rogaume de Dieu, la purete morale sans
laquelle son action est condamnee a la sterilite
. .an cet egard, est anim^ du meme esprit que
Gregcire VII dont il est le fidele continuateur."

P25. ,

"Qu'il ait voulu soumettre les souverains au

controle du Saint-Siege sans d'ailleurs
s'immiscer dans leur administration proprement
dite, qu'il ait reve d'une Europe dont il eut
ete l'animateur, cela n'est pas douteux, mais
s'il_souhaltait l'unit^ politique de cette
Chretiente sons l'hegemonie de la papauteT, ^

e'etait avant tout pour assurer dans 1'unite
religieuse, la defense et la rayonnement de
la foi catholique et de la morale chretienne."

pi 23.

5. The reforming movement which developed in the Catholic Church
in the sixteenth century was diffuse, though mainly concentra¬
ted in certain reforming circles in Spain and Italy (the former



encouraged by the general Catholic revival culminating in the
reign of Ferdinand and Isabella, the latter an entirely
ecclesiastical phenomenon owing nothing to the general
political situation.) Here we are concerned mainly with the
Italian reform movement, since it was this which in time
influenced events at the papal centre - the Curia. The
initial response of the Curia to the reformers - 'From the
point of view of the Curia they were outsiders." (jedin,
Trent 1,419)

"The Protestant Reformation owed its success to
the fact that the attempts at reform which sprouted from
the soil of the Church did not come to maturity. They
nevertheless constituted the preliminaries and even
the beginning of that regeneration of the Church in
the last years of the sixteenth century which is
usually referred to as the Catholic Reformation."

Ibid., p165.

c.f. Elton, Reformation Europe, C.7 'The Revival of Rome',
pp.176-209.

"The whole of his pontificate is only a fragment."

Jedin, Trent, I, 208.

"The Pope, in fact, did not succeed in getting
in touch with those Italian circles which
favoured reform..."

Ibid., p209.

"All in all the result of the convocation of
the council was truly pitiful. Seven months
after the date fixed for the opening only ten
bishops were present at Trent J"

Ibid., p474.

"Another cause.of delay was the slowness, not
to say the state of apathy into w;hich the
Curia relapsed after the publication of the
Bull of Convocation."

Ibid., p508.

"The ideals Of Catholic reform were about to

conquer Rome and the Papacy, not indeed by a
triumphant victory march, but slowly, amid
many obstacles and set-backs and over a real
way of the cross. It was symptomatic of the
times that St. Ignatius's preaching was criti¬
cized and denounced in Rome and that it was

solely due to his indomitable energy that the
incident was not merely quashed but ended with
a formal acquittal."

Ibid., p439.
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9. Morone, who shuddered at the light-heartedness
with which the prelates of the Curia accepted the
notion that Germany was lost already. He saw
clearly - and history bears him out - that that
country, situated as it is in the very heart of
Europe, is decisive for the fate of the whole
of Europe."

Jedin, Trent, I, 483.

10. c.f. Example of the further abuse involved in cumulatio
beneficiorum - Jedin, Trent II, 318-19 (Pietro Accolti).
This juridical conception of the pastoral ministry lasted
down to our own times, being enshrined in the Codex Iuris
Canonici, and a different conception still remains to be
reflected in a change in the law or the total abandonment
of the juridical mentality.

11. c.f. Jedin, Trent, II, 225, 340-41, 442-43-
Seripando, p.416ff.

12. ".... tfye fundamental problem of the whole of
the conciliar reform, which touched on the basic
relation between the two authorities, the Pope
and the Council, had taken shape in the minds of
of members of the committee, most of whom were
adherents of the Curia: to what extent might
the Council interfere with the papal preroga¬
tive and with the administrative practice of
the Curia."

Jedin, Trent, II, 351.

" the fact that the Pope was filled with
anxiety lest his authority should be tampered
with at Trent, is abundantly proved by the
frequent directives to the legates not to
tolerate any narrowing of the papal authority,
even in small matters, such as the granting of
indulgences."

Ibid., p42.

13. "La loro difesa ad oltranza dello status quo

ecclesiastico, saldata tenacemente al motivo
della salvaguardia del primato del papa,
fu in primo luogo ed essenzialmente il
frutto del loro modo di concepire la Chiesa."

Giuseppe Alberigo, I Vescovi Italiani al
Concilio di Trento 7^545-1547), p46l.

"II curialismo e la devozione illimitata al

papa1 della maggioranza dei prelati italiani
era di natura essenzialmente religiosa e

anticipara i motivi fondementali che, in un
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contenuto morale ed ascetico notevolmente

diverso, sarebbero stati Sviluppati nei
decenni successivi dalla Compagnia di Gesu
con 1'accentuazione dogmatica e disciplinare
del primato."

Ibid., p463.

While maintaining the priority of the religious motive,
Alberigo notes the other motives which fit in with the
maintainance of papal supremacy and condition the specific¬
ally religious motive ("loro modo di concepire la Chiesa"):

"II contesto individuals e sociale in cui cio
awenne fu frequentemente caratterizzato da
vari fattori di provenienza e di natura molto
eterogenee, dai motivi di interesse personale,
alia diffidenza tradizionale verso i prelati
oltremontani, al desiderio di difendere nell'
autorita del pontefice anche una forza di
salvaguardia dell* indipendenza politica
italiana."

Ibid., p46l.

It is enough here to note the effect of the confusion of
religious reform and reconciliation of the Protestants with
the papal ecclesiastical - authority prerogatives and
conventional power political ambitions, then more or less
confined to the Italian peninsula. This was the outcome of
the struggle to maintain papal monarchy through political
alliances with dynastic powers.

14. The careers of Seripando and Sadoleto (opera citata in
bibl.), in their different ways, showed this frustration with
the Curia. Seripando was continually thwarted in his reform
policies in Salerno by the continuance of curial interference;
Sadoleto, a curialist himself, stayed away from Rome in order
to avoid becoming involved in curial intrigue. Unfortunately,
the absence of these outstanding men at the centre helped to
continue the frustrations and the election of mediocre popes.
Even though some of the central figures at Trent - Del Monte,
Cervini, Carafa - were later popes themselves, the frustra¬
tions of these years were reflected in the events. Del
Monte was a disappointment, relapsing back into nepotism
and unconcern with church conditions; Cervini, the most
worthy of them all, died shortly after being elected;
Carafa was too old and embittered by the time he became
pope; worthy men like Seripando, Morone, Pole, even the
experienced and reasonable curialists like Sadoleto, the
Campeggio brothers, were not elected pope. Instead, a
succession of unworthy and incapable popes compounded the
Church's problems.

15. "Solo chiuso il Concilio e cassata la minaccia di

un'^insidia alia supremazia pontificia, evitata
cioe definitivamente la possibilita di un passagio
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dalla riforma ecclesiastica alia riforma costituzionale,
si intraprese da Roma cor energia e vigore la riforma,
proprio facendo leva sull' accentramento papale."

r

Alberigo, op.cit., p450.

16. but the Curia was equally anxious to have
the generals of the Orders of mendicants - those
papal guardsmen - accepted as full members of the
Council...."

Jedin, Trent, II, 19-

"Backed by a strong central organization and
closely linked to the Papacy, the mendicant
Orders had preached and exercised the pastoral
ministry on the basis of their apostolic
privileges. A condition for their activity as
well as its reward was their almost complete
exemption from the jurisdiction of the bishops....
They were a state within a state, so to speak, and
in any dispute with this powerful, world-embracing
organizhtion, an individual bishop was from the
first the weaker party."

Ibid., plOl.

17. "Both Reformation and Counter-Reformation relied
heavily on royal power and patronage. In
preferring royalism to Concilarism, the fifteenth
century papacy contracted a dangerous alliance."

Antony Black, Monarchy and Community, p129-

"Alliance with the state was always bought by the
Church at a heavy price."

George La Piana, A Totalitarian Church, p69.
\ >

"Ou doit se situer une Eglise dans une nation?
La tentation corstantinienne....est de se lier
a l'Etat et au regime par une fidelity dont
les avantages sont evidents et seducteurs.
Le chien de la fable, savamment domestique , et
dont le collier protecteur laisse longtemps la
marque sur le pelage."

CA French bishop', in ICI, 375 (January 1, 1970

18. "Germany's religious tragedy had been France's political
opportunity. A time however was shortly to come when
France would develop an internal religious tragedy of
her own, and would be forced at last to take a very
serious interest in the question of a General Council."

Evennett, Lorraine, p4S.
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c.f. Ibid., C.2. 'France and the earlier Tridentine Assemblies',

pp. 24-48.
"France, that citadel of conciliar theory, did mope to
prevent the Council of Trent than any other country."

Jedin, Trent, I, 230.

19. "The Church in England had long enjoyed an extensive
measure of independence of Borne."

Jedin, Trent, I, 53-

"The intervention of the' kings of Aragon, Castile
and Portugal in the affairs of the Church in their
respective territories was already considerable in
the later Middle Ages."

Ibid., p53-

The nature of this intervention in Spain was to become decisive
when Trent was at last established as a reform Council under
the direction of the papacy, because Spain had been already
given a vigorous Catholic reforming imprint:

"The Spanish kings alone made a large-scale and
successful contribution to the reform of the
Church within their domains. In this task they
were assisted by the circumstance that as a
result of the century-old crusade fcr the
peninsula's deliverance from the yoke of Islam
religious and national ideals had become closely
interwoven in the popular consciousness."

Ibid., pl54•

"People got used to the notion that Church reform
was the business of the temporal sovereign."

Ibid., pl53.

"The Church retained the initiative while the State
assisted her and lent its arm whenever the need
arose There can be no doubt that it was due to
this collaboration of King and clergy that a
generation later the Spanish Church was able to
take the lead in the restoration movement."

Ibid., pl55.

20. Lecler, Toleration, II, 94.

21. c.f. Douglas, Sadoleto, p210.

22. Lecler, Toleration, I, 259; 260.
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"The close union of religion and the State in
Lutheranism and Calvinism could but reinforce this
same union in Catholicism. The dogmatic intolerance
of the three denominations, who were by now only too
conscious of their insuperable differences, was
usually paralleled with an increase of civil in¬
tolerance: cuius regio, eius religio."

Ibid., p285.

Lecler quotes the expression of this phenomenon given by
Michel de L'Hospital in 1560:

"It is folly to expect peace, quiet and friendship
among persons of various denominations. No
sentiment is so deeply rooted in the heart of men
as the religious sentiment, and none separates one
man more deeply from another We experience
that today and see that a Frenchman and an
Englishman of the same religion are more friendly
towards each other than two citizens of one town,
subject to one lord but of different religions,
so far does the relationship of religion surpass
that of nationality."

Ibid., II, 45.

The fact of despotism further reduced tolerance -

"Tolerance will always remain a precarious affair in a
State where religion, like politics, remains the business of
the sovereign: it will have no other guarantee than his
favour or interest. As to freedom of conscience, without
freedom of worship it can only be a bait or a farce: this
is what Catholics and Protestants kept on repeating in
England as elsewhere."

Ibid., II, 355.

23- c.f. Kantorowicz, op.cit., p254-55; Lecler, op.cit., II,
Book 6 'The Refcrna.tion in France and the Problem of

Religious Pluralism in the State', pp.3-185.

24. "II 1562-63 ha conosciuto crisi politiche fcrse
anche plil gravi di quelle prodotte dal decreto
sulla. giustificazione 0 del trasferimento a
Bologna, ma si e svolto in un' atmosfera
profondemente diversa da quella del primo
perido. Basti tichiamare la fine dell'
evangelismo, dell' irenismo, in sostanza dell'
incertezza teologica, 1'affermazione massiccia
ottenuta dagli ordini refcrmatori e sopratutto dai
gesuiti, la differenza tra il cardinal-nepote di
Paolo III (Farnese) e quello di Pio IV (Borromeo).
Nella grande maggioranza i vescovi intervenuti
all'ultimo periodo del Concilio si erano formati



in un'atmosfera satpra dei problemi di lotta
antiprotestante e di riforma, al di fuori di
ogni tentativo di conciliazione."

Alberigo, op.cit., p35.



CHAPTER II

1. The most convenient collection of the official documents of
Vatican II in English is - Walter M. Abbot, gen. ed.,
The Documents of Vatican II. Quotations from the documents
throughout this thesis will be taken from this edition.
(Documents)

Principal commentaries on the documents:

Herbert Vorgrimler, ed. Commentary on the Documents of
Vatican II, 5 vols.

x
Yves M.J. Congar, L'Eglise de Vatican II, 3 vols.

3 vols.

L.T.K., Das Zweite Vatikanische Konzil, Dokumente und
Kommentare, 3 vols.

Gerard Philips, L'Eglise et son myst^re au II Concile du
Vatican, 2 vols.

/■
Unanv Sanetarn, 65b (Paris, 1967) - L'Eglise dans le monde

de ce temps.

cf. Charles Dollen, Vatican II: A Bibliography
Xavier Rynne, Vatican Council II (Rvnne)

2. cf. From Max Weber, C.8 'Bureaucracy', pp. 196-244
C.9 'The Sociology of Charismatic Authority'

pp. 245-52

The Sociology of Religion, C.4 'The Prophet',PP.46-59

"For many, Pope John will always speak
louder than the Council."

Michael Novak, The Open Church, p

cf. Ibid, C.2 'The Presence of Pope John' pp. 17-28.

3. Hans Kung, The Church, p.4
cf. Ibid, pp. 3~39; 81-87
Adolph Exeler, 'Change of Consciousness and Church Reform', in
Concilium, Vol. 73, pp. 78-86 (When Concilium is cited by volume
number, the reference is to the American edition: when the
volume is followed by a date, the reference is to the English
edition.)

x \ x~~
4. "Lumen Gentium se presente ainsi a bien des egards,

comme le fruit d'un compromis, ^ la fois biblique et
curial, en elle-meme, heterogene et ambique comme le
demontrent clairement, de fait, les discussion,s

. relatives a la primaute et a la collegialite, a
l'episcopat et au presbyterat etc."

Hans Kung, in Revue des Sciences Philosophiques et Theologiques,
vol. 55 No. 2 (April 1971) p. 209



25

5. The vocabulary itself illustrates the tension.
"

By her relationship with Christ, the
Church is a kind of sacrament or sign
of the unity of all mankind. She is also an
instrument for the achievement of such
union and unity."

Paragraph 1, Documents p. 15

"The canonical mission of bishops can
come about by legitimate customs which
have not been revoked by the supreme
and universal authority of the Church,
or by laws made or recognized by that
same authority, or directly through the
successor of ffiter himself."

Paragraph 24, Documents p. 47

6. This predominance of the juridical influenced popular custom.
Thus tradition in Catholic cultures under Irish influence of

speaking about "going in for the Church", i.e. entering a

religious order or joining a seminary, where "the Church" did
not denote any equivalent of Lumen Gentiurn's "the people of
God" but the hierarchical order - the clergy.

Also, the word 'lay' is of interest in this connection, and
throws light on other related phenomena. The Septuagint
version of the Old Testament - the Greek version with which
the New Testament writers were familiar - used the word "laos*
to denote Israel as distinct from other nations: Israel as

"God's people". Only later did this term come to be used in
a disjunctive sense to describe those in the Church who were
not"clerical" or "religious". ^

cf. Lucien (erfaux, La Theologie de l'Eglise suivant Saint
Paul, 2eedition revue (Paris 1948), Livre Premier - 'La
Theologie du Peuple de Dieu';
Yves M. J. Congar, Lay People in the Church: A Study for a
Theology of Laity.

These and similar books of French-Belgian Catholic theology
were seminal for the whole debate on "the Church" in
Vatican II.

"L'Eglise n'est pas d'abord la hierarchie,
elle est le peuple de Dieu."

Le Monde 24-25 Oct. p.14,
Cardinal Marty at 1971 Synod.

cf. L'Eglise dans le monde de ce temps, pp.104-105
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7. "L'Eglise existe en elle-meme, comme
une realite sacree au milieu du Monde,
mais elle n'existe pas pour elle-meme:
elle a une mission et une responsabilite
pour le Monde."

Yves Congar, Vaste Monde Ma Paroisse,
p. 32

"... the Church exists for the sake of the
world ... The Church itself is in the

service of the universal will of God for
the world."

Johannes B. Metz, Theology of the World,
p. 50

The cardinal concept of the Church in Lumen Gentium, paragraph 1:

"... the Church is a kind of sacrament or sign
of intimate union with God, and of the unity
of all mankind."

The ecclesiology from Trent to Vatican II had been preoccupied
with the juridical character of the Church and the clear
statement of the locus and authority of the pope. This con¬
firmed the resolution of Trent which we have just discussed.

cf. Joachim Salaverri, Sacrae Theologial Summa, vol. I -
'De Ecclesia Christi', pp. 497-988; Albert Mirgeler, Mutations
of Western Christianity, C.4 'Polities', pp. 27-43.

8. cf. Brian Tierney, Origins of Papal Infallibility

9. "In the existing socioreligious system any contestation
of the social order was also necessarily a contestation
of the religious order and vice versa."

Houtart, The Church and Revolution, p.53

cf. C.2 'The French Revolution', pp.27-53. Barrington Moore,
op. cit.,pp. 82-83.
The diversion among the French clergy during the Revolution was
notably one between the "higher clergy" and the "lower",
with many of the latter sympathetic to the revolutionary ideals.
Barrington Moore quotes one cure:

"Les biens vont etre communs, il n'y aura qu'une
cave, qu'un grenier ou chacun prendra tout ce que
lui sera necessarie." (p.82)

This division reflected the class structure of the clergy-aristocrat
bishops and peasant priests.

"The other face of the baroque coin was absolutism
which, it is true, was cultivated mostly in countries
that were least touched by baroque .... Something of
this absolutistic self-consciousness also affected
the Church. Titles, ceremonial, court and etiquette
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"etiquette covered inner mediocrity, if not an
inner void, for some time. Hollow commands
and the illusion of spiritual world power concealed
political impotence and insignificance- self-
assertion replaced charity, particularly towards
other Christians whether in the East or in the West."

Hermann Tuchle, "Baroque Christianity: Root
of Triumphalism,', in Concilium, vol. 7 No. 1
(September, 1965) pp.72-76 (p.75)

10. George efarlot, Doctrine Pontificale et Histoire, p.19

11. Ibid., p.36, describing Leo's attitude:

"L'Eglise est source de toute civilisation. Par sa
reconciliation avec 1 Eglise seulement la societe
moderne retrouvera sa stabiliteC Le vrai progres
suppose 1"entente ave 1'Eglise."

"L'union des esprits reclame done, avec un

parfait accord dans la meme foi, une parfaite
soumission et obeissance des volontes a l'Eglise
et au Pontife romain comme a Dieu lui-m&me."

Ibid., p.394
^

"II faut en outre que les-.Chretiens considerent comme
un devoir de se laisser regir, gouverner et guider
par l'autorite des eveques, et surtout par celle du
Siege Apostolique."

Ibid., p. 395.

R.N^s historical limitations and its complacent acceptance of
the social order:

"These reflections cannot fail to keep down the pride
of those who are well to do, and to embolden the
spirit of the afflicted- to incline the former to
generosity and the latter to meek resignation."

Fremantle, op.cit. p.178

"
... aux desherites il donne une esperance par ^
la promesse du Ciel oil toute justice sera restauree;
aux autres il rappelle les oeuvres de misericorde
et d'assistance."

Jarlot, op. cit., p.222

" D'abord 1'enseignement de l'Eglise: accepter
la nature, humaine, comme Dieu l'a faite, avec
les inevitables, ine'galites sociales, qui resultent

de talents inegaux."
Ibid., p.223

cf. E.E.Y. Hales, The Catholic Church in the Modern World, C.16
"Leo XIII and the Social Question : Rerum Novarum. (1878-1903),
pp. 193-205. C.17 'Rerum Novarum in the Twentieth Century',
pp.206-212. Hales faithfully records the same uncritical
acceptance of the social order as RN - "Diversity of class
function and wealth in society was natural ..." (p.194.)
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12. "L'enseignement de l'Eglise est dans l'histoire et
fait l'histoire."

Jarlot, op. cit., p.14
f

13. cf. Lorenzo Bedeschi, La Curia romana durante la crisi
Modernista- Emile Poulat, Integrisme et Catholicisme Integral

14. " Historically, the Vatican's attitude towards
Italian politics has frequently determined its
political attitudes in the world at large ....:

J. Derek Holmes, "The Church in the
First Half of the Twentieth Century. An Historiographical
Survey: 1, in the Clergy Review, vol. 58 No. 5 (May, 1973),
p.358.

cf/ Sandor Agocs, "Christian Democracy and Social Modernism in
Italy during the Papacy of Pius X, in Church History, vol. 42
No. 1 (March 1973^ pp.73-88.

" "... both philosophy and the Gospel concur in
laying down that the object of the government
of the State should be not the advantage of the
ruler, but the benefit of those over whom he
is placed."

RN (Fremantle, op.cit., p.183)

"... when there is a question of defending the
rights of individuals, the poor and helpless
have a claim to especial consideration. The
richer class have many ways of shielding
themselves, and stand less in need of help
from the State- whereas those who are badly off
have no resources of their own to fall back upon,
and must chiefly depend upon the assistance of
the State."

RN (Ibid. pp.183-84)

16. Ibid., p.235

17. cf. Jean-Yves Calvez, The Social Thought of John XXIII: Mater et
Magistra, p.19 ff.

18. cf. Hales, op. cit., C.23 'Communism, Peace, and Pius XII
(1939-1956)', pp.278-90.

"
... in the years immediately after the Second

World War, the attitude of Pius XII seems to have
been dominated by the danger of communism and
the internal politics of Italy. It was only
with John XXIII that the papacy finally
demonstrated its willingness to refrain from
intervening within Italian politics and con-
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"sequently showed that ecclesiastical affairs
throughout the world would no longer be determined
by the Italian political situation."

r

Holmes, art, cit., p.358-59.

This"willingness" was not unqualified. Likewise the comment
of Peter Nichols, in The Politics of the Vatican, p.76
"For the Papacy, the modern world began in 1870." - has a
certain amount of truth, but one of the qualities of the
historical memories of the Church is that they are liable
to operate long after their anachronistic character has
become obvious. The Vatican has not dropped out of
Italian politics and its performance internationally does not
always match its supposed profession of conciliar attitudes
but often a continuance of the old diplomacy of concordats
(e.g. Colombia).

19. "Seule la personne, marquee d'une vocation
personnele et sociale, est de l'ordre des fins.
L'Etat demeure de I'ordre des moyens (instrumentorum)."

1964 text of Schema XIII, in l'Eglise dans le
monde de ce temps, p.286

" L'Etat de droit, la "constitution", la soumission
v . / ^

du pouvoir a un ordre ^uridique determine, furent
nacjuere les grandes revendications liberals, sinon
democratiques. Le Concile y souscrit. Comme le
faisait d'ailleurs Pacem in Terris."

Ibid., p.313.

cf. This whole article, 'La communaute' politique", by Jean-Yves
Calvez, pp.281-325.
Also, Harvey V7heeler, Democracy in a Revolutionary Era, p.210 ff.

20. " ... the process by which traditional beliefs about
a future golden age or messianic kingdom became, in
certain situations of mass disorientation and

anxiety,' the ideologies of popular movements of
a peculiarly anarchic kind."

Op.cit., p.v

21. Ibid.,p.2Q2.
" Like the other fantasies which have gone to make up the
revolutionary eschatology of Europe, egalitarian
and communistic fantasies can be traced back to the
ancient world."

Ibid., P.195

The use of the word "fantasy" underlines his lack of sympathy
with such attitudes.
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22. Ibid., pp. 195-208; eg. 'The Egalitarian State of Nature."

23. Such an identification has been encouraged by the practice of the
institutional church in trying to ignore prophetic voices in
favour of the status quo, ecclesiastical and political. An
important insight of^Sllich which has been already quoted was
to refer to "the Protestant Principle" ..as something native
to the Church, no matter the conformist attitude of the
hierarchy. The exaggerations in the direction of anarchism
have encouraged this conformity, even in the Protestant
Churches.

24. The Trumpet shall Sound.

25. Ibid., 'The Concept of Charisma', pp.ix-xxi.

26. Ibid., pp.226-27.
Worsley distinguishes between "activist" and "passive"
millenarian movements - the former anticipating the coming
of the ihillerft-um in the near future, most active among the
oppressed, refusing to accept the rule of a superordinate
class and their ideology, tending to revolution: the latter
look to the millennium in a remote future, or the next world -

"the faithful are to gain entrance to it not by fighting for
it in the here-and-now with their strong right arms but by
leading quiet, virtuous lives." (p.231.)

"This transition to passivism is particularly
marked in two situations: where the cult has
been defeated, and where political aspirations
are no longer masked in religious forms,
but are expressed directly through political parties."

Ibid., p.231.

The recent "theology of hope" has s:tood this analysis on its head -

the anticipation of the millennium post mundum leading to
involvement in mundo - and Latin America today is a very different
millenarian situation from that described by Worsley. He is
of course directly examining a colonial situation into which
Christianity has been introduced, As an upsetting alien element,
whereas our concern is the re-introduction of prophetic
Christianity into a cultural Catholic situation or a "post
Christian-age."

cf. pp. cit. , 'Conclusions', pp.221-56.
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I



CHAPTER I

1. Martin E. Marty, Righteous Empire, p39«
The controversy over parochial schools demonstrates the
conventional character of constitutional interpretation -

the ambiguity of the Constitution can be interpreted to
suit the "Conventions" of whatever group happens to predominate
and find expression in a majority of the Supreme Court (the
fact that at present this is expressed in opposition to giving
aid to parochial schools does not render the subject a closed
question, as the frequent and varied attempts to change the
trend of Supreme Court decisions show).

2. Ibid., p38.

3. "Apathy,,not antipathy, was the rule."
Ibid. p39.

4. "A de facto establishment grew where the old legal
one had fallen."

Ibid., p44.

c.f. Laurence H. Fuchs, John F. Kennedy and American
Catholicism, C.2 'Defending the City', pp.31-70.

5. "To the growing numbers of Irish Catholics in his see,
Bishop Hughes was the absolute embodiment of the ideal
prelate: stern, austere, and strict."

James Gollin, Worldly Goods, pp380-81.

6. c.f. Andrew Greeley, Come Blow Your Mind With Me, C.13 'The
Church in America after the Irish immigration (1 830-1 890),'
pp159-68.

"It is estimated that by 1850 there were one and three
quarter millions of Catholics in the United States,
and by 1860 twice as many. The total immigration
into the country between 1830 and 1860 was about five
millions, and nearly half of it was Irish."

p1 59.

Also, William V. Shannon, The American Irish, C.9 'The
Changing Image', pp131—50; Sydney E. A. Ahlstrom, A Religious
History of the American People, C33 'The Expansion of the Roman
Catholic Church', pp540-54.

7. The Franciscan Missions of the South-West and California (the
statue of Junipero Serra (1713-1784) in the U.S. Capitol is
one of the two historical representatives of California), the
French-Catholic presence in Louisiana, the Spanish-Catholic
foundations of Florida, were in fact more "native" than the
English colonies, c.f. Ahlstrom, op.cit., C.3 'The Church
in New Spain', pp36-53; C.4 'The Church in New France',
pp54-69; C.34 'Anti-Catholicism and the Nativist Movement',
PP555-68.
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8. Marty, op.cit., p24.

9. Ibid., passim, esp. pp.20, 58, 64, 68, 72-74, 97.
"The Church born among the poor and developed for their
passion and their solace was coming to despise the
outcasts. The church born to be suspicious of riches
licensed unregulated gain. The Protestant churches,
shaped in a colonial America which had fostered common¬
wealth concepts, chartered individualism. A tradition
which had exalted persons over property converted and
justified absolute rights to property on the part of
the industrious. The ideal of organismic community
was overshadowed by a religion which largely accepted
the laissez-faire competitive enterprise system.
Churchmen sought to soften the system by injunctions
to charity and benevolence, but they would not tamper
with the social pattern itself, coming to see - despite
both the long and the recent Christian pastfe pronounce¬
ments - that these had been ordained by God."

pp.109-108.

10. "The churches more than any other institution sustained
southern morale and justified its causes."

Ibid., p65.

11. "Its biblicism, conversionasm, salvationism, orthodoxism,
and numerous other 'isms' lived on and were missionary
in the North. Even its racism tended to be victorious."

Ibid., p66.

Also, p140.

12. c.f. Michael V. Gannon, Rebel Bishop, C.2. 'Slave or Free?',
pp.31-55.

13- c.f. Barrington Moore, J'r. Social Origins of Dictatorship and
Democracy, C.3 'The American Civil War: The Last Caplta.list
Revolution', pp.1 11-55.

14. c.f. Margaret Mary Reher, 'Leo XIII and "Americanism"', in
Th. St., vol. 34 No. 4 (December, 1973), pp.679-89.

15. In 1886, of the sixty-nine American bishops, thirty-five were
Irish-born or of Irish ancestry, fifteen German (including
Austrian and Swiss), eleven French, one each of Dutch, Scottish,
and Spanish origin. (Shannon, op.cit. p136). In a conversation
with Bishop Dozier of Memphis, Tenn. (Thursday, September 20,
1973), one of the points he made was the Irish dominance in the
hierarchy and the lack of black and Spanish-speaking bishops
(only two each of these groups at present). Eighty years
after 1886, three of five Cardinals, nineteen of thirty-three
Archbishops, one hundred and eight of two hundred and fifty-
nine bishops were of Irish extraction (Shannon, Ibid. p433.)
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16. c.f. Colman S. Barry, The Catholic Church and German Americans.
Also, Joseph H. Fichter, 'The Americanization of Catholicism',
in Thomas T. McAvoy, ed. Roman Catholicism and the American Way
of Life, pp.113-27.

17- "....almost unvaried policy of support by American bishops
to the public authorities in time of war, a policy that
continued practically unbroken to the 1960's."

John Tracy Ellis, 'American Catholics and
Peace: An Historical Sketch', in James S.
Rausch, ed. The Family of Nations, p17.

18. c.f. Shannon, op.cit. C.12 'The Legend of Tim Curley', pp.201-32.

19. c.f. Ibid., C.10 'The Education of A1 Smith', pp.151-81.

20. "...neither (Curley, John L. Lewis), was prepared to
co-operate effectively in a broad social movement,
for they had worshipped naked power and knew not how
to use it."

Ibid.. p224.

"....for the Irish, politics was a functionary system
of power and not an exercise in moral judgment."

Ibid., p67
c.f. Ibid., C.4 'The Irish Style in Polities', pp.60-67.

21. c.f. Michael V. Gannon, 'Before and After Modernism: The
Intellectual Isolation of the American Priest', in Ellis, ed.
The Catholic Priest in the United States. Historical
Investigations, pp.293-364.

"Probably the most enduring legacy of the Sulpicians to
the American church was their very conservative
theological tradition."

Ahlstrom, op.cit., p534.

22. In this regard, 'Americanism' and "Modernism' have in common
the underlying ecclesiological assumption of a limit to
ecclesiastical uniformity and total papal control of the
Church. The political character of the papal condemnation of
both had this in mind, whereas the Americanists' ecclesiology
was only implicit in their attempts to reconcile their religion
with the prevailing American socio-political order.
c.f. Margaret Mary Reher, 'The Church and the Kingdom of God
in America: The Ecclesiology of the Americanists', unpubl.
PH.D. diss. (Fordham University, 1972); Ahlstrom, op.cit.,
C.49 'The "Americanism" Crisis in the Catholic Church',
pp. 825-41.



CHAPTER II

1. Peter Guilday, The Life and Times of John England,■ p3.

2. It is notable that these lay efforts to influence episcopal
appointment, in the Roosevelt administration, originated
amongst non-Catholics like Harold Ickes (Secret Diaries,
III, 65.)

3. c.f. James P. Gaffey, 'Patterns of Ecclesiastical Authority:
The Problem of Chicago Succession, 1865-1881', in Church
History, vol. 42 No. 2 (June, 1973), pp.257-70.

if-. " the appointment of an apostolic delegate in
1893 made the American Church Roman; as a result
the American bishops are now by and large "Romans",
but they inherit from their "American" predecessors
the tradition of absolutism toward priests".

Gerald P. Pogarty, S.J. 'American Conciliar Legislation,
Hierarchical Structure, and Priest-Bishop Tension', in
The Jurist, vol. 32 No. 3 (Summer, 1972), pp.400-409- (P.400).
John Lancaster Spalding, Bishop of Peoria, portrayed both
roles - he left Louisville in a dispute with the bishop; in
Peoria he conformed to the absolutist tradition.

S3 Another example of the advantages of the "Roman system" came
in a dispute involving Archbishop Corrigan, who suspended and
excommunicated a priest, Edward McGlynn, for publicly supporting
Henry George in his "single tax" campaign - the excommunication
was lifted by the legate Satolli in 1892. Satolli was origin¬
ally sent to America in 1892 as the Pope's representative at the
Columbian Exposition, and stayed on until his appointment as
Apostolic Delegate the following year.

6- "In order for them to live their own lives, to be
supported, and to be effective within a limited sphere,
church leaders had to abandon involvement in area after
area of men's lives."

op cit., p68.

7- c.f. Barry, op.cit.; Philip Gleason, Conservative Reformers.

g. James Gaffey, 'The Changing of the Guard: The Rise of Cardinal
O'Connell of Boston', in CHR, vol. 59 No. 2 (July, 1973)»
pp.225-44.
c.f. Jack Alexander, 'The Cardinal and Cold Roast Boston', in
The Saturday Evening Post, vol. 214 No. 14 (October, 1941),
P9ff-

7 . c.f. Shannon, op.cit., C.11 'Boston Irish', pp.182-200.

10. "He gave no impetus in his archdiocese to the propagation
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of the social doctrines embodied in the papal■encyclicals
Re rum Nova rum (1 891 ) and Qua.dragesimo Anno (1 931 ). Nor
was there any recognition of the fact that the over¬
whelming majority of his fellow Catholics were in the
low-income group and that a sizable number of them were
for long periods unemployed. The social problems of
Boston called urgently for the Church to leave its ivory
tower and go into the market place to spread its social
teachings. But no such missionary effort was attempted."

Ibid., p194

"O'Connell was not more reactionary than some others,
but Boston could least afford a reactionary."

Ibid., p196

11. Marty, op.cit., p97-
c.f. Joseph P. Lash, Eleanor: The Years Alone, C.7 'Cardinal
and Former First Lady', pp.155-67.

"She, on her side, had become increasingly concerned
over the growth in temporal power of an institution
(the American Catholic Church, under Spellman's
leadership) that she felt was aggressively conservative
in social and political matters " (p157)

12. Among the episcopal personalities, in addition to Cardinals
Dearden and Krol, who were involved in the events described
in this thesis and who come from this "Cleveland Line" are

the following:- Archbishops Hallinan (Newman chaplain at
Case Western Reserve University, Bishop of Charleston, S.C.
in 1958, Archbishop of Atlanta in 1962, died aged 57 > March
27, 1968 - an outstanding Vatican II progressive bishop
(his Charleston protege, Joseph Bernardin figures prominently
in this narrative also as General - Secretary of NCCB-USCC) ;
Whealon (director of Cleveland's minor seminary in 1956,
auxiliary-bishop in Cleveland in 1961 (in succession to
auxiliary-bishop Krol who was promoted to Archbishop of
Philadelphia in that year), Archbishop of Hartford, Conn,
in 1968 - a conservative as chairman of the bishops'
theological commission, but not an absolutist like Cardinal
Krol (the increasingly influential and progressive 'Canon
Law Society of America' has had its headquarters in Hartford,
and priesthood-evaluation studies have been going on there -

it is not conceivable that either would have been given space
in Philadelphia) ; Carroll of Miami (an arch-conservative,
conscious of the large population of Cubans in his arch¬
diocese who fled from Castro and profess strong attachment
to American capitalism, and opposed to the Medellin trends
during his tenure as chairman of the Latin American Division
of USCC in succession to Cardinal Cushing (c.f. Section 4):
Bishops Begin of Oakland, Elwell of Columbus, Gallagher of
Lafayette, Indiana. A former general-secretary of NCWC
(during John A. Ryan's time), William T. Ready, was also from
Cleveland. Edward F. Hoban himself had been an auxiliary-
bishop in Chicago in 1921, Bishop of Rockford, Illinois in 1928,
coadjutor-Bishop of Cleveland cum jure successionis in November



1942, succeeded to the diocese after the death of Bishop
Schrembs (who was influential in the establishment of the
NCWC - next chapter) in November 1945. Hoban was content
to be kingmaker with his friend Archbishop Cicognani „
and sought no further promotion except the honorary title
of "Archbishop" while remaining Bishop of Cleveland, until
his death in September, 1966. Cicognani became Cardinal-
Secretary of State to John XXIII and Paul VI.



CHAPTER III

1. "In view of the results obtained throu^i the merging
of our activities for the times and purposes of war,
we determined to maintain for the ends of peace, the
spirit of union and coordination of our forces."

Resolution establishing the'National
Catholic Welfare Council.'

2. The First Plenary Council of Baltimore (1852) symbolized the
entrance of the American Catholic Church as an institution,
in the person of the hierarchy, on to the national stage. The
Third Plenary Council (1884) is best known for its enuncia¬
tion of the principle of a parochial school in every parish
(a principle ignored, conspicuously, by Archbishop Ireland,
who preferred a system of state-supported schools with
religious education taking place after school: the
separatists argued for a strict interpretation of the
principle).

3. "The United States Catholic Conference is a civil
corporation and an agency through which the bishops
collaborate with the other members of the Church -

priests, religious and laymen - in areas where volun¬
tary collective action on an interdiocesan and
national basis can benefit the Church and society.

Its origins go back to 1917, when the bishops
established the National Catholic War Council to
coordinate the service work of the Church during
World War I. After the war the "Council" became
the National Catholic Welfare Conference. This
name was changed on January 1, 1967, to the United
States Catholic Conference.

USCC carries on its civic and religious service
through four staff offices, three departments
incorporating a number of specialized divisions and
several affiliated organizations."

Official brochure of NCCB-USCC.

"In one (NCCB-USCC) the bishops fulfill (sic) their
common responsibility to the Church as bishops; in
the other (USCC incorp.) they fulfil the responsibility
they have to the Church together with all the people
of God".

Msgr Francis T. Hurley, 'The Renamed National
Catholic Welfare Conference', in NC (11.25.66),
p2.

i

c.f. Ellis, Documents of American Catholic History, pp.603-609.
NCUE Statutes and Bylaws, USCC Bylaws - The Jurist, vol.32
"(winter, 1972), pp. 109-28.

4. "USCC is organized on a departmental basis, with three
major departments - Education, Social Development and
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World Peace, and Communication. Each has its own

committee, composed of bishops and non-bishops who
meet regularly to review the work of the department
and formulate policy." »

Official brochure.

The title of the management study - Materials Outlining
Findings and Recommendations on OrganizationStructure : Study
of Organization and Management - and it was done by Booz, Allen
and Hamilton, Inc. (Hereafter referred to by the firms
initials as the BAH study.')
James Collin, in his book Worldly Goods (quoted in an earlier
chapter), which has the reputation of being the best investigation
to date on the subject of church finance (examining both the
American Catholic Church and the Vatican, the latter being heavily
dependent financially on the former), sheds light on the origins
of this management study. Booz, Allen and Hamilton did a
management study of the archdiocese of Detroit chancery before
being commissioned to do this USCC study (Cardinal Dearden,
Archbishop of Detroit, was at the time president of USCC and
NCCB) (pp.266-67). Gollin adds that the USCC study "seems to
have been shelved" - this was not the case: rather, its basic
framework has been accepted, even if it has not been implemented
in toto (the chief consequence of the BAH study has been a
streamlining of the USCC operations and budget savings, but
such a study could not be expected to solve the underlying
confusion within USCC which is discussed in the text).
At the time of the USCC study this sort of operational manage¬
ment restructuring was all the rage, but since that time doubts
have been expressed - c.f. Ernest Holsendolph, 'Booz Allen
beset by a variety of problems', in NYT, January 29, 1973> p41•

5. Statements described in the course of this thesis and/or
quoted in the text or footnotes are in the files of the 'World
Justice and Peace' Division of the USCC, in the USCC building
at 1312, Massachusetts Avenue, Washington, D.C., where the
main research for the thesis was done (unless otherwise noted,
and except for the drafts of the November, 1971 'Bishops'
Resolution on Southeast Asia' dealt with in Section III which
were obtained privately.)

The brochure reflects this July, 1970 statement of the
'Committee on Research, Plans and Programs' (RPP Committee)
in the following:

"USCC is the' national-level action agency of the
Catholic Church in the United States. NCCB is its

parent body and normally carries out its action
programs through USCC. It conducts programs in such
fields as education, social justice and communications.
It also seeks to coordinate and assist counterpart
activities in the dioceses of the country.

The officers of NCCB are also the officers of

USCC, and the same General Secretary is responsible
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for administering both organizations. USCC has an
Administrative Beard of bishops, which receives
recommendations from the various USCC committees as

well as the NCCB/USCC Advisoty Council." ,

6. c.f. Gianfranco Poggi, Catholic Action in Italy : The Sociology
of aSponsored Organization.

7. c.f. Ellis, Documents of American Catholic History, pp.585-603.

8. c.f. Chapter 1, note 1, Also, Section IV, Chapter 2, for a
fuller discussion of the conciliar theology of Mission.

9. Chapter 1, note 1.

10. "The Catholic Association for International Peace was

established in the late '20s after World War I
because of the hostility and apathy of Catholics
toward the League of Nations, which Pope Benedict had
been so glad to see come into being. As you will
recall from your history, the United States, as a
nation ;was isolationist. This country rejected the
League which President Woodraw Wilson did so much to
bring into being, and those who had just seen a World
War pulled back behind our borders, hoping to remain
apart and aloof."

Speech by former CAIP president Harry W. Flannery
at Cardinal Hayes High School, New York, May 22, 1964-

(This is in the boxes of CAIP materials which I examined during
my period of research at the WJP office in Washington, D.C.
My information on CAIP was gathered from the pamphlets, letters,
memos, and statements, which I found there and which are quoted
or referred to in this "thesis. Records and papers of CAIP are
also to be found in 'The American Historical Collection ana Studies'
at the Memorial Library, Marquette University, Milwaukee,
Wisconsin, which I was unable to visit.)

11. "First of all, on this suggestion that there is a seeming
apathy among Catholics with respect to international
interests and international movements, I am afraid there
is no more irrefutable proof of that than the half-
starved condition of our little Catholic Catholic
Association for International Peace, by all odds the
smallest organization in the whole set up of the National
Catholic Welfare Conference. That is perhaps a symbol
of the situation that exists among us, I'm afraid."

Bishop John J. Wright, in CAIP News, vol. 21,
No. 1 (September,1959), pp.4-5. 1

c.f. _Id., vol. 21 Nos. 3-4 (November-December, 1959), p.l.
Report of speech by Robert Drinan, S.J. 'Juridical World Order
Legacy of Pius XII', at 32nd Annual CAIP Conference, Washington,
D.C., October 23, 1959, in which Drinan describes the Catholic
community in the United States as being by instinct and
tradition never fully in sympathy with the world federalism
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advocated by Pius XII, and that American Catholics "...seem to
manifest a massive reluctance to endorse any form of inter¬
nationalism which requires the smallest surrender of American
sovereignty."
(Both Wright and Drinan figure prominently in Section III.)

12. e.g. Congr. Rec., 83rd Congress, 1st Session - Senate (July 28,
1953), vol. 99, pA4768; 87th Congress, 1st Session - Senate
(September 8, 196l), vol. 107,pp.18708-09 (on disarmament).
After attending the annual meeting of the 'National Conference
on International Economic and Social Development' (May 29,
1963), Senator Humphrey of Minnesota put various statements
from the conference in the Record, including one from Harry
Flannery of CAIP which summarized past proposals of the
Association - Congr. Rec., 88th Congress, 1st Session -

Senate (June 28, 1963), vol. 109, pp.11982-83. (Quotations
from the Congressional Record are of the Permanent Edition.)

13. c.f. Congr. Rec., 86th Congress, 2nd Session -Senate (June 2,
I960), vol. 106, pp.A4713-15 - 'Catholic Bishop's (sic)
Statement on Freedom and Peace'.

"First 'among the main obstacles to peace and freedom
in our present world is obviously world communism."

P.A4713.

"In regard to communism, our goal is nothing less
than the conversion of the Communist world."

P.A4714.

Even criticism of American society was based on the same
presupposition - "....we have tacitly accepted the material¬
istic philosophy of communism as our way of life."

Id.

14. Letter from Murray to the Committee Secretary of CAIP, October
3, 1955 (CAIP files).
c.f. His comment on Pacem In Terr 1 s

l
" there may be some warrant for the thought that
the spirit of confident hope which the Pontiff
courageously embraces fails to take realistic account
of the fundamental schism in the world today."

NC News Service (4/20/63), p5.

Also, Section IV, Note 9-

15. Letter in CAIP files.

1

16. In the CAIP files I came across an item which is explicit on
this point, and in the light of Section IV singularly prophetic.
I mention it here, and not in Section IV, for that reason, and
because it refers to CAIP matter. There had been prepared
'A Proposed Report from the Inter-American Committee of the
CAIP (submitted to the Committee for Comments and Criticisms
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by Rev. William Ferree, S.M. Co-Chairman) ' Manoel S. Cardozo
of the Lima Library of Catholic University, in comments dated
March 1, 1944 noted the lack of work done in most Catholic
institutions on Latin America, and the bland acceptance of the
capitalistic pattern of society:

"... both here and Latin America - such a pattern
makes it difficult for Chris tianity to have much
influence on a society moulded by it."

17. c.f. Chapter 2, p 6 7

18. The main thrust of this report was to emphasize the educational
task of such an organism:

"It will take the Social Encyclicals and the relevant
documents to the Vatican Council as points of
departure and seek to elaborate a doctrine which takes
fully into account the rapid changes and worldwide needs
of the new unified human community. It will apply this
doctrine dynamically to particular prcb lems and situations.
It will hope to evolve, as a result, an appropriate system
of ethics for the tasks of development." (p.2)

In accordance with Gaudium et Spes, the responsibility of the
Laity for this "secular" activity and its ecumenical character
were underlined, and the necessity to recognize internal
ecclesiastical arrangements:

"The organism must harmonize its activities with
those of the Secretariate of State. There must also
be a functional (not jurisdictional) relationship
with the representatives of the Holy See to the United
Nations family of agencies and other intergovernmental
institutions." (p. 4)

19. Swanstrom's lay deputy, James Morris, was the first layman to
address the Council bishops. In 1964 both Swanstrom and Morris
emphasized the need for greater church concern for world
justice in speeches at Vatican II. The principal initiative
for the whole consideration of 'The Church in the Modern World"
(the initial 'Schema XIII' and the final version - Gaudium et
Spes.) came in a Council speech of Cardinal Suenens, December
4, 1962. With the leadership of Suenens, the Belgian
hierarchy was the first to set up a national commission and the
first meeting of representati \e s of 13 national commissions
(WJP) was held in Brussels in 196 7.

20. Swanstrom's letter to American bishops, before the first
scheduled meeting of the NCCB in Wadiington (November, 1966) .

21. The NCC expressed an awareness of the responsibility for world
poverty in the lack of will in the "developed" world to reorder
priorities - e.g. 'Christian Witness in International Affairs:
A proposal of the International Affairs Commission and the
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Advisory Committee on Peace for the task of the churches
together through the National Council of the Churches of Christ
in the U.S.A.', December 8, 1966:

f

"Paragraph 26. The response in our own countiy, at.the
present time, is less than encouraging and indeed nears
the point where it is an offense. The percentage of
the gross national product provided for these purposes
has dropped sharply. There is little more than an
annual bicker in Congress about "foreign aid". A
heritage of connection between the cold war and
development aid still stifles our imagination.
Once bold plans for true development seem to have
shrunk into props for the status quo; in many nations
the U.S.A. is as the protector of the status quo, and
not the champion of freedom from the poverty we our¬
selves abhor The basic point is that the vision,
drive, and will seem to be lacking in our people, our
church people, and our government. National self-
interest rides too high, and concern for justice too
low."

22. Wright is the latest member of the "Boston line" (O'Connell,
Spellman, Cushing) in the College of Cardinals, and continued
the curious pattern of Boston - appointed auxiliary to
Cushing, having good Rome connections, and (like the case of
O'Connell and Spellman), not establishing an easy relationship
with Cushing, moving on to become the first bishop of
Worcester, Mass., and from there to Pittsburgh (where he
succeeded D-earden). The pattern continued - the "obvious
successor" to Boston when Cushing retired, but before then
(like Spellman) had received another promotion - to the
College of Cardinals and a post in the Roman Curia. Wright
in Boston had come into contact with the Kennedys, and later
served as ad hoc advisor to the future President in the I960
campaign on the religious question (with John Cogley of
Commonweal.)

23. c.f. In Chapter 2, Hallinan's Cleveland origins, and Bernardin
as his protege.

24.. Archbishop Corrigan and Bishop McQuaid (Chapter l) were both
associated with Seton Hall as teachers before becoming bishcps.

25. This was an important event in the American Catholic post-
conciliar scene - 'The International Conference on the Theological
Issues of Vatican II', held at Notre Dame, March 20-26, 1966.
It presented the issues and personalities of the Council to an
American Catholic audience. At the final session cf the

conference, on "The Church in the World Today" (Friday, March 25th),
Gremillion formed a panel of speakers with Francois Houtart
(Chapter IV on Latin America) and Barbara Ward (the development
economist who through the years has contributed much to the spread
of 'justice and peace' concerns in the Church).
In his paper - 'The Challenge of the World Today to Theology
after the Council' - Gremillion described his job:
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"....I am a social actionist, concerned with development
programs in the seventy-five poorer nations of the world,
an administrator, a bureaucrat, an "organization man" 1
of the Church - concerned with the broad problems, of world
poverty, world justice and development." (pi) .

He recognized the Church's limitations:

"Let us recall, how long it took the Church, and
Christians as a whole, to accept the moral principles
underlying national social justice here in the West.
And how much longer to apply these teachings within
each nation, among our own!brother Christians and fellow-
citizens. The Socialists and Marxists grasped the
reality and showed the will to act decades and genera¬
tions before "the children of light". Hew much more
difficult to move now from justice within the nation
to social justice among the nations, amonj the different
blocs and religio - cultural systems of the whole world."

(p4.)

He expressed the need in the Church to recognize the limitations
of theology, as a not all-encompassing wisdom, but requiring the
contributions of the "profane sciences" (the fundarnenta in re),
which only in the documents of Vatican II has been acknowledged,
in particular in GS (paragraphs 4-8, 44):

"Economics, politics and sociology deal with those
societal motives and forces, structures and bodies
which pull together coherent groupings of skilled men,
physical resources and executive direction appropriate
for forging the myriad findings of the exact sciences
into manageable problem-solving units to beget
and to implement the technology and society-wide
planning, the applied power, which now transforms the
world, physically and culturally, through governmental
bureaus, business enterprise, worker, farmer and
professional associations, communications, social
institutes, and the rest." (P2h)

26. The Catholic Church in Louisiana has been the only major Catholic
presence in the South since the Civil War. Gremillion and the
Bordelons came to their social consciousness in the atmosphere
of the Civil Rights movement in the '50s and early '60s. They
come from a part of the American Catholic Church which, unlike
the major Catholic population centres in the North, has never
needed to be concerned about the social stigma of being
considered "alien" by the dominant social group (in places like
New Orleans and the Mississippi Delta the Catholics are the
dominant group). Unfortunately, the Church was "native"1 even
in its prejudices - segregation in parishes and schools, cut¬
off area fcr blacks in white churches - and it was in the work
of trying to remedy racialism in the Church, and working for
racial justice in the society, that these men were formed.

27. Letter of July 31, 1967, "Summary of Sessions, Thursday-Friday,
July 27-28."
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28. Report of Marvin Bordelon to the 'Bishops' Committee for World
Justice and Peace', September 5, 1968, p3.
Bordelon gave as a reason for the lack of interest:

r

"Our parochial and local church structures minister to
local priorities; it is terribly difficult to reach
out to the poor of the world through them." p.4.

29- "This will acknowledge your letter of March 20, 1969,
in which you suggest the appointment of an Archdiocesan
Committee for World Justice and Peace.

Since we have so many 'Committees now in the Church
and the Archdiocese, I frankly don't know where we
would find people to serve on another Committee.

I shall give it my prayerful consideration and
discuss it with the Archdiocesan Consultors."

Letter of Cardinal Cody to Bishop Dougherty, March 28,
1969.

30. In recent years "justice and peace" has become the term preferred
to "international relations" in Catholic ecclesiastical patois,
and is so used throught this thesis.

31. This reaches the farcical stage when at the bishops' annual
meetings NCCB business is being conducted one minute, then the
meeting reconvenes as U5CC to discuss USCC business the next.

32. Shortly after his appointment to WJP, Bordelon decided to
disband the CAIP. H is remarks on the subject are of interest:

"CAIP was interested in educating Catholics as to
their obligations of justice and charity in the cause
of international peace. The CAIP sponsored annual
conferences, issued policy statements at times of
particular political crises, and published a news¬
letter and occasional material.; Depending on
volunteer efforts almost entirely, its course over
the years has been uneven. Despite the importance
of its undertaking, it did not succeed in attracting
widespread support. Even in the late sixties, when
religious groups became more involved in public
questions and the war in Vietnam had overshadowed
domestic problems, the CAIP attracted little new
membership and finally disbanded in 1968."
'Efforts at Peace by the Catholic Church in the U.S.'

paper read by Msgr Marvin Bordelon at the
'Ecumenical Conference' in St. Louis, October 3-7,
;969, p6.

During a talk with Msgr George Higgins at the end of March, 1973,
he expressed criticism of Bordelon's decision, as a precipitate
dismissal of those few who had interested themselves in CAIP and



who could with encouragement have contributed to the new
'Division'. HiggLns himself dropped all involvement with
'justice and peace' issues to concentrate on his own interests,
in particular labour relations. At the beginning of Section
III, when I record GAIP's record on the Vatican question, the
abrupt ending of the story, just as a breath of controversy
enters the scene, dramatizes the abrupt demise of the Associa¬
tion itself. There is a curious sense of the casual and the
careless about this incident which is a prelude to later
USCC events discussed in the final section.



CHAPTER IV

1. David T. O'Brien, The Renewal of American Catholicism, p224.
Throughout my consideration of contemporary American Catholic
history here and in the concluding section my chosen guides '
are principally Ellis, O'Brien, Wills (opera citata in *

bibliography) - Ellis because of the range and depth of bis
authority; O'Brien for the quality of interpretation in
the above book and his familiarity with that aspect of the
history immediately relevant to this thesis, social action;
Wills for the insights he presents in Bare Ruined Choirs and
on account of "the immediately contemporary events of American
history in 1973 which have brought validation to his analysis
in Nixon Agonistes. I have used Hitchcock's The Rise and
Fall of Radical Catholicism as a necessary corrective at some
points, but in general I do not find his overall analysis
convincing, since it betrays the lack of sufficient under¬
standing of the theological background to Vatican II and the
contemporary scene. Hitchcock's most recent statement -
'The Problem of Decadence in Catholicism', in The Critic,
vol. 32 No. 1 (September-October, 1973)> pp.10-17 - shows
the same failure to go beyond the immediate past image of the
Church (e.g. "....the essential characteristics of the
Catholic tradition - authority, dogma, timelessness, ritual,
asceticism, the dichotomy of Church and World, tradition
itself"), to a critique of that image by recourse to much
earlier and more "Catholic" images (i.e. those not exclusively
based on Western, Roman Catholicism), such as Vatican II
established. Also, Hitchcock betrays theological ignorance
in the following:

"The upsurge of Pentecostal enthusiasm, whatever validity
it may have, represents in part a turning from Christ as the
traditional source of personal salvation and to the Holy
Spirit instead." p.16.

Since "the Holy Spirit", being "the Spirit of the Lord Jesus
Christ" has always been "the traditional source of personal
salvation", there is no "turning from Christ", nor can there
be. His contribution to an understanding of contemporary
American Catholicism can only be indirect (a correction, in
some points, of the others).

2. Francis L. Broderick, Right Reverend New Dealer : John A. Ryan,
is my principal source of information here (Broderick)

3. c.f. Broderick, pp.16-19.

4. Of course, RN can, be rightly considered reactionary in today's
context (e.g. its acceptance of the prevailing class structure
of society, its integrism) but this does not prevent it being
regarded as progressive in other respects - those which Byan
chose to emphasize (the legitimacy of state intervention in
the economy, support of labour organization, "just wage" -
Ryan gave further specification to this concept in his
promotion of a "living wage", one which would support the
labourer and his family in a dignified manner and not just at
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the minimum subsistence necessary to provide work fodder which
was the conventional concept of a just wage before EN.)

5. c.f. Broderick, p54ff. ,

6. "People devoted to the status quo readily tagged every
reform as "socialistic", and for the timid and the
uninformed the tag stuck."

Ibid., p22.

"....Ryan would not give the time of day to a routine
denunciation of socialism, while to many Catholics
such a denunciation disposed of social questions."

Ibid., p67.

7. c.f. C.3 of this section, supra.

Broderick, op.cit., pp.104-108 - "It was perhaps the most
forward-looking document ever to have come from an official
Catholic agency in the United States."

8. Broderick, 'Fighting a Conservative Decade', pp.112-39;
'The Hoover;Era', pp.186-210.

9- At NCWC Ryan's former student, Raymond A. McGowan, ran the
department as the full-time assistant director, leaving Ryan
free to devote time to teaching and the numerous committees
with which he was involved (in addition to all the rest,
Ryan was the only Catholic priest ever to serve on the
national board of the 'American Civil Liberties Union', and
was far ahead of his time in his ecumenical attitudes.)
In the summer of 1921 McGowan went to Nova Scotia and
established contact with the credit-union movement at St.
Francis Xavier University in Antigonish which has been
another important strand of Catholic social action throughout
the world.

10. During the child-labour amendment controversy Ryan incurred
the displeasure of Cardinal O'Connell - Broderick, p.l56ff.
He displayed his prudent desire to avoid needless hassles
by keeping away from Boston. Generally, Ryan had the
support of the majority of the American bishops, starting with
his first ordinary - Ireland - and continuing under the bene¬
volent supervision of Archbishop Curley of Baltimore during
the Washington years. Even a later quarrel with Curley was
finally resolved. Ryan was helped by the fact that the
NCWC was in the control of the progressive bishops inter¬
ested in its affairs who served on the executive board and as

episcopal heads of departments (especially the head of Ryan's
department - Muldoon of Rockford, Illinois).

i

"By the simple process of "handing the jobs around
among ourselves," as one eminent participant has
described it, they kept the tone of the national body
almost as progressive as John A. Ryan."

Ibid. p.236.
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11. Broderick is of the opinion that "prosperity" undoubtedly had
the most influence in A1 Smith not being elected, but he
notes that Ryan did not share that view - anti-Catholicism
was the significant factor. There can be little doubt that
the long tradition of anti-Catholicism and WASP dominance
was not without importance (however else one may judge what
the most vital element was in Smith's defeat). Ryan's
opinion enjoys some weight, since he himself was not
susceptible to religious bigotry. A comment in Galbraith's
Ambassador's Journal:

"We refought the election T J,F.K. is not persuaded
that being a Catholic was an advantage." p6.

12. "The atmosphere in the Church had changed considerably,
partly because of the liberal posture on economic
issues taken by the NCWC and in the bishops' joint
pastorals, partly because of the depression, and now
partly because of the new encyclical."

Broderick, pl99.

"There was no conceivable danger of a rebuke to Ryan
for the radicalism of his views."

Id.

13. Ibid.. pl99-

14. Ibid., p242.

15- c.f. Dominique Dubarle, 'Le Schema XIII et la guerre', in
L'Eglise dans le monde de ce temps, pp.329-93.

16. "Since the middle of the nineteenth century communism
was regarded as the great enemy of Catholicism, the
ultimate expression of modern man's revolt against
God, the Church, and civilization. "Communism"
became a slogan used to attack all policies seen as
harmful to the Church and her teachings, from birth
control to labor unions. Even the most socially
conscious Catholics frequently defended their
proposals as alternatives to communism, rather than
as imperatives arising from Christian belief. Indeed,
the entire Catholic social movement often appeared to
be motivated less by genuine concern for the workers
than by fear of social revolution."

0'Brien, American Catholies and Social Reform.
The New Deal Years, pp.81-82.

c.f. Note 6 supra.

17. "Almost to a man the hierarchy and the American Catholic
press supported the Franco side, insisting that the
loyalist government was communist dominated, did not
represent the will of the Spanish people and was bent
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upon destruction of the Church in Spain."

O'Brien, op■cit., p86.

Commonweal, alone among the Catholic press, did not accept
this view.

18. Pius XI's encyclical Divini Redemptoris in 1937 was the
strongest statement against communism, just at the time when the
democracies were awakening to the Hitler menace. Throughout
Vatican policy was the acceptance of fascism as preferable to
communism, symbolized in the Lateran treaty with Mussolini
and the concordats with fascist powers, including Germany.
This was given an American Catholic face by Coughlin, and
the acceptance of Franco by the majority Catholic opinion,
c.f. Ickes' Secret Diaries, II, 390, 410, 528, 586, 604-605,
611 (Spain).
E.E.Y. Hales, The Catholic Church in the Modern World, c.23
'Mussolini, Hitler, and PiusXI (1922-1939)'> pp.263-77.

19- "The election of 1928 and the controversy over the
Mexican situation had kept alive Catholic sensitivity
to their' minority status and to the continued
suspicion of their loyalty to American ideals and
institutions."

O'Brien, op.cit., p87.

"The election of 1928 bruised American Catholics by
attacking their religion and their civic loyalty."

Broderick, p165 -

c.f. Broderick, pp.180-85; Fuchs, J. F. Kennedy and American
Catholicism, c.2 'Defending the City', pp.31-70.
What is more important than the issue of anti-Catholicism in
1928 is the perception of this as a factor in Smith's defeat,
and its consequences for Catholic opinion still operative in
1960.

20. "....anticommunism provided a device which could ease
Catholic insecurity and allow for the simultaneous
assertion of loyalty to Church and nation."

O'Brien, op.cit., p95.

c.f. _Id_., The Renewal of American Catholicism, p 1 1 5 -

Vincent P. De Saatis, 'American Catholics and McCarthyism',
in CHR, vol. 51 No. 1 (April, 1965), pp.1-30.

21. c.f. Norman Cohn, The Pursuit of the Millennium, 'Foreword'.
I

22. "Only with the great depression in the 1930s did large
numbers of Catholics accept the need for serious social
change and only then did the challenge that Ryan and
others had raised become an issue of general concern
among American Catholics. Like other Americans, their
confidence in the beneficence of America was severely
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shaken, so that they "began to take seriously those
sections of the papal encyclicals that condemned,
unrestrained liberal capitalism." ;

O'Brien, 'The American Priest and Social
Action', in Ellis, ed. The
Catholic Priest in the United
States; Historical Investiga¬
tions , p443>

O'Brien quotes Bishop James A. Griffin of Springfield,
Illinois:

"....the churches, including the Catholic Church in
the U nited States, have been tied up too intimately
with capitalism in the past." (September 7, 1933)

c.f. O'Brien,The Renewal of American Catholicism, p100 (The
"common attachment" of Ireland and Corrigan to "private
property, free enterprise and faith in American opportunity" -
"Increasingly business leaders referred warmly to the civic
and social outlook of the Catholic church.")

23- "Ryan, acutely aware of the power of the large corporations
and the tenacious hold of the individualistic ethic,
looked primarily to the State as the only agency of
reform sufficiently powerful to alter the structure of
American economic life."

Broderick, p101.

24- O'Brien, art.cit., pp.439-40.

25- "When I reflect upon the enormous: and insidious power
of the American plutocracy, and its retainers and
satellites in politics, in journalism, and in the
professions, I am inclined to be pessimistic."

quoted in O'Brien, American Catholics and
Social Reform, p141.

26. c.f. O'Brien, Ibid., c.4 'The New Deal, Communism, and
controversy, 1937-1940', pp.70-96.

27. Ibid., c.5 'Catholics and Organized Labor', pp.97—119-
Mary H. Fox, Peter E. Dietz, Labor Priest.

28. Broderick, p242. Ryan was not influenced by the liturgical
reform emanating from Collegeville, in his home state of
Minnesota, and Virgil Michel, the Benedictine originator of
the movement believed Ryan relied too much on legislation
and on the state, with "too little insistence on the
absolute need of the spiritual in social reform and on 'the
need for a general spiritual revival for a complete program of
Christian social regeneration." Ryan was handicapped by the
dichotomy between "spirituality" and "worldly concerns" in
his early formation - a handicap which was predominant until
the theology which prevailed at Vatican II influenced the
spiritual formation. Ryan could not give a theological
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answer regarding the connection between his spiritual life and his
work - his answer was the intuitive understanding that such work
was based on his Christian faith.

c.f. William Miller, A Harsh and Dreadful Love; O'Brien,
American Catholics and Social Reform, c.8 'The Catholic Worker
Movement', pp.182-211.

The importance of the Catholic Worker Movement lies in its
prophetic challenge of American Society and its values
(prophetic, both in the original Old Testament sense - the
prophet who speaks the challenging word of God to the people
(e.g. Amos) - and in the modern sense - the seer who
anticipates future experience.) .

29. "His special role was to show Catholic America
that these progressive reforms (the New Deal) were
essential for achieving the social justice to which
their religion beckoned them."

Broderick, pp.277-78.

"....in America he was the peerless leader of
progressive social thinkers who wooed the Church
from individualistic fear of the state as the

agent of encroaching socialism and won it back to
an acceptance of the state as an instrument of
the common good."

Ibid., p278.

30. The liturgical movement expressed the experience of liturgy
as a social, participatory religious celebration, with the
dimension of social responsibility for,the reform of society
in view of the community elan expressed by and founded on
liturgical action. This was in opposition to the concept
of liturgy as an individualistic concern of the worshipper
contronted by the mysterium (a mis-conception fostered by
liturgical deformation in the West since the Middle Ages).
The Catholic Worker Movement challenged the prevailing
acceptance of economic competitive individualism with an
alternative inspired by the radical demands of the Gospel,
in particular the Sermon on the Mount, which sought to
return to the simple, communal way of life described in
Acts, C.4 v.32. This represented yet another form of
that millenarian dimension of Christianity which is always
at hand to question the institutionalizing of the "pilgrim
Church" in the name of temporary social and economic
"orders". Ryan's.form of social action complemented the
work of these two movements in its concern to change the
prevailing order which effected people's lives and which
had to be changed if they were to be free to live more in
keeping with the Christian principles expressed in the
liturgy and in the work of the Catholic Workers.

31. One of Ryan's important strengths was that more than the
others (Michel, Catholic Worker Movement) he was part of
the American reform tradition and injected a badly needed realism
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into Catholic social thought in the United States. In much
the same way Dorothy Day was responsible for the Catholic
Worker Movement becoming involved in support of the unions,
and other direct actions for social and racial justice,
whereas her mentor Peter Maurin suffered from lack of
contact with the reform tradition and neglected such direct
social action.

c.f. O'Brien, American Catholics and Social Reform, c.6 'John
A. Ryan and the Social Action Department', pp. 120-49; Karl
H. Cerny, 'Mgr John A. Ryan and the Social Action Department',
Unpubl. PH.D. diss., Yale Univ. 1954.
Ryan's own biography - John A. Ryan, Social Doctrine in Action:
A Personal History.

32. "Michel feared that American Catholics had become too
American, too immersed in an individualistic and
materialistic culture."

O'Brien, American Catholics and Social Reform, p190.

33- For example, Ryan's involvement with the CAIP and his dislike
of state sovereignty (Broderick pp.137-38; "Ryan disliked
the idea of sovereignty, for he thought the concept as
developed from Hobbes and Bodin to Rousseau and Austin led
to idolatry of the state." p.272) underscores his pragmatic,
non-ideological, non-absolute acceptance of the state, as
an instrument for the promotion of the primordial concerns
of social justice and not itself the reason for its existence.

34. The lack of attention given to the social encyclicals had its
effect in the lack of social awareness in the clerical leader¬

ship (c.f. O'Brien, art.cit., pp.438-40). Also, Broderick,
p54ff.

On a regular basis Ryan taught courses in Washington at
Catholic University, Trinity College, and the School of
Social Work run from the NCWC 'Social Action Department'.
In addition he went all over the country to give lectures and
talks to every kind of audience. There was also his
association with the CAIP, and his various books and articles.
All of this, however, reached only a limited audience. While
part of that audience was the leadership of the American
Catholic Church's 'Social Action' tradition and Ryan's
influence on them was a vital one, making social progressiv-
ism acceptable ecclesiastical action, only a much wider
network than this, extending throughout the educational
institutions of the Church and incorporating Catholic social
teaching into the teaching of religion itself, could have
counteracted the neglect of social-critical education from a

religious perspective. ,

c.f. Richard Harmon, 'Split-Level Casbah: The Natives are
Restless', in Thad H. Begle and George T. Cathrop, eds.
Planning and Politics, pp.103-116; C.Wright Mills, The
Power Elite, pp.6-15. These describe the nature of the
"other influences".
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35- The issue of communism "more than anything else, inhibited
further progress in Catholic social thought after 1936."
(O'Brien, American Catholics and Social Reform, p81.)

"Scanlan (of the Brooklyn 'Tablet'), Coughlin,
Gillis (of the 'Catholic World') raised the
communist issue in the campaign of 1936 and there¬
after it was an important factor in Catholic
opinion."

Ibid. , p83.

"....the nationalistic and anti-communist themes
he (Coughlin) developed remained powerful forces
in the American Church, providing for many, in
the post-war years, an alternative to social
reform and a means to demonstrate their adherence
to the creed of Americanism."

O'Brien, art.cit., p445.

36. c.f. O'Brien, The Renewal of American Catholicism, c.3
'American Catholicism and American Religion', pp.51-79-

37. Ibid., p11 5 •

38. Broderick, p1 61 .

39. c.f. Thomas E. Blantz, C.S.C. 'Francis J. Haas: Priest in
Public Service', Unpubl. PH.D. diss., Columbia Univ., 1968.
Haas was a mediator of labour disputes who worked in
government service during the New Deal years, until his
appointment as bishop of Grand Rapids, Michigan in 1943
(he died in 1 953).

40. c.f. O'Brien, art.cit., p451 .

41 • "The mainstream of social involvement for priests had
to be found in action that was neither as radical in
its implications as that of the Catholic Worker nor as

political as that of John Ryan. It would have to be,
then, in the area of voluntary organization for
social change, and few existed apart from the labor
movement, which accordingly received an inordinate
amount of attention from the Catholic press and from
Ryanfe successors at the NCWC."

Ibid., p448.

42. The priority given Catholic schools, in particular grade
schools, siphoned off much of the resources which mighi^
have made the Catholic Action groups (CFM - Catholic
Family Movement, YCW - Young Christian Workers) more than
the very secondary concerns which they have been forced
to become in a"schools" dominated Church (the socio¬
political involvement of such Catholic Action groups in
Europe and Latin America found no equivalent in the
U.S.A.)
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43- c.f. O'Brien, art.cit., p449; Saul Allinsky, 'Of Means and
Ends', in Union Seminary Quarterly Review, vol.22 No.2
(January, 1967), pp.107-124.

r

44. In the absence of a Catholic critique of the social order
continuing that of Ryan, Catholic advance up the socio¬
economic ladder followed the conventional pattern:

"As they rose into the middle class in the years
immediately following World War II Catholics
provided solid mass support for the shibboleths
of the cold war and the congratulatory consensus
of domestic politics."

O'Brien, The Renewal of American Catholicism, p209.

45- In my talk with Bishop Dozier (September 20, 1973) this was
one of the factors he underlined as influencing the lack of
social awareness among the bishops.

i
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CHAPTER I

1. "When Rene Mayer, France's outgoing Premier, visited
Washington this spring, he was given a flat pledge
that the United States would regard any direct Chinese
Intervention in Indo-China, following a Korean armistice,
as a violation of the armistice....Both M. Mayer and
Antoine Pinay, another recent French Premier, have told
this correspondent that they did not think a purely
military solution possible in Indo-China. Defeating
a well-organised and efficiently led guerrilla force
fighting on terrain of its own choosing is exception¬
ally difficult... There is a steadily increasing desire
to end the costly war. However, France has a tiger
by the tail and cannot let go. Neither the United
States nor any other NATO power wants France to pull
out of Vietnam. That would open up Indo-China and
all Southeast Asia to communism's empire."

C.L. Sulzberger, in NTT, June 14, 1953-

When the U.S. took the same "tiger by the tail", the impetus
of the compulsion to prevent the spread of "communism's
empire" overcame the perception that "a purely military
solution" was not possible in Indo-China.

2. Text of Geneva Accords - Documents of American Foreign
Relations 1954, pp.283-314; Gettleman, Vietnam, pp.137-54.

3- c.f. Section II, Chapter 3> p

4. Letter from Fahy to O'Brien, January 3> 1967.

5. During his presidency of CAIP Flannery had issued statements
of conventional American conservative foreign policy attitudes
opposing the recognition of "Red China" (Congr. Rec., 86th
Congress, 1st Session-Senate (January 15, 1959), vol. 105,
pp. A211—12; critical of Kruschev's visit to the U.S.
(August 24, 1959); warning against the "temptation to
sacrifice defense for budgetary considerations (June 9>
1959). ,

6. 'Statement on Bombing Pupulation Centres in North Vietnam'
(September 11, 1969)-

7. Appendix A and B.

8. "Whatever be the case with this method of deterrence...."
(Documents, P.294,).
Pacem in Terris, almost three years earlier than GS, is more
explicit:

1

"Justice, then, right reason and humanity urgently demand
that the arms race should cease; that the stockpiles
which exi.st in various countries should be reduced

equally and simultaneously by the parties concerned; that
nuclear weapons should be banned; and that a general agree¬
ment should eventually be reached about progressive
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disarmament and an effective method of control."

("Vatican Polyglot Press edition, p29)

c.f. Pope Paul's speech at U nited Nations (October 4', 1965)
- AAS. vol. 57 No. 13- (December 4, 1965), pp.877-85.

9. Paragraph 80 (Documents, pp.293-94; note 260)

"....this most holy Synod makes its own the condemnations
of total war already pronounced by recent Popes, and
issues the following declaration:

Any act of war aimed indiscriminately at the
destruction of entire cities or of extensive areas

along with their population is a crime against God
and man himself. It merits unequivocal and
unhesitating condemnation."

The significance of this statement lies in the uniquely
forthright character of the condemnation - where earlier
Councils had condemned what were considered to be heretical
statements of religious faith, Vatican II was here condemning
political and military acts.
For the debate at Vatican II, c.f. Vorgrimler, V, 328-73;
Rynne, pp.564-67-

Also, Paul Ramsey, 'The Vatican Council on Modern War', in
Th.St. vol. 27 No. 2 (June, 1966), pp.179-203.

10. Drinan, in Vietnam and Armageddon, pp.69-71 records a written
intervention, seen only by members of the conciliar sub¬
committee, from Cardinal Ritter of St. Louis, opposed to the
Hannan view and in favour of a condemnation of nuclear

stockpiling:
"I believe, therefore, that there should be an
absolute condemnation of the possession of arms which
involve the intention or the grave peril of total war."

The rush to have the whole of _GS approved before the end of
the Council prevented the question being treated comprehensively,
but the precepitate reaction of the opposition to Chapter V, as
articulated by Hannan, in trying to have the whole chapter
thrown out, reveals the character of the text as in line with
Pacetn. in Terris and Chapter V of GS, like Pope Paul's speech
at the U nited Nations, is to outlaw all war, especially
nuclear. This was most clearly expressed in the conciliar
debate by Cardinal Lienart.

Drinan, op.cit., Chapter I, 'Vatican II and War',
pp.7-13, maintains that "....the Council evaded the central
and crucial issue related to modern war: the morality of the
possession of nuclear arms retained as a method of deterrence."
(p1 1) While agreeing with the "evasion", I do not think that
this makes GS out of line with Drinan's central consideration:
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"It is the thesis of this book that the existence of
nuclear arms and the possession by the United States and
by Russia of fantastically destructive biological and
chemical weapons make the possibility of a "jusrt" war
so remote that the Church could and should condemn war

as morally objectionable." (p13)

11. c.f. Drinan, op.cit., Chapter II, 'The American Hierarchy and
Vietnam : 1966pp.14-20.

12. 'Vatican concerned at Spellman sermon', in The Times, December
28, 1966, p1. This sermon was delivered at a Saigon air base,
Saturday 24th:
'Cardinal Spellman stands by call for victory', in The Times,
December 29, 1966, p7.
'Spellman again tells G.I's in Vietnam they are defending
civilization', in NYT, December 27, 1966, p4-
'Spellman's view decried in Rome', in NTT, December 28, 1966,
P3-

1



CHAPTER II

1. The Church in Our Day ("Approved by the Catholic Bishops of the
United States at their meeting in Washington, D.C., Novanber,
1967 for publication January 21, 1968").

2. c.f. AAS, vol. 60 No. 9 (September 30, 1968), pp.481-503.

3. The files at WJP did not include any information on the 1968
'Collective Pastoral', but on this, as on many details of
information, Jim Jennings (Assistant Director of the WJP
Division) was able to give me some information. The bishop
chiefly responsible for both Pastorals was John Wrigjit, then
Bishop of Pittsburgh (as described in Section II, chapter 3,
of "the Boston line"). He it Was who also promoted the link
between the two parts of HL and encouraged the formulation of
the second part, which is our concern. As we have seen in the
same chapter 3 of Section II, Wright had been one of the few
bishops actively involved in CAIP and one of the members of the
first 'Bishops' Committee for World Justice and Peace', and
as an active participant at Vatican II (member of the central
'Theological Commission') he was in a position to translate
its positions on international issues into the American context
in this 1968 Pastoral, HL. The result speaks for itself,
especially compared with the '66 and '67 statements, and the
absence of Wright from the Hannan group who tried to change GS
shows that he was out of sympathy with the American "hardliners".
In the drafting of the second part of HL the principal contri¬
butor was Joseph Dougherty of the 'Policy Planning' Staff at the
State Department. The operation was the first task undertaken
by the newly formed WJP division, whose initial staff consisted
of Bordelor and Jennings.

Wright and Dougherty do not appear again in this account because
their respective careers took than away from the United States
to Europe.

4. c.f. William C. McFadden 'Mcral Approaches in the Bishops'
Pastoral', in America, November 30, 1968, pp.552-53-

5. 'American Catholics and Peace : An Historical Sketch', in James
S. Rausch, ed. The Family of Nations, p33-

6. USCC edition, p30. This Pastoral will be quoted in the text and
the notes, and not reproduced as an Appendix, since it is only
paragraphs of the second part which are directly relevant to
this thesis. I have used the USCC edition for that purpose.

7. "The Council's position on the arms race was clear
(quotes GS,8l) Nevertheless, the nuclear race goes
on. The latest act in the continuing nuclear arms race
is no doubt the U.S. decision to build a "thin" anti-
ballistic missile system to defend against possible
nuclear attack by another world power. This decision
has been widely interpreted as the prelude to a "thick"
ABM. system to defend against possible nuclear attack.

In themselves, such anti-ballistic missiles are

purely defensive, designed to limit the damage to the
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United States from nuclear attack. Nevertheless, by
upsetting the present strategic balance, the so-called
balance of terror, there is grave danger that a United;
States ABM system will incite other nations to increase
their offensive nuclear forces with the seeming excuse
of a need to restore the balance.

Despite the danger of triggering an expanded
escalation of the aims race the pressures for a "thick"
ABM deployment persist.

We seriously question whether the present policy of
maintaining nuclear superiority is meaningful for security.
There is no advantage to be gained by nuclear superiority,
however it is computed, when each side is admittedly
capable of inflicting overwhelming damage on the other,
even after being attacked first. Such effective parity
has been operative for years. Any effort to achieve
superiority only leads to ever higher levels of arma¬
ments as it .forces the side with the lesser capability to
seek to maintain its superiority. In the wake of this
action-reaction phenomenon comes a decrease in both
stability and security."

Ibid., pp.34-35.

8. "We earnestly appeal to our own government and to all
governments to give the elimination of the present
international "war system" a priority consistent with
the damaging effect of massive armament programs on all
the objectives of the good society to which enlightened
governments give priorities: education, public health,
a true sense of security, prosperity, maximum liberty,
the flourishing of the humane arts and sciences, in a
word the service of life itself. Thus can we strive
to move away, as reason and religion demand, from the
"war system" to an international system in which
unilateral recourse to force is increasingly restricted."

Ibid., pp.38-39.

9- GS, paragraph 78.

10. "....we deplore the lack- of a stable, persevering
national concern for the promotion of the international
common good. This is reflected in the fickleness of
public interest in and Congressional support of foreign aid...
Future aid and trade assistance programs should become
.increasingly'multilateral; they should never merely serve
national self-interest except to the extent that national
interest is genuinely part and parcel of the general good
of the human community.

Because of the war in Vietnam, and the growing
preoccupation with the social problems of our cities, there
is the peril of an upsurge of exaggerated forms of national¬
ism and isolationism which the teachings of all churches
reprove and the experiences of World War II had, we hoped,
forever discredited.
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It is the duty of our political leadership, of
citizens and especially of believers who acknowledge the
brotherhood of man, to promote and develop the spirit of
international concern, cooperation and understanding."

*

pp.39-40.

The establishment of ¥JP is then noted as the agency for
the necessary educational effort "to 'instruct all in fresh
sentiments of peace".

(GS 82)

11. op.cit., C.3 'The American Hierarchy on War and Peace : 1968',
pp.21-31. (text of the relevant sections - pp.195-210). In
this chapter Drinan continues the line of criticism he adopted
when considering GS (c.f. Note 4, C.I■). He maintains that by
allowing possession of nuclear arms for defensive purposes one
abdicates the application of moral principles which can have
relevance and applicability to actual situations in the world
of power politics.. Again, I cannot go as far as this and
consider his argument too extreme. Since the possession of
nuclear arms is an actual situation in the world of power
politics, thfe question of their possession is moot; and moral
principles can be more advantageously applied along the lines
of GS, and indeed the corresponding paragraphs of HL, by
knocking down the very rationale for their possession (their
use would be immoral - GS_ 80; the so called "balance" is
inherently unstable - GS 81; "the arms race is an utterly
treacherous trap for humanity" - Ibid). HL itself stands as
an example in this regard - the bishops would not have approved
of the specific policies of arms' limitation, in particular the
opposition to the ABM, if the logic of,GS had not involved
this kind of policy. Belabouring the question of "possession"
takes attention away from the much more significant break with
the tradition of automatic support of government policy in
foreign affairs and is the main reason for the Ellis evaluation
(art.cit.)

With regard to the second part of this consideration - the
response to the Vietnam situation - I am in agreement with Drinan.

1 2. op.cit., p23.

13- Ibid., p24.

14. Ibid., p25.

15- The words of the 'earlier 'Collective Pastoral' speak to the same
question of credibility:

"If Catholic performance does not match Catholic promise,
then truly we shall have failed. If our deeds contradict
our statements, then we shall have doubly sinned. We were
warned once: "It is not your encyclicals which we despise;
what we despise is the neglect with which you yourselves
treat them!" (Rappoport as quoted by Richard in Le Pape et
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le Comniumsine). This was said in indictment of the People
of God in another nation and another generation, but there
is no point in pretending that it cannot be applied with
equal force and fury against us in America in ouh decade."

The Church in Our Day, p24.

16. "As witnesses to a spiritual tradition with accepts
enlightened conscience, even when honestly mistaken,
as the .immediate arbiter of moral decisions we can only
feel reassured by this evidence of individual responsibility
and the decline of uncritical conformdsm to patterns some
of which included strong moral elements, to be sure, but
also included political, social, cultural and like controls
not necessarily in conformity with the mind and heart of
the Church.

If war is ever to be outlawed, and replaced by more
humane and enlightened institutions to regulate conflicts
among nations, institutions rooted in the notion of
universal common good, it will be because the citizens of
this and other nations have rejected the tenets of
exaggerated nationalism and insisted on principles of non¬
violent political and civic action in both the domestic
and international spheres." p43.

"The present laws of this country, however, provide
only for those whose reasons of conscience are grounded in
a total rejection of the use of military force. This
form of conscientious objection deserves the legal
provision made for it, but we consider that the time has
come to urge that similar consideration be given to those
whose reasons of conscience are more personal and specific.

We therefore recommend a modification of the Selective
Service Act making it possible although not easy, for so-
called selective conscientious objectors to refuse - without
fear of imprisonment or loss of citizenship - to serve in
wars which they consider unjust or in branches of service
(e.g. the strategic nuclear forces) which would subject them
to the performance of actions contrary to deeply held moral
convictions about indiscriminate killing. Some other form
of service to the human community should be required of
those so exempted." p.44.

17. "Within a few days of the pastoral's release, General
Hershey, then director of the National Headquarters of the
Selective Service, indicated how much xf an impact it had
on him when he admitted publicly that he never knew that
the Catholic Church taught some of the things made (explicit
in the pastoral. Reacting to the section on selective
conscientious objection, he asked: "What kind of religious
belief have you (Catholics) got that causes you to reject
some wars and not others? That doesn't seem to me to be
a religious question but a political one"".

From a WJP staff response to the March 29, 1971
meeting of the USCC 'International Affairs Committee".
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18. c.f. C.4, note 6.

19- Chapter 3, note 6.
f

20. Bordelon and Gremillion arranged a visit by Archbishop Benelli
to the U.S.A. in January, 1970 (the '69 'Resume' was sent to him
in response to his request on this occasion). Benelli, as is
now well known, is the principal adviser and confidant of Pope
Paul. He was private secretary to the Pope '48-50 when the
latter was at the Secretariat of State in the Vatican, then
h.e filled,Vatican diplomatic posts at secondary levels in
Madrid, Rio, Paris, Dublin, represented the Vatican at Unesco
for a year, and in West Africa for ten months, before coming
back as second-in-command at the Secretariat of State and the

Pope's right hand man. Along the way he had developed a concern
for the needs of the underdeveloped countries; as we have seen,
he had been in on the foundation of the Vatican Commission for
Justice and Peace, and through this a friendship had developed
between him, Gremillion and Bordelon.

Bordelon had arranged Benelli's itinerary (this fact and the
related need for USCC under Bernardin to play second fiddle under¬
scored Bordelon's unique position within USCC), meetings at the
World Bank, the International Monetary Fund, and an audience
with President Nixon which symbo 1 i zed Benelli's position aptly described
by Fabrizio de Santis - 'II Kissinger del Vaticano', Corriere,
April 30, 1973, p.3). c.f. NYT, January 9, 1970.

Benelli was aharply criticized in two now famous articles
by Peter Hobblethwaite, S.J. in The Observer, March 11 and 18,
1973 (p29), as a reactionary influence, not in touch with the
best recent thinking in the Church; and, not having experienced
Vatican II at first hand, out of line with the spirit of the
Council (concerned with prestige and pomposity; an arch-
centralizer; maintaining the Vatican's traditions of secrecy and
intrigue; not in sympathy with collegiality and co-responsibility;
not ecumenical; making the Curia more efficient, but along
traditional parameters). It was Gremillion who tcok up the task
of responding to the Hebblethwaite critique (c.f. The Tablet,
April 14, 1973) pp.370-74.) This defence of Benelli still
involved the recognition of his supreme influence at the Vatican.
Gremillion stated that Benelli had been favourable all along to
the Pontifical Commission Justitia et Pax, but he smudged over
the most important issue regarding the power of the Secretariat
of State over the Commission.

21 . "What difference does it make if the people of Mylai were
mowed down in cold blood or incinerated with napalm or
blasted apart with bombs from a high altitude B-52 attack?
In other words, are the soldiers who did the killipg at
Mylai almost 2 years ago any more guilty than the B-52
crews who continue to this very day to systematically
destroy villages in the so-called "free-fire" zones?
Are' they more guilty than those who order such actions?
Or than the people of the United States who are ultimately
responsible for public policy?



63

What is apparent is the systematic annihilation of the Vietnamese
people and their land. Will the Vietnamization of the War
really end this? Will it accomplish the political and social
reforms so necessary for lasting peace in Southeast Asia?"

22. " a precipitous withdrawal would he both undesirable
and dangerous On the other hand, we must affirm that
our continued reliance on military power as a solution to
Vietnam is also questionable. To continue as we have without
seeking to change the social and political order in Vietnam
would be as dangerous in the long run as a quick withdrawal
of troops at this time.

What is needed in South Vietnam is a government which
represents the aspiration of all the people and not merely
certain interest groups. We citehere the courageous
statement of the Catholic Bishops of South Vietnam in 1968:
"How can there be a peace when those in responsible place
mask their false promises behind rhetoric? How can
peace prevail if laziness, hypocrisy and corruption prevail
everywhere in society? "

The continuing presence of the U.S. can only be
justified if we seek to secure change with land reform and
a more equitable distribution of wealth, and, secondly,
real political reform with the freeing of political
prisoners and the participation, of all parties in a
coalition."

23. "The present Nixon policy is essentially the natural
evolution of the Johnson policy. Many men who worked on
Johnson's are still working on this one. The major
difference between Johnson's policy and Nixon's: Johnson's
guys felt it was necessary to educate the American Public
to all of the issues that they (the Administration) felt
were necessary. Nixon - say as little as possible."

"The fact remains that the Commie threat to genuine U.S.
interests is real and immediate. If we pull out of
Vietnam, the whole region will probably go Commie. This
would jeopardize the U.S position and reputation not only
in South East Asia but elsewhere - the Domino Theory."

"Conclusion: Acknowledged shortage of time is left to
Nixon. Pressures are building. If present attempts
(e.g. Nixon-Thieu meeting) are fruitless, it may require
more drastic steps (unspecified). He gave assurance that
military escalation was out of the question."

24. c.f. Note 17 Supra.

25. Prances Fitzgerald, Fire in the Lake: The Vietnamese and the
Americans-in Vietnam.

26. APPENDIX A - Statement of International Affairs' Committee.

"The Washington Post" (WP) Saturday, May 9, Section D, p.29,
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reported this statement of the Committee as "the American bishops"
being critical of the invasion - technically, the November state¬
ments which we record are the only ones of which this can be said,
an'd this is why they are the most important in this study: the
others - from individual bishops, the 'International Affairs
Committee', WJP, the New England bishops - only carry the authority
of the specific group in question.

On the Sunday following this statement, at St. Ambrose Church
in Cheverly, Maryland (a Washington, D.C. suburb), a deacon -
Rev. Cyril L. Molineaux - used the WP article to criticize the
war, and this resulted in local protests from the congregation,
walk-outs etc. This was quite a common occurence in these years
wherever one went in the country. The book by Clyde C.r.e.ws on
the Louisville diocese (Section V, Chapterl) records a similar
incident; 'The Georgia Bulletin', Friday, January 9, 1970,
reported a walk-out when Rev. John Stathas in Atlanta had talked
in critical terms about American involvement in Vietnam.

27. "We must end this war that has been so costly in human
life and end it without further delay. Only with such
action can we hope to calm the unrest that now disturbs
the order of our whole society."

His reaction to the campus turmoil:

"These two issues are clearly related, and we cannot
have peace in the street and on the campus until we
have peace also in Southeast Asia."

NC 5/8/70.

28. In a speech at Lackland, Air Force Base, Texas, on June 14, 1970,
Lucey supported American action in Vietnam and Cambodia, with the
remark:

"Who shall say that four presidents were wrong?"

NC Documentary Service, 6/18/70.

29. On May 7, 1970 Bishop Dougherty (president of the 'International
Affairs Committee' and of WJP) appeared before the Senate Foreign
Relations Committee along with John C. Bennett (former president
of Union Theological Ssninary in New York City and, like
Rheirihold Nliebuhr, a theologian-spokesman on political issues)
and Rabhi Irving Greenberg. In the course* of his presentation,
Dougherty referred to a "notable segment of strongly conserva¬
tive opinion" among Catholics supportive of government policy,
as contrasted with a change of opinion especially in the Youth,
manifested in the increasing number of young Catholic men
seeking 'selective conscientious objector' status and requesting
assistance from official Church organizations, including
the national and local offices of WJP, in drawing up their case.
He had acquired this information through the growing WJP net¬
work, preparatory to going before the Senate committee.

Senator Fulbright placed this testimony in the Congressional
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Record, 91st Congress, 2nd Session-Senate (May 12, 1970) vol. 116,
pp.15080-83, ('The Moral Impact of the War in Southeast Asia on
the American People').

30. c.f. NCR, September 24, 1971, p 22. Archbishop Hallinan was

moving towards an anti-war position just before his death
(c.f. Ellis, art, cit., pp.30-31.)

31. The Central section of this 'Statement of Commitment':

"We hold that the American participation in the war
in Vietnam is wrong, unjustified, and unjustifiable.
Fidelity to conscience and love of country demand that
we, as leaders in the Catholic community, publicly
deplore the American policy in Vietnam. As moral
leaders we will continue to teach this in our communities."

c.f. William R. Mackaye, '3,000 Catholic Priests support
Antiwar Drive', in WP, September 251 19 70.

The very fact that Reed was compelled to declare that he supported
this "as a private citizen" is enough in it®If to indicate how
exposed he considered his position to be. He came under attack
in his own diocese when he was falsely accused of using diocesan
money to support the costs of this mailing, and he had to send
a letter of clarification to all the parities, in which he
continued to maintain his anti-war stand as a judgment of his
personal conscience - Appendix B.

2. A look at the four best known Catholic periodicals of national
circulation (these two, Commonweal and America) at this time
diows that three had by now a well established editorial policy
against the war and the other one - America - was coming to
an anti-war stand, after supporting American policy:

"This Review has consistantly supported the Administration
policy in Southeast Asia on the ground that we have been
fighting a limited war for a limited objective - to
guarantee theright of the people of South Vietnam to work
out their own destiny free from the threat or use of
outside foree."

America, January 4, 1967, p. 2.

They did give space to the other view, in particular that of
Joseph Gallagher (executive editor of the Baltimore 'Catholic
Review' and the "translation editor" of the Abbot edition of
the Council documents), who questioned the American bishops'
failure to respond to words of the Council and the Pope cn war
as they applied to Vietnam (America, 5, 1966, pp.5 4 8 -49) .

America also supported the extension of status to 'the
Selective Conscientious Objector' (July 22 , 196 7)p.73 and the
limitation of the war according to the 'proportionality' criterion
('A Bombing Pause?', January 2 7, 196 8, pp.106-112) . The authorship
of this latter article - John McLaughlin - is perhaps one clue to
the source of America's pro war policy: he was an assistant editor,
who ran for the Senate as a
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Republican in Rhode Island and lost, later becoming a White House
speech writer. When he left the editorial staff of A^erica
its stand became more anti-war. c.f. Richard B. Griffin, S.J.
'Nixon's Roman Apologist', in NCR. October 6, 1972, p9
(Griffin describes McLaughlin's position as an example of
co-optation (the prestige of organized religion co-opted to
serve the interests of government), and a proof of the point
made by another Jesuit - Daniel Berrigan, in a Commonweal
interview, that in a position like McLaughlin's, "one's ability
to be a radical critical figure of political systems in the
name of the Kingdom" is compromised.)

33. c.f. Desmond O'Grady, 'Report read at Vatican condemns Vietnam
war', in NCR, March 11, 1970, p1.

34. The minutes of the Committee for International Affairs meeting,
December 6-7, 1970 include the following:

"Division staffs expressed disappointment with the
November Bishops' Meeting, and this on several scores.
Not enough time was given to USCC matters by comparison to
NCCB; international affairs were given very brief
attention, and this at a time when there was not even
a quorum of Bishops present: the Conference does not
seem to hold international issues in very high priority,
by comparison to domestic issues; there is some oonfusion
as to rationale for the U.S. Church involvement in world
affairs; the Conference and the Bishops seem to be
shifting towards a new form of isolationism."

The report also noted the lack of staff attendance at the Bishop's
meeting, and the fact that the USCC budget was not published for
the staff to see meant that this way of trying to evaluate the
priorities of the Conference was lost. A statement on
conscientious objection failed to pass for lack of a quorum
and was sent back to the International Affairs' Committee

(c.f. C.4, Note 6.)
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APPENDIX B.

June 25, 1970.

Dear Father and All the People of God:

I write to you because of inaccurate reporting of the facts by
our newspapers.

As an individual citizen I joined 48 priests of this diocese to
sign a recent protest in regard to the involvement of our country in
the Indochina War. The loan to defray the expense of a national
mailing was made by one of the Oklahoma City banks and was secured by
the personal signatures of the aforementioned persons on an equal
basis. Only my personal funds are involved, not the funds of the
diocese. As a matter of fact, I refused to back the loan with
diocesan funds and explained to the priests my reasons.

Briefly, I have come to believe for several years that our
involvement in the Indochina War is a great mistake. When we
became involved, I was satisfied to accept as better judgment the
decision of our government, but not now. I do not ignore the fact
that our original commitment there was humanitarian and judged to be
preventive of greater evil. Neither do I fail to recognize that
atheistic communism is our enemy.

I am not a pacifist, principally because I never considered
myself that perfect. I believe that resort to war can be just under
certain recognized ethical conditions. So far as I know, I have
never been accused of cowardice. I love my country and would give
my life in its defense.

Because of the world danger of unlimited atomic conflict, the
kind of limited war the major powers are forced to fight today, is
bound to last a long time — as long, in fact, as men and "permitted"
weapons last, because to attack the real sources of power is either
practically impossible or "out of bounds". I believe that, unless
we can change the traditional and generally held idea that a government
can obtain its desires through armed conflict, instead of through
diplomacy, economic and social assistance to have-not peoples, there
can be no peace in the world. The knowledge of what richer peoples
possess and enjoy, made real today by modem communication and
transportation, makes this quite understandable.

To obtain a greater measure of world justice and peace, our
beloved country and other well-off nations must be willing to spend
generously in order to help the poverty peoples to help themselves.
Up to this time, we and our world peers have been willing to spend big
on war only. Such is the tragic state of common world opinion.

Contrary to the idea that disagreement with our involvement in
Indochina is unpatriotic and a let-down to our boys there, I believe
that augmented public disagreement will aid our President and his



government in their declared effort to bring our men home.

True Christianity must always struggle for a world of increased
justice"and peace for all peoples.

Sincerely in Christ,

(Sgd.) + Victor J. Reed

Bishop of Oklahoma City and Tulsa.

N.B. Please read at all the Masses on Sunday, June 28th. I consider
this letter of clarification to be of great importance to the
diocese.
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APPENDIX A.

United States Catholic Conference

DEPARTMENT OP INTERNATIONAL AFFAIRS

1312 Massachusetts Avenue, N.W. Washington, D.C. 20005 202/659-6795

Statement of the Committee for International Affairs U.S. Catholic
Conference on the U.S. Involvement in Indo-China. (May/ 1970)

The escalation of the Indo-China War by the United States places

the people of our country and of the whole world in a position of agony

end crisis. For war is evil, and, as such, war can be tolerated

only at the cost of severe strain and dire social consequences.

Vatican Council II, speaking during even less violent times, expressed

concern that "the whole human family has reached an hour of supreme

crisis" (Gaudium et Spec 77) because of war. The American Bishops

reiterated the same apprehension in their 1968 national pastoral

letter, "Human Life in Our Day."

The entiy of American military forces into Cambodia and the

renewed bombing of North Vietnam this week weigh heavily upon us all.

The Church has no special competence in making economic, political

or military judgments, but, like all responsible men, churchmen must

view the present reality maturely and from the special viewpoint of

morality. In 1968, the U.S. Bishops stated:

"The responsibility of moral leadership is the greater in
the local Church of a nation whose arsenals contain the

greatest nuclear potential for both the harm that we would
wish to impede or the help it is our obligation to encourage.
We are acutely aware that our moral posture and comportment
in this hour of supreme cirsis will be assessed by the judg¬
ment of history and of God."

In the light of the Gospel, we take note of these important

developments:
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- The President has seen fit to escalate the use of military

force in the resolution of the complex situation in Southeast Asia,

thus defining the role of this nation increasingly in terms of the

use of violent power.

- This escalation has resulted in the intensification of

protest, not only among our young people but across a wide spectrum

of the public.

Certainly reasonable men can in these difficult circumstances

reach different conclusions in resolving their consciences. Some

citizens, acting in honesty and sincerity, protest the judgment of

the President in ordering our troops to enter Cambodia forcefully and

our air force to renew bombing raids. We support these Americans

in their right to reach and express this conclusion. "It is the

duty of the governed to analyze responsibly the concrete issues of

public policy," stated the U.S Bishops Pastoral of 1968. The

Pastoral further recognized explicitly the right, based on Christian

principle, of conscientious dissent.

On the other hand, in the present circumstances, some citizens

in good conscience support Mr. Nixon in his judgment to enter

Cambodia and escalate the use of American military might. Christian

theologians, while acknowledging that war is evil, have been able to

justify mass violence under certain very restricted conditions.

Vatican II and the American Bishops' Pastoral did not condemn out¬

right all lose of force, thus, the U.S. hierarchy stated in 1968:

"We join wholeheartedly in the Council's condemnation of wars
fought without limitation. We recognize the right "of
legitimate self-defense and, in a world society still unorganized,
the necessity for recourse to armed defense and to collective
security action in the absence of a competent authority on the
international level and once peaceful means have been exhausted."



But in making the judgment to support the government's use or

escalation of military power, the Christian must form his conscience

in the light of Christian theology, meeting satisfactorily the

demands required by the traditional principles for a just war.

In the current U.S.-Vietnam-Cambodian situation these principles

can be stated as follows.

1. The war, to be just, must be waged by a public authority.

This insures the "legitimacy" of the war, that is the government

action to wage war represent the collective conscience of the people.

2. The war must have a just cause.

Wars of agression are thus ruled out. The cause has to be just,

for example self defense.

3- The war must be fought with right intentions.

The citizen asks himself here whether the intentions of the U.S.

in Indo-China are tenable or narrowly selfish.

4. The war must have proportionality.

The favorable results obtained through the use of military

violence must outweigh the collective harm done by war's violence.

Already eighteen months ago the U.S. Bishops asked in their national

pastoral:

"In assessing out- country's involvement in Vietnam wTe must ask:
Have we already reached, or passes, the point where the principle
of proportionality becomes decisive? How much more of our
resources in men and money should we commit to this struggle,
assuming an acceptable cause or intention? Has the conflict in
Vietnam provoked inhuman dimensions of suffering? Would not an
untimely withdrawal be equally disastrous?"

Now that the war has assumed vast new dimensions, the answers to

such questions become all the more imperative.



Finally, we plead with our people and our Govern,ent to view the

use of all military force in the light of what we deem the wisdom of

Vatican Council II: "An evaluation of war with an entirely new

attitude," an attitude that will prompt us all to explore and pursue

every possible alternative to this heinous and violent means of

settling differences among nations. War, after all, is not only

violent, it is violence in the extreme. How else can one judge the

use of Government power to marshall the human, technological,

financial and raw materials of a nation in a concerted and massive

effort to kill persons and destroy property of another nation?

We pray then and shall work for the earliest possible termination

of hostilities.



CHAPTER III

1. 'The Scandal of Silence', in Commonweal, October 22, 1971,
pp.79-85.

2. elf. '10 per cent of U.S. bishops speak against the war', in
NCR, September 24, 1971, p21.

3. Three hundred Boston priests signed a declaration of support
of this campaign (NC 4/28/71). This would represent less
than one-quarter of the Boston clergy. Slightly more than
a quarter of the diocesan and religious priests in St. Louis
supported this campaign (174 out of 562 diocesan, 114 out
of 551 religious priests; of the 174 diocesan - 89 were less
than 10 years ordained, 45 were 10-20 years ordained, 40
were 20+ years ordained, including several retired priests.)
The Louisville experience which is more fully recorded in
this thesis (c.f. Section V) shows both a similar percentage
and a similar generational pattern as S; . Louis.

4- "I don't see how the U.S. bishops can criticize our
country on abortion and then say little or nothing
about the inhuman treatment of these Vietnamese

peasants."
(NC, 5/4/71)

Kelly cited the influence of the Beirigans on his own
"conscientization" (this concept is specifically described
in Section IV.) This would set him further apart from the
American bishops, for the majority of whom the Berf^ans
were people to be ignored and avoided (whatever influence
they may have had on some few individual bishops - Kelly
was the only one directly to acknowledge such influence -

at the NCCB meetings they were "the great unmentionables".)
It was after this experience of NCCB silence that Kelly
resigned from the hierarchy.

Once again the juxtaposition of Vietnam and the
abortion issue provides a point of contrast. In an
article in Worldview (March, 1971, pp.5-8) Gordon Zahn
records his letters to Cardinal Dearden, president of NCCB,
pressing for a national day of reparation on the feast of
the Holy Innocents for the slaughter of innocents in
Vietnam. In 1970 the day was commemorated not for what
Zahn had in mind (as expressed in his article - 'The Church
as Accomplice: Reflection on My Lai'), but for yet another
anti-abortion campaign.

5- Memo of WJP staff to ^ordelon, July 13, 1971.

6. 'The War in Indo-China', Pastoral letter of the Bishops
of the Boston Province, May 7, 1971.

"Our primary moral concern in the matter at hand, as
Bishops, is for the consequences of American policy
in Vietnam."

P.4 ('Daughters of St. Paul' edition,
Boston, Mass. 1971)
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"It is the means of our policy, its strategy and
tactics, which primarily concern us in this letter." P5.

This letter is in striking contrast to the NCCB statements
which are the principal focus of our concern with the national
hierarchy, in particular the '71 Resolution wich is examined
in the following Chapter and is the most important statement
of NCCB on the issue. This Boston bishops' pastoral is
direct in its raising of the issues - the killing of non-
combatants, the immorality of "free-fire zones", the dubious
proportionality between the good intended by American
intervention and the evils perpetrated on the Vietnamese
people in consequence of that intervention. Its criticism
of Vietnamization was not reproduced in NCCB statements -

"....we must in conscience criticize the ethical

validity of any doctrine, attitude or policy which
seems to give American lives an intrinsic superiority
over those of other people." P.7.

It answered, to a certain extent, the question of proportion¬
ality raised in HL -

"The passage of three years has given renewed
emphasis to this principle of proportionality and
deepened our doubts about the justice of further
prosecuting this war." P.8.

While the NCCB statements attempted likewise to "....raise
questions and indicate principles which would help ourselves
and others think through our personal responsibility as
citizens, soldiers, or public officials in this conflict"
(p9), they did not attempt to specify the questions by
applying the principles to the real events and circumstances
of the War, even to the limited extent of this pastoral
from a group of the same bishops. This we shall see in
detail in the following chapter, which documents the fate of
such specification in the course of the successive drafts
of the '71 Resolution'.

One way of explaining the different character of the
two is to observe that the Boston Province letter's principal
author was Bryan Hehir (a Boston priest, then a graduate
student at the Harvard Center for International Studies who,
in 1973» succeeded Bordelon at WJP) who was more successful
in putting across his draft than those involved with the '71
NCCB 'Resolution'. Something of importance in this
regard is the difference between the respective bodies in
numbers and quality, to be considered later.

7. These two Tennessee ordinaries belong to the Louisville
province. Although Louisville happens to be the locus of
a more specific consideration (c.f. Section V) I am here
recording what I came across in the files at the USCC. In
spite of the claim of the 'Information Office', their
"chronological history" was "exhaustive" - my investigation
of the files did not turn up any significant additional
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statements on the war "by bishops (except that of Archbishop
Lucey already mentioned), only those few statements or
actions like those of Durick and Dozier recorded here which

merely underline the general silence.

8. There followed a unique scene - after the homily the
concelebrating priests and a packed congregation gave the
bishop a standing ovation. The "conscientization" of
Flanagan according to his own testimony at the November '71
meeting (c.f. Chapter IV, note 12) was due in large part
to his meetings with college students. Likewise, the New
England bishops' pastoral of May 7th can be recognized as
due in part to its provenance in the academic centre of the
nation in the Boston area.

9. Nixon's letter, dated August 3> 1971 was published in The
Register, the Denver diocesan paper.

10. "At this hour, peace is our major concern; the
Indo-china war is our most urgent problem Indo-china
is not merely a grave political problem, it is one of
our most disturbing religious problems, a challenge
to each one of us individually.

As men of peace in service to the People of God,
you and I can no longer merely sympathize with and
privately deplore the constant and prolonged
suffering of our fellow man in Southeast Asia. We
must speak out against and act to alleviate their
agony.

It is not enough to bear graciously other
people's suffering. In our free society we are
all involved in what some are doing. Some will be
found guilty; some will be found innocent; all
are responsible."

The Province Forum condemned the war as immoral and came

out against American militarism, especially in its present
manifestations in Indochina as "one of the most dangerous
and destructive of all forces at work in our contemporary
society."

11. c.f. Randall Richard, "Antiwar Saigon Priests Planning to
Speak in U.S.", in The Providence Sunday Journal, February
28, 1971, p.1. Letter of Swanstrom to Bordelon, January 15,
1971 indicates lack of support for such a tour, indeed an

opposition to a tour of Vietnam by American religious groups:

"Just in passing, I could not help but wonder how
much good the visit of Sister T obin and her inter-
faith fact finding team accomplished by their ten
day visit to Vietnam."

Swanstrom was referring to a July 3-1 3 > 1970 tour led by
Episcopal Bishop Paul Moore, Jr. and including Sister Mary



Luke Tobin, one of the most prominent and well known
Catholic nuns in the country, (c.f. NC, l/20/l0 'Interfaith
Team Reports on Vietnam Pact-Finding Tour'.)

Their findings were published in a Report of Mission on
Repression in South Vietnam (Nyack, New York 1970), which
supplemented a similar Report on Findings of U.S. Study
Team Trip to Viet Nam, May 25-June 10, 1969. drawn up by
a similar group of representative religious personnel who had
gone to South Vietnam to examine the state of religious and
political freedom (Bordelon of WJP was a member of the
organizing committee, Drinan one of the representatives who
studied conditions in Vietnam - his Vietnam and Armageddon
was one fruit of the "conscientization" acquired on the tour)
This latter report gave details of the lack of such freedom,
including the notorious case of the 1967 candidate for
president, Dzu, who had not only lost the dubious election
but had been jailed for recommending a compromise peace in
preference to complete military victory.

The value of such reports lay in their non-government
origin and helped to provide, along with the more unattached
reporters like Branfman, Morrow, the French and Scandinavians
a view of the war not dependent on American and Saigon favour
or benumbed by Pentagon and Saigon "Five 0'Clock Follies".

Swanstrom's opposition to such activity by religious
groups speaks for itself, and for the symbiotic nature of
the CRS relationship to the American government and its
policy.

The file at WJP, 'Indochine : Vietnam - Paris Peace Meeting,
May 21-23, 1971', gives details of the Catholic Church in
Vietnam, north and south. Of the one million, seven hundred
thousand Catholics in the south, one million were from the
north and lived in tight-knit communities led by anti-
communist priests, providing the strongest institutional
support for the military government in Saigon . Only two
of the fifteen bishops could be considered as possibly
inclined to express dissent from official Saigon government
policy, and that infrequently.

Also, Frances Fitzgerald, op.cit. passim.

"Vietnamese Catholicism was harsh and medieval, a

product of the strict patriarchate of the Vietnamese
village rather than of the liberal French ChurcR.
Its churches stood like fortresses in the center of
each Catholic village, manifesting the permanent
defensive posture of the Catholics towards aHother
Vietnamese." P.81 .

c.f. Richard B. Griffin, 'Our Catholic "Enemies'", in
Commonweal, August 6, 1971, pp.402-404- This records the
experience of one of the American participants in the Paris
meeting realizing the fact of the existence of the Catholic
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Church in the north which of course was not communicated,
to the American Catholic public - the impression given by-
American propaganda was that all Catholics had fled to the
south and that those who remained in the north were a

persecuted church (this was found to be false.)

13. A USCC "spokesman" responded to criticism of the lack of
USCC representation at the Calcav meeting with the stock phrase:

"The bishops do not have nearly enough facts at
their disposal to make what amounts to a tactical
decision as well as a moral one."

NC, 6/9/71.
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1. Appendix A (l) and (2).

2. Appendix B.

3. Appendix C (Memo, Gaffney to Drinan, October 21st).

4. Appendix D. My principal source of information throughout
this account is Edward Gaffney.

5. Appendix E.

6. Appendix Z, 'Declaration on Conscientious Objection
and Selective Conscientious Objection'; 'Procedure followed
by the Bishops in Adopting the Declaration'.

7. 'Minutes of Administrative Committee, NCCB, November 13,
1971p4.

Bishop Malone reported the letter from Gumbleton in
which he requested that the Conference make a statement
on the Vietnam war. This was discussed at some length, with
some members having reservations about the preparation and
issuance of such a resolution. Finally moved and seconded
that a committee be appointed to prepare a resolution within
the context of the Synodal document on world justice.
This was carried, with a single negative vote. Cardinal
Dearden, the president of NCCB, then appointed the Committee
of Three.

8. Appendix F.

9. Appendix G.

10. Appendix I; c.f. Appendix H.

11. Appendix J.

12. c.f. Appendix K, 'Text of Press Briefing on Bishops' Vietnam
War Debate'.

13- In addition to the summary of the speeches released at the
press briefing (the only published record - only since 1972
has the press been allowed to be present at the actual
sessions of NCCB-USCC meetings) I came across in the
files at WJP notes of some speeches taken verbatim which
reveal more than the press release. Thus, McCaffrey -

"The statement exhibits a naivete concerning the
complex nature of international political life. No
statesman (Communist or Democratic; Christian or non-
Christian) could ever agree to a set date to end
hostilities in such a situation....one must be reminded
that it is a serious moral obligation for national leaders
to insure the common good and to come to the aid of
weaker nations. This is a legitimate function and a
moral duty of national leadership....The present resolution
would be a disaster for the Church in America and would
foster instability."
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Earlier McCaffrey had expressed his opposition to WJP
and an unconscious hint at the course of events earlier
in the week (at the same time'ignoring the fact that it was
a "committee of Bishops" which had been appointed for the
job) -

"If the Bishops feel the urgent desire to speak cn
this question then a committee of Bishops (not the
Division of Justice and Peace) should be carefully
chosen, with various views represented, and
charged with developing a proposed draft."

14 - Appendix L.

15. Appendix M, pi, paragraph 3*

16. Appendix N. The additional sentence regarding the POWs,
"We express our profound concern...." - p2.

17• Appendix 0.

18. Appendix P. c.f. NCR, November 26, 1971, account of
meeting and the Resolution. President Nixon opposed to
amnesty - WP, February 1, 1973» p.All.

<



APPENDIX A (1)

Copy letter:

PRIESTS' SENATE: ARCHDIOCESE OF DETROIT

305 Michigan Avenue, Detroit,

Michigan 48225

October 1, 1971

Division of World Justice and Peace

United States Catholic Conference
1312 Massachusetts Avenue, N.W.
Washington, D.C. 20005

Gentlemen:

Enclosed is a copy of a resolution passed by the Detroit
Priests Senate at their September meeting. A copy of this
resolution has been sent to Bishop Dougherty with the request that
a proposed statement on the morality of continuing United States'
involvement in Vietnam through "Vietnamization" be put on the
agenda of the National Conference of Catholic Bishops' November
meeting.

I would like to know if the Division of World Peace and
Justice does plan to submit a statement to the NCCB meeting. If
there are no plans to do so, then we will make an effort to have
such a statement placed on the agenda through one of the bishops
of our own Archdiocese.

Waiting your reply, I am

Sincerely yours,

Rev. Thomas G. Lumpkin
Chairman, Committee on Human
Rights and Development



APPENDIX A (2)

SR No. 49 '7

A RESOLUTION

TO: PRIESTS' SENATE

FROM: THE HUMAN RIGHTS & DEVELOPMENT COMMITTEE

BACKGROUND:

In November 1966, the National Conference of Catholic Bishops

first addressed themselves to the question of the morality of U.S.

involvement in Vietnam. In a Pastoral Statement on Peace, they

judged "... in the light of the facts as they are known to us, it

is reasonable to argue that our presence in Vietnam is justified."

In November 1968, in its pastoral letter Human Life in Our Day,

the NCCB again addressed itself to the same matter, undoubtedly

because of a need to mofify their previous judgment. And, in fact,

from an opinion of moral justification, it moved to one of simply

raising serious questions about what had transpired in the past two

years:

In a previous statement we ventured a tentative judgment

that, on balance, the U.S. presence in Vietnam was useful and

justified.

Since then American Catholics have entered vigorously into

the national debate on this question which, explicitly or

implicity, is going deeply into the moral aspects of our involve

ment in Vietnam ...

In assessing our country's involvement in Vietnam we must

ask: Have we already reached, or passed, the point where the

principle of proportionality becomes decisive? How much

more of our resources in men and money should we commit to this



struggle, assuming an acceptable cause or intention? Has the con

flict in Vietnam provoked inhuman dimensions of suffering? Would

not-an untimely withdrawal be equally disastrous?

Granted that financial considerations are necessarily sub¬

ordinate to ethical values in any moral question, nonetheless

many wonder if perhaps a measure of the proportions in this, as

in any modern war, may be reflected in the amounts inevitably

lost to education, poverty-relief and positive works of social

justice at home and abroad (including Southeast Asia) as a

result of the mounting budgets for this and like military

operations. This point has frequently been raised by the Popes,

notably by Pope Pius XII who invoked the principle of proportion¬

ality in his analysis of the morality even of defensive wars,

particularly when these involve A.B.C. elements (atomic,

biological, chemical) and losses disproportionate to the

"injustices tolerated."

Since that date, the NCCB has made no further statement on the

morality of U.S. involvement in this conflict, though undoubtedly

over the past 2^ years the principle of proportionality has been

violated, and the U.S. sated policy for the indefinite future is

"Vietnamization." (Cfr. enclosed comentary on the meaning of

Vietnamization by Rev. Patrick P. McDermott, Assistant Director of

the Division of World Justice and Peace, VSCC.) Further, no

statement is at this time planned for the agenda of the NCCB November

meeting.

WHEREAS: The NCCB on two previous occasions, in 1966 and in 1968,

addressed itself to the question of the morality of thd U.S. involve¬

ment in Vietnam;
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AND WHEREAS: The NCCB has made no further statement in the past

2 1/2 years, during which time it has become increasingly difficult

to imagine that the principle of proportionality has not been

violated?

AND WHEREAS: The U.S. Government publicly proposes the policy of

Vietnamization, a policy which continues U.S. involvement in the

Vietnam conflict through political, financial and armaments support of

the Siagon Government;

BE IT THEREFORE RESOLVED: That the Detroit Priests' Senate urgently

request the NCCB to address themselves at their November meeting to

the morality of the continuing U.S. involvement in Vietnam; and that,

specifically, they concern themselves with the morality of the

stated U.S. Government policy of Vietnamization.



APPENDIX B

STATEMENT ON THE WAR IN INDOCHINA

It'is imperative that our nation and its citizens constantly

appraise our position in the world and continually re-evaluate our

policies towards other nations, especially in a time of war.

In doing this, we are reminded of Pope John's statement in

Pacem in Terris , "In this age of ours which prides itself on its

atomic power, it is irrational to believe that war is still an apt

means of vindicating violated rights." Not long after, the Second

Vatican Council urged all nations and peoples to "evaluate war with

an entirely new attitude."

In order to make this re-evaluation, particularly in the case of

Vietnam, we must reflect on developments in recent years. In our

pastoral letter of 1968, entitled "Human Life in Our Day", we cons¬

idered the Vietnam war from the point of view of the moral principle

of proportionality:

In assessing our country's involvement in

Vietnam, we must ask: have we already reached,

or passed, the point where the principle, of

proportionality becomes decisive? HOw much

more of our resources of men and money should

we commit to this struggle, assuming an acceptable

cause and intention? Has the conflict in Vietnam

provoked inhuman dimensions of suffering?

Three years later, we are gravely concerned that we have passed

that point, that the present conflict can not be justified by

additional expenditures of human life and treasure. Hundreds of

thousands of lives and billions of dollars have already been spent,
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and indications are that they will continue to be spent, in a

venture which is morally ambiguous at best.

Ecologists tell us that much of the land in Southeast Asia

has been rendered sterile through defoliation, and it is also be¬

coming more apparent that the social and political fabric of South

Vietnam has been seriously damaged by the years of conflict.

In addition to the human suffering and waste in Southeast Asia,

the human toll in our own society has been severe. Many young people

have lost confidence in our nation and our institutions because our

involvement in Indochina has, in practice,negated many of the ideals

and principles which are held up to them as fundamental. It is diffi¬

cult, if not impossible, to rationalize support for the present Saigon

government with our stated purpose of preserving freedom and self-

determination for the South Vietnamese. The disquieting factor in

regard to our continued presence in Vietnam is that, despite many

statements to the contrary, the war is not coming to an end.

The present policy of our government, that of Vietnamization,

is based on the assumption that military victory in Vietnam is still

possible, or, at least, that military defeat can be forestalled.

The plan relies on the continuance of massive military and logistical

support with the phased replacement of American combat troops by

newly trained South Vietnamese forces. Since Vietnamization is not

aimed directly at a political or negotiated settlement to the war, it

would be reasonable to assume that the war will continue indefinitely,

even after all American ground combat forces have been withdrawn, unless

definite steps are taken towards negotiating a settlement.

The bishops of the Boston Province, in their pastoral letter on

the Vietnam War of May 7, 1971, wrote about the moral implications

ov Vietnamization:
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We commend the diligent persistent efforts

to save American lives, but we must in con¬

science critize the ethical validity of

any doctrine, attitude or policy which seems

to give American lives an intrinsic superiority

over those of other people. Every human life,

regardless of nationality, colour or ideology

is sacred and its defense and protection must

be of deep concern to us. For these reasons,

therefore, moral responsibility demands from

us that we appraise both the goals of Vietnamization

and the means we use to achieve them. (Emphasis added)

The second factor which must be faced in relation to Vietnam is

that the war is widening into Laos and Cambodia. The hostilities which

were, until recently, confined, by and large, to the territorial

limits of South Vietnam, have now spread into other parts of Indochina,

areas which are, supposedly, neutral by international agreement. The

United States is now supporting military establishments in both Laos

and Cambodia in addition to commitments in South Vietnam. In this

respect, the war is not winding down, but rather, it is involving an

increasing number of Asians in a wider war.

The third element which must be faced is the destructiveness of

the continuing air war in Indochina. The Indochina conflict is

entering a new phase in which there is an increased reliance on the use

of American air power to compensate for the withdrawal of American

ground combat forces. Even though there has been a substantial

withdrawal of American troops from Vietnam, aerial bombardment in

the region continues at a high level. In the last three years —

covering the period of Vietnamization — more bombs have been dropped
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on Indochina by the U.S. Air Force than the total dropped during

World War II and the Korean War combined.

According to many reports, the use of massive air and artillery

firepower in the so-called "free fire zones" has been the direct cause

of numerous civilian casualties, and is responsible for the creation

of literally hundreds of throusands of refugees. If, indeed, this is

the case, then this policy violates a very fundamental moral principle

which prohibits the direct and indiscriminate attack upon, and the

killing of, non-combatants.

The Fathers of the Second Vatican Council said, in their document

"The Church in the Modern World":

Any act of war aimed indiscriminately at

the destruction of entire cities or of extensive

areas along with their population is a crime

against God and man himself. It merits unequivocal

and unhesitating condemnation, (n. 80)

In view of present realities and the prospects for a continuing

war, it is urgent that we consider the framework in which a moral

judgment can be made relative to the future involvement of the United

States in that conflict. In doing so, we are not questioning the motives

of our elected officials, but rather, we are raising as moral issues

certain aspects of the war and the means by which it is being pro¬

secuted. Nor do we ignore the fact that many atrocities have been

committed by the other side which merit condemnation. But as bishops

of the United States, we must be conscious of the responsibilities

which we have for the conduct of our own forces in this tragic conflict.

With the repeal of the Tonkin Gulf Resolution and' the passage

of Title IV of the Draft Extension Act, the Congress has now clearly

and repeatedly urged the termination of all military operations by
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the United States in Indochina at the earliest practicable date. We

share this hope of tie Congress, and we urge the President to under¬

take practical steps towards that goal by pledging a complete and

total withdrawal of U.S. forces from Vietnam in the near future, with

the understanding that our prisoners of war will be returned before

the withdrawal is complete. We appeal to the President to lend

credibility to this pledge in initiating a partial ceasefire by

ordering all U.S. personnel: air, naval and ground forces, in that

area, not be fire weapons or drop bombs except as a matter of self-

defense in response to direct attack.

Six years ago, Pope Paul VI pleaded at the United Nations for

a cessation of war as a means of settling disputes in today's world.

As American military intervention in Vietnam continues year after

year, we can now see the wisdom of the Holy Father's words with

greater clarity than we did when he first spoke them. And we are

compelled by the events of history to make his words our own, and

to repeat them to our fellow Christians and to all men of good will:

"No more war, war never again".

October 20, 1971
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memorandum

21 October 1971

To: Congressman Drinan

From: Ed Gaffney

Re: Statement on Vietnam

First, I want to thank you for confronting me with the

mediocrity of the two texts I submitted to you. After our long con¬

versation in your office, I went home and thought the whole thing

over, wondered why I had been so timid and had yielded to pompous

and empty rhetoric about one of the great human tragedies of our

centuries, and wound up thanking God for the presence of men such

as yourself that trouble weak and timid consciences. You tell it

like it is, and I'm mighty proud of you!

As to a text on Vietnam, might I suggest these points for your

consideration:

1) American participation in the war in Indo-china is clearly

immoral:

A) By virtue of the principle of proportionality: No imaginable

or conceivable "good" so far proposed by our Government

(containment of communism, cf. your speech to the World

Federalists, 11 Sept. "71, & Vietnam & Armageddon, p.127;

support of freedom & democracy, cf. Cong G. Hawkins' report

on treatment of political prisoners; your statement on the

recenf'election" & the editorial of 4 Oct. '71 in Herald

Tribune, printed in Cong. Rec. (18 Oct. '71) at H 9699)

can possibly outweigh the evil already resultant from this
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war (hundreds of thousands of lives; billions of dollars

that could otherwise have been spent to promote world

"justices, abundant examples of which are provided in

R.M. Brown's essay in Vietnam; Crisis of Conscience?

devastation of the land, destruction of crops in Vietnam;

tearing apart of credibility in our own Gov, especially

but by no means exclusively among the young, cf. Pentagon

Papers contains Black's opinion in re duty of press to

expose deception in Gov: "paramount among the responsibilities

of a free press is the duty to prevent any part of the Gov

from deceiving the people and sending them off to distant

lands to die of foreign fevers & foreign shot and shell"

at 663).

B) By virtue of principle of legitimate means to achieve one's

end:

" The mere fact that war has unhappily begun does not mean

that all is fair between warring parties" (Vat II, Ch in

Today's World, n. 79).

Increased air power is not a scaling down of the warI And

in no sense can it provide an adequate distinction between

civilian & combatant; "Any act of war aimed indiscriminately

at the destruction of entire cities or of extensive areas

along with their population is a crime against God & man himself.

It merits unhesitating & unequivocal condemnation" (Vat II,

Ch in Today's World, n. 80);

In addition to this moral consideration, there is the question

of the lawlessness of the American military intervention in

Vietnam, which you addressed in ch. 13 of yr book, & which

is documented in In the Name of America, & treated at some
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length in Falk, Kilka, & Lifton, eds. Crimes of War, & in

Knoll & McFadden, eds., War Crimes & The American Conscience.

Therefore the Pres is urged: 1) to announce an immediate, uni¬

lateral cease-fire by U.S. ground, naval, & air forces, save in

self-defense against direct attack; 2) to request international

action to bring pressure to bear on Saigon, Hanoi, & NFL to join

in such a cease-fire; 3) given #2, to announce the intention of

the U.S. to end its military engagement at earliest practical

date (a la Mansfield amendment) with return of POW's negotiated

(cf. remarks of Cong. Jacobs in Cong Record (18 Oct '71) at E 11004);

4) to announce that U.S. will abide by results of internationally

supervised election in S. Vietnam open to all factions, including

the NLF. Same points should be urged on all Presidential

candidates.

2) But moral condemnation is not enough; it is already a time for

us to look to the future and to spell out our responsibilities

to repair & rebuild the land we have devastated; and is an appro¬

priate function for the Church to announce the imperative of

reconciliation and forgiveness.

A) "The fact that the U.S. bears such a heavy & disproportionate

burden of moral responsibility for the widespread destruction

which the war has brought to Vietnam & for the incrediable

suffering of the Vietnamese people makes it all the more

imperative, in the opinion of the USCC Board, that the churches

in this country take the lead in organizing the fullest

possible measure of support, both public & private, for the

all-important work of reconstruction." (Bernardin to

Bilheimer, 23 Sept '71).
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"One of the basic moral principles agreed to by all of the

great moral traditions of our culture is the necessity to

'give indemnification or restitution or reparation when one

individual or one nation has violated the fundamental

rights of another person or country. There is therefore an

immense moral duty on the part of America to give massive

reparations to Vietnam ... I would suggest therefore

that the very next order of busines, — even before all

Anerican troops have withdrawn from Vietnam, — would be to

establish a trust fund in at least the sum of 50 billion

dollars to be given to the Vietnamese people over a period

of 5 to 10 years ... This trust fund, supervised by

officials from Vietnam, Laos & Cambodia should ... not be

dependent upon annual or periodic appropriations .. cf.

Marshall Plan: the least that this country can do for the

nations of SE Asia is to establish a comparable fund so that

the economic & social recovery of Indo-China can be guaranteed"

(Drinan, "America's Next Moral Dilemma: How to Establish the

Amount of Reparations This Nation Owes to Vietnamese®, at

4 & 5) .

"God did not send the Son into this world to condemn the

world, but so that the world might be saved through him"

(Jn. 3:17). Neither did Christ send his Ch to sit in

arrogant judgement over & against our age, but to proclaim

the "costly grace" of reconciliation s forgiveness. Hence

in the complicated issue of war crimes, guilt must be assessed

frankly & realistically, but not in an excessively narrow

& individualistic ethic. And some hope of rescue of men from
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the awful acts of this war should be held out by the Ch,

but - in Bonhoeffer's language - no "cheap grace".

"Cf. whole issue of Church & Society of Nov. '69, which is

devoted to theme: "Postwar Justice in Vietnam". And read

the text on amnesty by Kenneth Clark et al: "Surely

a republic which granted amnesty after the Civil War to sol¬

diers who fought in rebellion against it will want to do

do no less for the men whose only offense has been that

they refused to fight in an undeclared & unpopular war,

thousands of miles from our own shores. With that precedent,

and for this far lesser offense, surely we shall want to act

more promptly." (Full text appended).

3) It is time for a new vision of the world ahead:

A) strengthening of U.N. (USCC statement appended)

B) new name for peace is development (Populorum Progressio);

therefore, call on this country to contribute to "emerging"

nations of 3rd world that we have never allowed to emerge

C) other points made in yr address to World Federalists, Boston

11 Sept. '71.

Undoubtedly, you may have some clearer order of sequence & content; if

there is any way that I can be of service in researching or preparing

a better text than the ones submitted to you, don't hesitate to

call (659-6855); in fact, if there is any way I can help in other

projects of concern to you, I'll be glad to do whatever I can. In the

meantime, much peace to you. Thanks for your very generous help.

And give my best to San Franciscol
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APPENDIX D

WAR AND THE WORLD AFTER VIETNAM

As we look back over the longest war in American history -

hopefully to be terminated completely and immediately - we cannot help

but wonder whether any war of this nature can ever be justified under

any traditional moral norm established by Christianity or any other

religion.

By any interpretation of the so-called just war theory tradi¬

tional in Catholic doctrine any continuation of the war in Vietnam

is morally forbidden. The continuation of the war is forbidden

by the simple application of the principle of proportionality. Is

there really any difference between the authoritarian, one-man

government of South Vietnam and the government of North Vietnam?

Even if someone can see some ideological difference between a

dictatorship in the North and a President in the South who by trickery

arranged a one man election for himself, there is nonetheless no

proportionality between the continued harms which are done to the

peoples of all of Southeast Asia and whatever political good might be

deemed to be available by reason of the Thieu government.

In addition, any continuation of the war in Southeast Asia cannot

be justified since the United States participation involves more and

more by an indefensible air war in the Northern sec tions of North

Vietnam and in other sections of Southeast Asia.

Although the military insists that they are bombing only military

targets the undeniable fact is that in doing so they are killing

countless civilians, defoliating crops and making it impossible

to have any negotiated settlement between North and South Vietnam.

The United States government, in other words, by its continued
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bombing perpetuates the illusion that a military settlement is a

desirable thing in Southeast Asia.

The United States government in addition is carrying on a war,

unauthorized by Congress, in Laos. This war, as set forth in a

report issued on August 3, 1971 by the Committee on Foreign

Relations of the U.S. Senate, is carried on from the Embassy in Laos

and results in the killing of countless civilians and the destruction

of crops and property.

Consequently we implore the President to announce an immediate

cease-fire by all American military forces, both ground and air, in

Southeast Asia.

There is no need now to go into the question of whether or not

the war in Vietnam was ever morally justified. The fact is that now

the means adopted by the United States government to carry on this

war cannot be reconciled either with the principle of proportionality

or with the moral principle that only legitimate means may be

adopted to achieve the objective of a war. The continued air war and

the support which the United States government gives to the policy of

Vietnamization cannot be justified by any interpretation of a just

war. If some will argue that these two policies of the United States

may at one time have been justified, there is nonetheless no persuasive

argument that at this time these two policies are morally defensible.

We urge, moreover, in the strongest terms that the United States

should confront openly and courageously its duty to give reparation

and restitution to all of the peoples and nations in Southeast Asia

whom it has harmed by violations of the Rules of War. There is growing

evidence which cannot be denied that the United States'has followed

a policy of lawlessness in executing its particular objectives in

Southeast Asia. The invasion of the neutral country of Laos violated
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forms of warfare violated the spirit if not the letter of inter¬

national agreements. The secrecy if not the deception engaged in

by the United States government over the last several years, as

revealed in the Pentagon Papers, constitutes a violation of the

rights of the people to know what policies their government is fol¬

lowing.

The United States therefore owes a duty of reparation or indem¬

nification to those persons in Southeast Asia whom it has harmed. We

urge in the strongest terms that the United States cannot simply

withdraw from Southeast Asia, -- which we advocate in the most

vigorous terms, -- and not give the wherewithal to the peoples of

Southeast Asia to restore that area of the world a stable economic

order and a system of medical and hospital care so that the thousands

upon thousands who will be sick and handicapped for all of their

lives may have adequate medical assistance.

We speak with particular compassion and sympathy for the

hundreds of thousands of children who have been left fatherless by

the devastation brought on by American intervention in Southeast

Asia. The United States will give benefits to the orphans of the

more than 50,000 American men who lost their lives in combat in

Southeast Asia. Should the United States turn its back completely

on the orphans of this awful war simply because they are of Viet¬

namese parentage rather than of American parentage?

As we look to the world beyond Vietnam we feel compelled to

raise thequestion whether we should stp.ll consider a modern war as

a legitimate means to resolve any dispute between nations. The

evidence after Vietnam is that genocide will occur whenever a highly



97

industrialized nation enters into the Third World and there engages

in modern warfare. We reiterate therefore that the Second Vatican

Council"said and what Pope John and Pope Paul have echoed, — namely

that we must have a war on war.

Once again we must speak of the moral imperative which developed

nations have to assist the underdeveloped or developing nations. It

continues to be a scandal to the entire world that the nations of

Western Europe and North and South America, always identified as

predominantly Christian cultures, have such affluence yet share so

little of this wealth with the people of those nations now emerging

from Colonialism.

What image can the people of one-third or more of the universe

still living in underdeveloped nations have of the United States

when they perceive that America has spent more than 100 billion

dollars in the genocidal war in Southeast Asia while one-third or more

of all of the inhabitants of the globe daily suffer the effects of

malnutrition, inadequate housing and very poor medicine?

In the world after Vietnam all of us in America and particularly

Christians must seek more diligently to make the United Nations an

effective instrument for the preservation of peace throughout the

earth. This cannot be done without a very substantial change in the

structures of tie United Nations as it now exists. All of us must

look forward to that day which hopefully will come sooner rather than

later when the one standing army in the entire universe is at the

discretion of the members of the United Nations. Only by this means

in a world in which quite literally geography hardly exists can the

prospect of war between nations be eliminated for ever.

In the years to come American Catholics may be judged very

harshly with regard to their silence or acquiescence in the war in
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prepared to say that we have at least learned from the agony of

Vietnam-that a war of that nature is and cannot be anything but

genocidal. Consequently we must be determined as never before to

think of war, as the Second Vatican Council urged us to do, with

"an entirely new attitude".

We would urge, as our colleagues the Catholic Bishops of Canada

recently urged the Synod in Rome, to think in some way of a world

federation of nations in which the absolute sovereignity of countries

would be to some extent modified so that we would truly have a

family of nations.

As we look forward to the world after Vietnam, we look back over

the 25-year history of the nuclear age. Perhaps all of us should

recognize the fact that during the two or more decades of the Cold

War we have not been as involved as Christians as we should

have been in the formation of American foreign policy.

The present time offers, however, the opportunity for a second

spring for all of us who believe ardently in the family of nations

and in the basic equality of every man throughout the world.

Those who are repulsed by Vietnam, as we are, are searching

and groping for some new way by which the family of nations can live

permanently in peace. We express our desire and determination to

work for the transformation of the United Nations by charter revision

into some form of government over the family of nations that will

guarantee peace for all time.

All of us, however, will be impeded in thinking about these

larger issues in the world beyond us until the President of the

United States initiates an immediate cease fire in Southeast Asia.

We implore him to order all air, naval and ground forces in that
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principle justifies any hostility of a warlike nature in Southeast

Asia at "this time.

As never before in all of American history we find ourselves in

confrontation with the civil power and feel compelled to inform and

rebuke the highest officials of the United States government that they

are violating the law of man and the law of God by any continued

hostilities in Southeast Asia. We urge all Catholics in America to

join us in this moral judgment and to make it known throughout the

land.

In conclusion we ask all Catholics and all men of good will in

America to recognize that this nation must make a firm moral and

legal commitment that it will never again engage in a mora-ly

indefensible war like Vietnam. A pledge of that nature is the

absolute prerequisite to a new foreign policy for the United States

in which the dignity and equality of all men willbe fully recognized.



100

APPENDIX E

INTRODUCTION

"In our generation when men continue to be afflicted by acute

hardships and anxieties arising from ongoing wars or the threat of

them, the whole human family has reached an hour of supreme crisis in

its advance toward maturity." (II Vatican Council, Pastoral Constitu¬

tion on the Church in Today's World, paragraph 77) These prophetic

words of the Fathers of the Second Vatican Council describe not only

the crisis in our world today, but speak with clarity and urgency to

the situation of the Church in America as well. We are involved in a

serious moral crisis created by the participation of our country in

a long and bitter conflict in Southeast Asia.

It is in such a time of crisis that we, the bishops of the United

States of America, now raise our voices to speak to certain moral

aspects of the Vietnam War and to make some positive recommendations

concerning the long journey ahead to peace with justice in our world.

THE VIETNAM WAR: APPLICATION OF CHRISTIAN MORAL PRINCIPLES

Three years ago, in our pastoral letter "Human Life In Our Day",

we raised some basic moral questions concerning the Vietnam War:

In assessing our country's involvement in Vietnam we

must ask: Have we already reached, or passed, the point

where the principle of proportionality becomes decisive?

How much more of our resources of men and money should

we commit to this struggle, assuming an acceptable cause

and intention? Has the conflict in Vietnam provoked

inhuman dimensions of suffering?

It is now long past the time that we set forth our own response

to those questions. Without entering into a judgment of the past we

wish to speak from this point in history and to declare unambiguously
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that the traditional norms of Catholic moral theology lead us to

conclude that further continuation of this war is unjust and morally
indefens-ible.

We base this conclusion on the principle of proportionality,

which demands that the good to be achieved through war must outweigh
the evil inherent in any violent conflict. The available evidence

makes clear that at this point there is clearly no benefit for us

or the Vietnamese proportionate to the intense toll of human suffering
inflicted on all involved in this war. The enormous loss of human

lives, Asian and American, the widespread devastation of a small
under-developed land, the widening of the conflict into neutral

territory, the fact that preoccupation with war has postponed or

precluded land reform and other needed changes in the social and
political fabric of Vietnam, the loss of confidence in government
and the rending of political harmony in our own land — all these

facts compel us now to conclude that the continuation of the war

cannot be justified by the traditional Catholic principle of pro¬

portionality.

We would like to add a second reason for our conclusion. The

Catholic doctrine of a "just war" also requires the use of legitimate
means to achieve one's end. This principle was stated clearly by

the Fathers of Vatican II: "The mere fact that war has unhappily

begun does not mean that all is fair between the warring parties".
(Pastoral Constitution on the Church in Today's World, paragraph 79).

Hence, we are deeply troubled by the use of massive air and

artillery fire power and the continuing designation of so-called
"free fire zones" in Vietnam. This military policy is"the immed¬

iate cause of the death of thousands of civilians and makes hundreds
of thousands homeless refugees in their own land. Such a policy
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well as accepted principles of international law which forbid in¬

discriminate attack upon and the killing of non-combatants.

"Any act of war aimed indiscriminately at the destruction of en¬

tire cities or of extensive areas along with their population is

a crime against God and man himself. It merits unequivocal and

unhesitating condemnation." (Pastoral Constitution on the Church in

Today's World, paragraph 80)

Such then, are the grounds compelling us to conclude that no

matter how seemingly noble the motives which led us to become in¬

volved in this conflict, it has long since become evident that this

war is a moral evil in which all of us have become, and a scandal the

Christian conscience can no longer endure.

In the light of these principles we declare that any policy

which relies heavily on the use of American air power to compensate

for the withdrawal of American ground combat forces is morally un¬

acceptable and must be rejected. As we have already stated, this

continued bombardment violates the principles of an adequate dis¬

tinction between soldier and non-combatant. And it holds out the

illusory hope that military victory is still possible in Vietnam,

or at least that military defeat can be forestalled. It is our

hope and our conviction that the political future of Southeast Asia

can best be determined by political means, not by further armed

hostilities.

To further emphasize our position, we are stating that

"Vietnamization" of the war is not a morally acceptable solution to

the conflict in Southeast Asia. It is the war itself which must

stop. A shift in the death toll from American to Asian lives is

not enough. In this vein we make our own the words of our brother
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letter of May 7, 1971:

We commend the diligent, persistent efforts to save

American lives, but we must in conscience criticize

the ethical validity of any doctrine,attitude or

policy which seems to give American lives an intrinsic

superiority over those of other people. Every human

life, regardless of nationality, color or ideology

is sacred and its defense and protection must be of

deep concern to us.

In making this declaration we are all mindful of the terrible

predicament of those leaders on whose shoulders have been placed

the heavy burden of first waging this war and now of bringing it to

a close. We have a deep sympathy for them. But we are also conscious

of our own duty to inform our leaders of the conclusions which we set

forth in this statement and to urge that they act in accord with these

conclusions. Consequently, we implore the President and the leaders

of our country to initiate new efforts at establishing peace with

justice in Vietnam. In our judgment such efforts should include:

1. Announcement of an immediate cease-fire by all American

military forces, both ground and air, in Southeast Asia,

save in self-defense to direct attack;

2. Negotiation of a reciprocal agreement by all disputing

parties to a permanent cease-fire with international

verification to guarantee its implementation;

3. Public statement of a policy to withdraw all U.S. forces

from Vietnam at the earliest practicable date", with the

agreement that our prisoners of war shall be returned

to us fafely before that date;



104

4. Declaration of our government's willingness to abide

by the results of a genuinely free, fair, internationally

"

supervised election to determine the political future of

Vietnam;

5. Firm efforts to persuade the existing government in Saigon

to accept all the above steps.

PEACE WITH JUSTICE IN THE WORLD BEYOND VIETNAM;

In the years to come, we American Catholics may be judged very

harshly with regard to our silent acquiescence in the war in Vietnam.

If history is to write this judgment, then let it at least record

that we have learned from the tragedy of Vietnam, important lessons

for the future task of reconstructing a world at peace and with

justice.

First among such lessons must be a sober reconsideration of the

very nature of war in our times. As we look back over the longest

and costliest war in American history -- hopefully to be terminated

completely and immediately — we cannot help but wonder whether any

war of this nature can again be justified by any traditional moral

norm established by Christianity or any other religion. Consequently,

we must be determined as never before "to undertake an evaluation of

war with an entirely new attitude" (Vatican II, Pastoral Constitution

on the Church in Today's World, paragraph 80). This new attitude

should be rooted in a realistic consideration of the destructive force

of modern technological warfare, and in the long-standing Christian

tradition demanding some reasonable proportion between the injustice

sustained before a war and the further injustices inevitably let

loose by warfare. And this new attitude should be formed by the

teaching of recent Pontiffs: "Nothing is lost by peace; everything

may be lost by war" (Pius XII, Radio Broadcast of 24 August 1939);
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"In this age of ours which prides itself on its atomic power, it

is irrational to believe that war is still an apt means of vindicating

violated rights." (John XXIII, Pacem in Terris, #127); "No more war,

war never again" (Paul VI, Address to the United Nations, 4 October

1965) .

Secondly, we realize that "peace is not merely the absence of

war, but it is an enterprise of justice." (II Vatican Council, Church

in Today's World, par. 78). Applying this truth to Vietnam, we

recognize the duty in strict justice for our country to contribute migh¬

tily to the reconstruction and development of Vietnam. We have a dis¬

proportionate burden of moral responsibility for the widespread

destruction which the war has brought to Vietnam and for the intense

suffering which the war has meant for the Vietnamese people. We suggest,

therefore, that the President and the Congress place the highest priority

on establishing a trust fund of at least 50 billion dollars to be

given to the Vietnamese people ober a period of the next ten years, so

that the economic and social recovery of Indoshina can be guaranteed.

We speak with particular compassion and sympathy for the hundreds of

thousands of children left fatherless or maimed for life as a result

of this tragic conflict. To support our concern we dedicate the sum

of 50,000 dollars to be spent for the victims of the war in Vietnam,

and we mandate our executive board to take initiatives to organize

the fullest possible measure of support, both public and private,

for the all-important work of reconstructing a stable economy and

developing adequate medical care for the countless victims of this

war.

Thirdly,we are convinced that the United Nations should play a

much more vital role in the world after Vietnam. The day when grave

decisions affecting the destinies of many nations can legitimately
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be made by a few powerful nations without consulting the entire

family of nations has now clearly passed. Accordingly, we express

our desire and determination for the transformation of the United

Nations into an effective instrument for preserving peace on earth.

In saying this, we echo the words of Pope Paul VI that the "peoples

of the earth turn to the U.N. as the last hope of concord and peace",

and we recognize with the Holy Father that the U.N. "must be

perfected and made equal to the needs which world history will

present." (Address to the United Nations, October 4, 1965).

Only by this means — by strengthening the United Nations rather

than by weakening it, by reforming it rather than by rejecting it --

can the prospect of other Vietnams be successfully eliminated in the

future history of mankind.

Finally, we recognize the need at this point in history to urge

upon our fellow Americans a spirit of healing and reconciliation.

Now is not the time to dispute guilt and blame for our past policy

in S.E. Asia, or charges and counterrcharges about crimes of war in

violation of international law. We leave such questions to historians

and courts of law. For our part we prefer to preach a Gospel of

mercy and forgiveness, not as a cheap or easy grace, but as the

essential condition of healing and reconciling a divided society.

We recall that at a similarly critical moment in American history,

Abraham Lincoln urged his countrymen to act "with malice toward none,

with charity towards all". We invite our fellow Americans to let

these words guide our efforts to bring our country together again

in the years after the war in S.E. Asia. In particular, we speak

with concern for the young men who bear the heaviest burden of

this war: both those who chose conscientiously to serve in the Armed

Forces, many of whom lost life or limb in this conflict, and those
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who in good conscience resisted the Vietnam war, and who now

have before them the life-long inheritance of being branded as

felons or of remaining far away from their homeland. Both groups

must be reintegrated as fully as possible into our society and

invited to share the opportunities and responsibilities of building

a better nation. For Vietnam veterans we urge that the Government

maintain at least the present commitment of benefits and educational

opportunities afforded by the G.I. bill, and that it create new

programs of drug rehabilitation, vocational training and job place¬

ment wherever necessary. For the young men who resisted this war

in good conscience, we reiterate our plea of October 21, 1971, that

the President grant full pardon of any convictions they may have

incurred under the Selective Service Act, and that the thousands of

young men who fled to Canada and other nations rather than serve in

this war be allowed to return home, free of any legal impediments.

Surely a country which granted amnesty after the Civil War to men who

fought rebellion against it will want to do no less for young men in

our day who opted in good conscience not to engage in war at all.

And we urge that conscientious objectors, who have performed

alternative service to our country no less valuable or constructive

than military service, be allowed to share equally with veterans in

the benefits and opportunities provided by the G.I. Bill. We realize

that the implementation of these recommendations for Selective Conscien¬

tious Objectors is substantially greater, but again urge a change in

legislation to include them in the future. For, as John F. Kennedy

once said, "War will exist until the distant day when the conscien¬

tious objector enjoys the same reputation and prestige as the

warrior -does today".
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CONCLUSION

In setting forth our position in this statement we are not so

naive as to think that the task of constructing a just social order

and a world genuinely at peace will ever be an easy one. We simply

say that this task can no longer be postponed by followers of Christ

or by any man of good will, and that it is worthy of our best efforts.

"....Otherwise, for all its marvelous knowledge,

humanity, which is already in the middle of a grave

crisis, will perhaps be brought to that mournful

hour in which it will experience no peace other than

the dreadful peace of death.

"But, while we say this, the Church of Christ takes

her stand in the midst of the anxiety of this age, and

does not cease to hope with the' utmost confidence.

She intends to propose to our age over and over again,

in season and out of season, this apostolic message:

'Behold, now is the acceptable time for a change of

heart'; 'Behold, now is the day of salvation!' "

(II Vatican Council Pastoral
Constitution on theChurch in

Today's World, paragraph 82)
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Procedure Followed by the Bishops in Adopting the "Declaration

ON Conscientious Objection and Selective Conscientious Objection''

1. The Administrative Board of the United States Cayholic Con¬

ference (composed of 25 cardinals, archbishops and bishops),

at its September 1970 meeting, requested the USCC Department

of International Affairs to begin the process of preparing a

"statement on the subject of general conscientious objection

and selective conscientious objection". The Board's stated

intention was to amplify relevant remarks made in the American

Bishops 1968 pastoral ("Human Life in Our Day"). The draft of a

statement was to be submitted for the consideration of all the

bishops at their November meeting that year.

2. A working draft, prepared by the Department staff, was reviewed

and amended by the bishop members of the Committee for Interna¬

tional Affairs, prior to the bishops November 1970 meeting.

3. At that meeting (November 1970), the bishops referred the draft

back to the Committee for International Affairs for further re¬

drafting, to be resubmitted to the bishops at the Spring meeting

in 1971.

4. A redrafted statement was presented to the Administrative Board

in April 1971, and additional changes were made. Since there was

no general bishops meeting that Spring, the Administrative Board

decided to mail a revised statement in draft form to all the

American bishops (about 300) for a preliminary vote, and for each

of them to make comments and suggestions.

5. This procedure was followed, and in the summer of 1971, more than

150 bishops returned written responses to Bishop Bernardin,
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(General Secretary of the USCC). A committee of bishops was

then appointed to review the bishops' modi and to prepare a re-

edited document.

6. A revised statement, "Declaration on Conscientious Objection and

Selective Conscientious Objection", was mailed in September 1971

to the full body of American bishops for their approval or

disapproval, to be recorded by mail ballot by Bishop Bernardin.

By procedure adopted by the Administrative Board, a two-thirds

affirmative vote was necessary for adoption of the statement.

The statement received approval by the mail ballots of more than

200 bishops and the "Declaration on Conscientious Objection and

Selective Conscientious Objection" was publicly released by the

USCC, acting for the American bishops, on October 21, 1971.
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DECLARATION ON CONSCIENTIOUS

OBJECTION AND SELECTIVE

CONSCIENTIOUS OBJECTION

United States Catholic Conference

October 21, 1971

For many of our Catholic people, especially the young, the

question of participation in military service has become a serious

moral problem. They properly look to their spiritual leaders for

guidance in this area of moral decision and for support when they

judge their sentiments to be in keeping with Catholic Christian

tradition. For this reason we wish to express our-selves on the

following principles.

The traditional teaching of the Church regarding the importance

of individual conscience is crucial in this issue of conscientious

objection and selective conscientious objection. The obligation to

follow conscience was put in positive terms by Pope Paul VI and the

Fathers at the Second Vatican Council:

Further light is shed on the subject if one considers that the

highest norm of human life is the divine law - eternal, objective,

and universal - whereby God orders, directs, and governs the

entire universe and all the ways of the human community, by a

plan conceived in wisdom and love. Man has been made by God to

participate in this law, with the result that, under the gentle

disposition of divine Providence, he can come to perceive ever

increasingly the unchanging truth. Hence every man has the duty
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and therefore the right to seek the truth in matters religious,

in order that he may with prudence form for himself right and

true judgments of conscience, with the use of all suitable means.

Truth, however, is to be sought after in a manner proper to the

dignity of the human person and his social nature. The inquiry

is to be free, carried on with the aid of teaching or instruction,

communication, and dialogue. In the course of these, men explain

to one another the truth they have discovered, or think they have

discovered, in order thus to assist one another in the quest for

truth. Moreover, as the truth is discovered, it is by a personal

assent that men are to adhere to it.

On his part, man perceives and acknowledges the imperatives of the

divine law through the mediation of conscience. In all his

activity a man is bound to follow his conscience faithfully, in

order that he may come to God, for whom he was created. ("Dec¬

laration on Religious Freedom", n.3)

Addressing the question in the "Pastoral Constitution on the

Church in the Modern World", Our Holy Father and the Bishops at the

Second Vatican Council wrote:

In the depths of his conscience, man detects a law which he does

not impose upon himself, but which holds him to obedience. Always

summoning him to love good and avoid evil, the voice of con¬

science can when necessary speak to his heart more specifically:

do this, shun that. For man has in his heart a law written by

God. To obey it is the very dignity of man; according to it he
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Conscience is the most secret core and sanctuary of a man. There

he is alone with God, whose voice echoes in his depths. In a

wonderful way conscience reveals that law which is fulfilled by

love of God and neighbor. In fidelity to conscience, Christians

are joined with the rest of men in the search for truth, and

for the genuine solution to the numerous problems which arise in

the life of individuals and from social relationships.

Hence the more that a correct conscience holds sway, the more

persons and groups turn aside from blind choice and strive to be

guided by objective norms of morality. ("The Church in the

Modern World", n.16)

In addition, the Church has always affirmed the obligation of

individuals to contribute to the common good and the general welfare of

the larger community. This is the basis for the participation of

Christians in the legitimate defense of their nation.

The Council Fathers, recognizing the absence of adequate authority

at the international level to resolve all disputes among nations,

acknowledged that "governments cannot be denied the right to

legitimate defense once every means of peaceful settlement has been

exhausted." ("The Church in the Modern World", n.79)

When survival of the wider community has been threatened by

external force, the Church has traditionally upheld the obligation

of Christians to serve in military defensive forces. Such community-

oriented service, that is, soldiers devoted to the authentic purposes

of securing peace and justice, has merited the Church's commendation.

The Catholic Bishops of the United States are gratefully conscious
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of the sacrifices and valor of these men who are serving and who have

served in the armed forces and especially those who have given their

lives in service to their country. Their courage in the defense of

the common good must not be underestimated or forgotten. In the words

of the Second Vatican Council, "As long as they (members of the armed

forces) fulfill this role properly, they are making a genuine contri¬

bution to the establishment of peace." ("The Church in the Modern

World", n.79)

It was also recognized by the Second Vatican Council that the

common good is also served by the conscientious choice of those who

renounce violence and war, choosing the means of nonviolence instead:

... we cannot fail to prasie those who renounce the use of

violence in the vindication of their rights and who resort

to methods of defense which are otherwise available to weaker

parties too, provided that this can be done without injury to

the rights and duties of others or of the community itself.

("The Church in the Modern World", n.78)

Furthermore, the Council Fathers, addressing themselves more

specifically to the rights of the conscientious objector to war,

stated:

... it seems right that laws make humane provisions for those

who forieasons of conscience refuse to bear arms, provided

however, that they accept some other form of service to the

human community. ("The Church in the Modern World", n.79)

Although a Catholic may take advantage of the law providing

exemption from military service because of conscientious opposition

to all war, there often arises a practical problem at the local level

when those who exercise civil authority are of the opinion that a

Catholic cannot under any circumstances be a conscientious objector
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because of religious training and belief. This confusion, in some

cases, is the result of a mistaken notion that a person cannot be a

conscientious objector unless the individual is a member of one of the

traditional pacifist churches (for example, a Quaker).

In the light of the Gospel and from an analysis of the Church's

teaching on conscience, it is clear that a Catholic can be a conscien¬

tious objector to war in general or to a particular war "because of

religious training and belief". It is not enough, however, simply to

declare that a Catholic can be a conscientious objector or a selective

conscientious objector. Efforts must be made to help Catholics form a

correct conscience in the matrer, to discuss with them the duties of

citizenship, and to provide them with adequate draft counseling and

information services in order to give them thefull advantage of the law

protecting their rights. Catholic organizations which could qualify

as alternative service agencies should be encouraged to support and

provide meaningful employment for the conscientious objector. As we

hold individuals in high esteem who conscientiously serve in the armed

forces, so also we should regard conscientious objection and selective

conscientious objection as positive indicators within the Church of a

sound moral awareness and respect for human life.

The status of the selective conscientious objector is complicated

by the fact that the present law does not provide an exemption for

this type of conscientious objection. We recognize the very complex

procedural problems which selective conscientious objection poses for

the civil community; we call upon moralists, lawyers and civil servants

to work cooperatively toward a policy which can reconcile the demands of

the moral and civic order concerning this issue. We reaffirm the

recommendation on this subject contained in our November 1968 pastoral

letter, "Human Life in Our Day":
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1) A modification of the Selective Service Act making

it possible for selective conscientious objectors

to refuse to serve in wars they consider unjust,

without fear of imprisonment or loss of citizenship,

provided they perform some other service to the

human community; and

2) an end to peacetime conscription.

In restating these recommendations, we are aware that a number of

young men have left the country or have been imprisoned because of

their opposition to compulsory military conscription. It is possible

that in some cases this was done for unworthy motives, but in general

we must presume sincere objections of conscience, especially on the

part of those ready to suffer for their convictions. Since we have

a pastoral concern for their welfare, we urge civil officials in

revising the law to consider granting amnesty to those who have been

imprisoned as selective conscientious objectors, and giving those who

have emigrated an opportunity to return to the country to show

responsibility for their conduct and to be ready to serve in other ways

to show -that they are sincere objectors.

1971
Publications Office
United States Catholic

Conference
1312 Massachusetts Ave.

N.W.

Washington, D.C. 20005
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THE FOLLOWING TEXT HAS BEEN DRAWN UP IN RESPONSE TO A MOTION PASSED

AT THE ADMINISTRATIVE COMMITTEE MEETING ON SATURDAY, NOVEMBER 13, AND

IS SUBMITTED FOR YOUR CONSIDERATION.

With the appeal for Justice and Peace of the recently completed

World Synod of Bishops still ringing in our ears, we the Bishops of

the United States address ourselves to the agonizing issue of the

American involvement in Southeast Asia. Despite the dawning hope

of a cessation of the fighting there, we feel compelled to make

some positive recommendations concerning the long journey ahead to

a peace with justice in our world.

Three years ago, in our pastoral letter "Human Life In Our Day",

we raised some basic moral questions concerning the Vietnam War:

In assessing our country's involvement in Vietnam we must

ask: Have we already reached, or passed, the point where

the principle of proportionality becomes decisive? How much

more of our resources of men and money should we commit to this

struggle, assuming an acceptable cause and intention? Has

the conflict in Vietnam provoked inhuman dimensions of

suffering?

No matter how seemingly noble the motives which led us to become

involved in that conflict, it has long since become evident that

the war has degenerated, often on both sides, into uncontrolled

violence and senseless wholesale destruction of human life and moral

values.

We are all mindful of the terrible predicament of those leaders

on whose shoulders have been placed the heavy burden of first waging

this war and now of bringing it to a close. We have a deep sympathy
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for them. Obviously there are great difficulties involved in

establishing the conditions for an orderly withdrawal of our

military forces and for a peaceful political settlement in Vietnam.

Ours is a moral obligation to protect the Vietnamese people

from possible reprisals. Nevertheless, with all due respect, we feel

an obligation to make these urgent and specific recommendations in

the name of justice and peace to our nation's leaders.

1. Aware of our lack of competence in the area of military

strategy, nonetheless we feel obligated to recommend for serious con¬

sideration the announcement of an immediate cease-fire by all

American military forces, both ground and air, in Southeast

Asia, save in self-defense.

2. Negotiation of a reciprocal agreement by all disputing

parties to a permanent cease-fire with international verification to

guarantee its implementation.

3. Public statement of a policy to withdraw all U.S. forces

from Vietnam at the earliest practicable date, with the agreement that

our prisoners of war be returned to us safely before that date.

4. Declaration of our Government's willingness to abide by

the expressed will of the Vietnamese people with regard to their

political future.

5. Genuine efforts to cooperate with the existing government

in Saigon to achieve all these objectives.

It is our prayerful hope that we in America will have learned

from the tragedy of Vietnam important lessons for our unique role

in reconstructing a world at peace with justice.

First of all, we must be determined as never before "to under¬

take an evaluation of war with an entirely new attitude." (Vatican II

Pastoral Constitution on the Church in Today's World, paragraph 80).



119

And we must reach this new attitude through the teaching

of our recent Popes: "Nothing is lost by peace; everything may be

lost by'war" (Pius XII Radio Broadcast of 24 August 1939);

"In this age of ours which prides itself on atomic power, it is

irrational to believe that war is still an apt means of vindicating

violated rights." (John XXIII, Pacem in Terris, # 127); "No more

war, war never again" (Paul VI, Address to the United Nations,

4 October 1965).

Secondly, we realize that "peace is not merely the absence of

war, but it is an enterprise of justice"(II Vatican Council, Church

in Today's World, paragraph 78). Therefore, we recognize our nation's

moral obligation to contribute to the reconstruction and development

of Vietnam. After World War II our country had a major part in

the economic and social rejuvenation of war-torn countries. Surely

we can do no less in Southeast Asia.

Thirdly, we are convinced that the United Nations must become

a more effective instrument in the promotion of justice and peace

in the world. In saying this, we echo the words of Pope Paul VI

that the "people of the earth turn to the United Nations as the

last hope of concord and peace" and we recognize with the Holy

Father that the United Nations "must be perfected and made equal

to the needs which world history will present." (Address to the

United Nations, October 4, 1965).

Finally, we recognize the need at this point in history to

urge upon our fellow Americans a spirit of healing and conciliation.

We preach a gospel of mercy and forgiveness as the essential

condition for bringing together again our divided society. We

recall that at a similarly critical moment in American history,

Abraham Lincoln urged his countrymen to act "with malice toward

none, with charity towards all."
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In setting forth our position we are not so naive as to think

that the task of constructing a just social order and a world genuinely

at peace"will ever be an easy one. We simply say that this task can

no longer be postponed by followers of Christ or by any man of good

will, and that it is worthy of our best efforts.

"...Otherwise, for all its marvelous knowledge,

humanity, which is already in the middle of a grave

crisis, will perhaps be brought to that mournful

hour in which it will experience no peace other

than the dreadful peace of death.

"But, while we say this, the Church of Christ takes

her stand in the midst of the anxiety of this age, and

does not cease to hope with the utmost confidence

She intends to propose to our age over and over again,

in season and out of season, this apostolic message:

'Behold, now is the acceptable time for a change

of heart'; 'Behold, now is the day of salvation!'"

(II Vatican Council Pastoral

Constitution on the Church in

Today's World, paragraph 82)
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MODI ON VIETNAM RESOLUTIONS

A weak statement on Vietnam at this point in history would in our

judgment do more harm than good. Therefore, we the undersigned

Bishops, urge your committee to consider seriously the following

emendations to the text of the resolution we received:

Page one, paragraph one:

Delete "ringing in our ears" and substitute "in the light of the

urgent appeal for justice and peace pronounced by the recently com¬

pleted Synod of Bishops."

The two-fold division of this resolution might be highlighted by

deleting the somewhat poetic clause in the first paragraph: "despite

the dawning hope of a cessation of fighting there, we feel compelled.

This would serve to link together more closely the two parallel

phrases which describe the contents of the document: 1) the American

involvement in Southeast Asia. 2) the journey ahead to peace with

justice in our world. In fact, these two phrases should be used as

headings for the two sections.

Page one, paragraph two:

The quote raises the question of proportionality but the text which

follows does not make any pointed conclusion from this moral princi¬

ple. We suggest the following paragraph after the quote: "The

available evidence at this point in history seems clearly to indi¬

cate that whatever good we hoped to achieve through involvement in

this war is far outweighed by the wholesale destruction of human

life and moral values which it continues to wreak. It is our firm

conviction therefore, that its speedy ending is a moral imperative

of the highest priority." Otherwise, theq uote from Human Life in
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Page one, paragraph three:

In any case we do not wish to enter into the whole thorny questions

of whether or not our motives were noble; therefore, delete the words

"No matter .... long since become", and say simply "it is now evident .

The third paragraph on page one asserts two facts which have become

evident: 1) Uncontrolled violence. 2) senseless destruction of human

life and moral values. We agree that these facts are now evident

to anyone who has studied the history of the Vietnam war very

carefully, but we are disappointed that the corresponding moral

principles are not identified clearly: 1) the principle of controls

or limitation on warfare - the so-called "principle of discrimination"

which places a limit or control on violence in war by prohibiting

direct killing of civilians (cf. Vatican II, Church in World, #79

and 80); 2) the principle of proportionality" which demands a

serious reason to outweigh what we call "senseless, wholesale

destruction of human life and moral values." In this regard, we

wish a strong statement indicating that "Vietnamization" and the

continuance of the air war are both morally wrong (cf. statement of

Bishops of Boston).

Page one, paragraph four:

Delete the third and fourth sentences. Reason: gramatically and

logically they interrupt the flow of the thought between the first two

and the final sentence.

Page one, paragraph five:

Delete the useless and insulting clause "aware of our lack of com¬

petence". If we are incompetent to make specific recommendations

to the President in performance of our civic and religious duty, then

let us remain silent. But let not our silence be based on a lack of



competence in the area of military strategy, which is hardly a

prerequisite for coming to a moral judgment about a moral problem.

We find-the phrase "aware of our lack of competence" a gratuitous

one which weakens the force of the moral imperative we ennunciate

immediately afterwards: we must stop the killing now, which is the

meaning of the plea for an immediate cease-fire. This moral con¬

clusion has been arrived at by any number of moral theologians who

respect the traditional Catholic teaching of the requirements for

a just war. We reject the implication that moral questions such

as this are best left to those with competence in military strategy.

Page two, paragraph one:

Point two is good because it furthers the first point (we should

stop the killing) to insist that all should stop the killing.

Point three needs strengthening. We are alarmed at the President's

announcement last week that we will continue to have "residual

forces" in Vietnam into the indefinite future. Therefore, we think

we should strengthen and emphasize this point, which is a watering

down of the hope of many for an announcement of a date certain for

total withdrawal.

Point four strikes us as ambiguous at best and politically naive at

worst- if the phrase "expressed will" means that there should be

elections, then the text should say so, but we should bear in mind

that our country is hardly in acredible position to urge free and

open elections after allowing the unopposed "re-election" of Thieu

only a month ago- if we don't mean "elections", then how are the

"Vietnamese people" (presumably including the NLF and the people of

the North) to "express their will"? It was our country that

resisted the notion of a free election at the time of the Geneva

accords in 1954. How can we tell the Vietcong and the North



Vietnamese, who have fought a long war, first for the independence

from France and then for the unification of their country promised

them in-1954, that the solution of all their difficulties now lies

in accepting our concept of democracy? In light of these serious

historical questions, we would drop item four altogether.

Page two, paragraph one:

Point five is lop-sided in that it names only one of the disputing

parties, Saigon. We think it is hopelessly naive to think that the

objective stated above in items one to four are the objectives of the

existing government in Saigon? why, then, ask our government to co¬

operate with Saigon in these objectives if they are not, in point of

fact, the objective of Saigon? A better phrase might be "to persuade

the existing government in Saigon to accept the above steps". Or

better still, why not expand this to an appeal to all the disputing

parties to achieve a political settlement at Paris? This would be

far more consistent with #2.

Page three, paragraph three:

This paragraph presents a good thought, but remains preachy and pious

without any further explicitation of what "reconciliation" (not

"conciliation") demands of us today: this is a perfect spot to re¬

introduce the theme of amnesty for Conscientious Objectors which

we published last month, because the quote from Lincoln was precisely

in the context of urging amnesty at the time of Civil War. But such a

laudable plea for forgiveness should be coupled with a clear appeal

for plain justice both for Vietnam veterans who return home and often

remain unemployed and become disaffected with their country, and for

young men who qualified under the law as conscientious'objectors

and performed alternative service no less valuable to our country than

military service, but who do not share in any of the benefits and



opportunities provided to veterans under the G.I. Bill. Both

groups are worthy of better treatment at the hands of society.

Page three, paragraph four:

In place of "are not so naive as to think" read simply, "we recog¬

nize that .."

Line three. In place of "We simply say", read, "But we must

affirm ...".
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Copy letter:

UNITED STATES CATHOLIC CONFERENCE
DEPARTMENT OF INTERNATIONAL AFFAIRS

1312 Massachusetts Avenue, N.W.
Washington DC 20005 202-659-6852

December 3, 1971

TO Bishop Bernardin

FROM: Marvin Bordelon

RE: NCCB Resolution on Southeast Asia

I trust that this memorandum will summarize adequately our dis¬

cussion of the handling of amendments and the construction of

recent NCCB resolution on Southeast Asia.

1. Relationship of staff to the Bishops' Hoc Committee:

As you know, I served this committee as a consultant. Father

Gaffney was also present at the meetings on Wednesday and Thursday

evenings and was asked to serve as secretary. I wish to make it

very clear that the three Bishops appointed by Cardinal Dearden

were the only ones who voted on the various items under discussion.

Bishop Dougherty, Father Gaffney and I participated in the dis¬

cussion, but this was with the clear understanding that the three

committee members wanted us to express our own opinions. As a

matter of fact, we disagreed between ourselves on some matters and

with the three committee members on other matters, but the discussions

were always friendly and cordial.

2. Changes made in the text:

The general rationale for the handling of modi at the Wednesday

evening meeting was explained to the Body of the NCCB by Bishop May

on Thursday afternoon. On Friday morning, Archbishop Medeiros

made a similar presentation of the handling of the modi at the
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Thursday evening meeting. A copy of the Archbishop's remarks is

attached.

The section of the resolution which drew the greatest interest

and criticism during the floor debate, after the vote, and after its

final publication, is the third paragraph. After the vote on the

resolution was announced, the wording of the second sentence of that

paragraph was questioned from the floor. In response to this

question Archbishop Medeiros stated that his notes indicated that

the Committee had accepted the phrase"the speedy ending of this war

is a moral imperative of the highest priority", and therefore this

should be the wording of the final version. With regard to this

word change I wish to make the following observations:

On Friday morning as soon as I heard the charge of "tampering

with the text", I discussed the matter with Archbishop Medeiros,

and he indicated that he did not at all mean to impugn the integrity

of the members of the Committee or the consultants by his remarks

on the floor, but wished simply to point out that to his memory the

Committee had not adopted the wording of the second sentence that

appeared in the version that the Bishops received on Friday morning.

Secondly, I recall asking the committee at the end of the

meeting on Thursday evening if they wished the secretary to read out

the text he had copied so that we could be sure that he had recorded

what the Committee had agteed upon after lengthy discussion and

several revisions. All three members of the Committee expressed

willingness to let the secretary type up what he had recorded from

the conversation. I have inspected Father Gaffney's notes on the

meeting and they indicate what I myself recall, namely unanimous

acceptance of modi submitted by Bishop Medeiros" remarks introducing

the text of Protocal #14 distributed for the vote on Friday morning).
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It is my conviction, therefore, that in typing the final text,

Father Gaffney typed what we thought the Committee agreed upon.

In'retrospect, it is indeed regrettable that I did not insist

that the Committee read the text before it was distributed, for

this would hav eliminated the confusion that ensued and the wholly

inaccurate allegation that the staff "manipulated" the Committee

and "tampered" with the text.

With reference to the second change in the text announced by

Archbishop Medeiros after the vote had been taken, viz., the

sentence on the prisoners of war, I can only express some puzzlement

at the procedure whereby this sentence was included in the final text.

I hasten to add that I have no quarrel with the substantive content

of this addition; as a matter of fact, I believe that this sentence

strengthened the text. I simply wish to state that to my memory

there was only one unsigned modus submitted on the prisoners of war,

and the Committee after some discussion declined to accept it because

of the vagueness of the modus and because at that point in the

drafting the effort was strongly in favor of shortening rather than

lengthening the text.

In all of these remarks, I have tried to record accurately

insofar as my memory and my notes serve, the events of a very busy

week. But I stand open to correction if a member of the Committee

disagrees with the gist or the particulars I have stated here.

To this end, I am taking liberty of sending a copy of this memo to

Archbishop Medeiros, Archbishop Byrne, Bishop May, Bishop Dougherty

and Father Gaffney.

cc: Archbishop Medeiros
Archbishop Byrne
Bishop May
Bishop Dougherty
Father Gaffney



APPENDIX I

Vietnam Draft

For Archbishop Medeiros, Archbishop Byrne and Bishop May

Second Draft of November 17, 1971

In the light of the urgent appeal for justice and peace pro¬

nounced by the recently completed Synod of Bishops, we Bishops of the

United States address ourselves again to the agonizing issue of the

American involvement in Southeast Asia. We feel compelled to make

fuirther positive recommendations concerning the long journey ahead to

peace with justice in our world.

The American Involvement in Southeast Asia

Three years ago, in our pastoral letter "Human Life in Our Day",

we raised some basic moral questions concerning the Vietnam War:

In assessing our country's involvement in Vietnam we

must ask: Have we already reached, or passed, the

point where the principle of proportionality becomes

decisive? How much more of our resources of men and

money should we commit to this struggle, assuming an

acceptable cause and intention? Has the conflict in

Vietnam provoked inhuman dimensions of suffering?

The available evidence at ihis point in history seems clearly

to indicate that whatever good we hoped to achieve through involve¬

ment in this war is far outweighed by the wholesale destruction of

human life and moral values which it continues to wreak. It is our

firm conviction therefore, that its speedy ending is a moral imp¬

erative of the highest priority.

We are mindful of the serious difficulties involved in bringing



this war to a close. Nevertheless, we feel an obligation to make

these urgent and specific recommendations in the name of justice and

peace to our nation's leaders, and indeed to the leaders of all the

nations involved in the conflict.

1. We feel obligated to recommend for serious consideration

the announcement of an immediate cease-fire by all American military

forces, both ground and air, in Southeast Asia, save in self-defense.

2. Negotiation of a reciprocal agreement by all disputing

parties to a cease-fire with international verification to guarantee

its implementation.

3. Public statement of a certain date by which all U.S. forces

shall be withdrawn from Vietnam, with the understanding that our

prisoners of war shall be returned to us safely as part of the

process of withdrawal.

4. Urgent appeal to all parties in the Paris negotiations to

reach a speedy political settlement consistent with the above steps.

The Journey Ahead to Peace with Justice

It is our prayerful hope that we in America will have learned

from the tragedy of Vietnam important lessons for our unique role

in reconstructing with justice a world at peace.

First of all, we must be determined as never before "to under¬

take an evaluation of war with an entirely new attitude." (Vatican

II Pastoral Constitution on the Church in Today's World, paragraph

80). And we must reach this new attitude through the teaching of

our recent Popes: "Nothing is lost by peace; everything may be

lost by war" (Pius X Radio Broadcast of 24 August 1939); "In this

age of ours which prides itself on atomic power, it is irrational

to believe that war is still an apt means of vindicating violated

rights." (John XXIII, Pacem in Terris, #127); "No more war, war
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never again" (Paul VI, Address to the united Nations, 4 October,

1965) .

Secondly, we realize that "peace is not merely the absence of

war, but it is an enterprise of justice" (II Vatican Council, Church

in Today's World, paragraph 78). Therefore, we recognize our

nation's moral obligation, together with other nations, to con¬

tribute mightily to the reconstruction and development of Vietnam.

After World War II our country had a major part in the economic and

social rejuvenation of war-torn countries. Surely we can do no

less in Southeast Asia.

Thirdly, we are convinced that the United Nations must become a

more effective instrument in the promotion of justice and peace in

the world. In saying this, we echo the words of Pope Paul VI that

the "people of the earth turn to the United Nations as the last

hope of concord and peace" and we recognize with the Holy Father

that the United Nations "must be perfected and made equal to the

needs which world history will present". (Address to the United

Nations, October 4, 1965).

Finally, we recognize the need at this point in history to

urge upon our fellow Americans a spirit of healing and reconcilia¬

tion. Now is not the time to dispute guilt and blame for our past

policy in S.E. Asia, or charges and counter-charges about crimes of

war in violation of international law. We leave such questions to

historians and courts of law. For our part we prefer to preach a

Gospel of mercy and forgiveness, not as a cheap or easy grace, but

as the essential condition of healing and reconciling a divided

society. We recall that at a similarly critical moment in American

history, Abraham Lincoln urged his countrymen to act "with malice

toward none, with charity towards all." We invite our fellow



Americans to let these words guide our efforts to bring our country

together again in the years after the war in S.E. Asia. In parti¬

cular we speak with concern for the young men who bear the heaviest

burden of this war: both those who chose conscientiously to serve

in the Armed Forces, many of whom lost life or limb in this conflict,

and those who in good conscience resisted the Vietnam war, and who

now have before them the life-long inheritance of being branded

as felons or of remaining far away from their homeland. Both groups

must be reintegrated as fully as possible into our society and

invited to share the opportunities and responsibilities of building

a better nation. For Vietnam veterans we urge that the Government

maintain at least the present commitment of benefits and educ¬

ational opportunities afforded by the G.I. Bill, and that it create

new programs of drug rehabilitation, vocational training and job

placement wherever necessary. For the young men who resisted this

war in good conscience, we reiterate our plea of October 21, 1971

that the President grant full pardon of any convictions they may have

incurred under the Selective Service Act, and that the thousands of

young men who fled to Canada and other nations rather than serve in

this war be allowed to return home, free of any legal impediments.

Surely a country which granted amnesty after the Civil War to men

who fought in rebellion against it will want to do no less for

young men in our day who opted in good consicence not to engage in

war at all.

And we urge that conscientious objectors, who have performed

alternative service to our country no less valuable or constructive

than military service, be allowed to share equally with veterans

in the benefits and opportunities provided by the G.I. Bill. We

realize that the implementation of these recommendations for
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Selective Conscientious Objectors is substantially greater, but

again urge a change in legislation to include them in the future.

For, as'John F. Kennedy once said, "War will exist until the dis¬

tant day when the conscientious objector enjoys the same reputation

and prestige as the warrior does today".

In setting forth our position we recognize that the task of

constructing a just social order and a world genuinely at peace

will never be an easy one. But we must reaffirm that followers

of Christ and all men of good will redouble their efforts to

achieve this task so worthy of our best efforts.

"... Otherwise, for all its marvellous knowledge,

humanity, which is already in the middle of a

grave crisis, will perhaps be brought to that

mournful hour in which it will experience no

peace other than the dreadful peace of death.

"But, while we say this, the Church of Christ takes

her stand in the midst of the anxiety of this age,

and does not cease to hope with the utmost confidence.

She intends to propose to our age over and over again,

in season and out of season, this apostolic message:

'Behold, now is the acceptable time for a change of

heart'; 'Behold, now is the day of salvation!' "

(II Vatican Council Pastoral Con¬

stitution on the Church in Today's

World, paragraph 82)
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APPENDIX J

RESOLUTION ON SOUTHEAST ASIA

(As amended in light of the modi received by the Special Committee of

NCCB Administrative Board: Most. Rev. Humberto Medeiros, Chairman, Most

Rev. Leo Byrne, and Most. Rev. John May.)

In the light of the urgent appeal for justice and peace pronounced

by the recently completed Synod of Bishops, we Bishops of the United

States address ourselves again to the agonizing issue of the American

involvement in Southeast Asia. And we feel compelled to make

further positive recommendations concerning the long journey ahead

to peace with justice in our world.

I. THE AMERICAN INVOLVEMENT IN SOUTHEAST ASIA

Three years ago, in our Pastoral Letter "Human Life in Our Day",

we raised some basic moral questions concerning the Vietnam War:

In assessing our country's involvement in Vietnam we must

ask: Have we already reached, or passed, the point where

the principle of proportionality becomes decisive? How

much more of our resources of men and money should be

committed to this struggle, assuming an acceptable

cause and intention? Has the conflict in Vietnam pro¬

voked inhuman dimensions of suffering?

The available evidence at this point in history seems clearly to

indicate that whatever good we hoped to achieve through continued

involvement in this war is now far outweighed by the (wholesale)

destruction of human life and of moral values which it continues to

wreak. It is our firm conviction, therefore, that its speedy

ending is a moral imperative of the highest priority.

We are mindful of the serious difficulties involved in bringing

this war to a close. Nevertheless, we feel an obligation to make

these urgent
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and specific recommendations in the name of justice and peace to

our nation's leaders, and indeed to the leaders of all the nations

involved in the conflict:

1. Announcement of an immediate cease-fire by all

American military forces, both ground and air, in

Southeast Asia, save in self-defense.

2. Negotiation of a reciprocal agreement by all

disputing parties towards a cease-fire with

international verification to guarantee its

implementation.

3. Public statement of a policy to withdraw all

American forces from Indochina at the earliest

practicable date, with the condition that our

prisoners of war shall be returned to us safely

as part of the process of withdrawal.

II THE JOURNEY AHEAD TO PEACE WITH JUSTICE IN OUR WORLD

It is our prayerful hope that we in America will have learned

from the tragedy of Vietnam important lessons for reconstructing a

world with justice and a world at peace.

First, we must be determined as never before "to undertake an

evaluation of war with an entirely new attitude" (Vatican II,

Pastoral Constitution on the Church in the World, #80). And we must

reach this new attitude in the spirit of the Gospel and by heeding

the pleas of our Popes: "Nothing is lost by peace; everything may

be lost by war" (Pius XII, Radio Broadcast of 24 August 1939);

"In this age of ours which prides itself on atomic power, it is

irrational to believe that war is still an apt means of vindicating

violated rights" (JOHN XXIII, Pacem in Terris, #127); "No more war,

war never again" Paul VI, Address to the United Nations, 4 Oct. 1965).
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Secondly, we realize that "peace is not merely the absence of war,

but an enterprise of justice" (Vatican II, Past. Const, on the Church

in the World, # 78). In this vein we recognize our nation's moral

obligation, together with other nations, to contribute mightily to

the restoration and development of Southeast Asia. After World War

II our country launched an unprecedented program of economic assis¬

tance and social reconstruction of war-torn countries. Certainly

we can do no less now.

Thirdly, we are convinced that the United Nations must

become more effective in the promotion of world justice and peace.

In saying this, we echo the words of Pope Paul VI that "the people

of the earth turn to the United Nations as the last hope of concord

and peace", and we recognize with the Holy Father that the United

Nations "must be perfected and made equal to the needs which world

history will present" (Address to the United Nations, 4 October 1965).

Only by strengthening the United Nations as an international forum

for peace and as a multi-lateral instrument for peace-keeping can

future Vietnams be averted.

Finally, we recognize the need at this point in history to urge

upon all Americans a spirit of forgiveness and reconciliation.

We recall that at a similarly critical moment in American history,

Abraham Lincoln urged his countrymen to act "with malice towards

none, with charity towards all". We invite our fellow Americans to

let these words guide our efforts to heal wounds and to unite our

country in the years after the war in Southeast Asia. We speak with

special concern for the young men who have born the heaviest

burden of this war: both those who chose conscientiously to serve in

the Armed Forces,many of whom lost life or limb in this conflict,

and those who in good conscience resisted this war.
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Both groups must be reintegrated as fully as possible into our

society and invited to share the opportunities and responsibilities

of biilding a better nation. For Vietnam veterans we urge that the

Government increase the present benefits and educational opportun¬

ities afforded by the G.I. Bill, and that it create new programs of

drug rehabilitation, vocational training and job placement wherever

necessary. For the young men who resisted this war in good con¬

science , we again urge that the President grant full pardon of any

convictions they may have incurred under the Selective Service Act.

Surely a country which granted general amnesty after the Civil War

will want to do no less today.

CONCLUSION

In setting forth our position at this time, we realize that the

task of constructing a just social order and a world genuinely at

peace will never be an easy one. But we reaffirm that followers

of Christ and all men of good will must redouble their efforts to

achieve this task so worthy of our best efforts.

Otherwise, for all its marvelous knowledge, humanity,

which is already in the middle of a grave crisis, will

perhaps be brought to that mournful hour in which it

will experience no peace other than the dreadful

peace of death. But while we say this, the Church of

Christ takes her stand in the midst of the anxiety of

this age, and does not cease to hope with the utmost

confidence. She intends to propose to our age over

and over again, in season and out of season, this

apostolic message: "Behold, now is the acceptable

time" for a change of heart; "Behold, now is the

day of salvation I 1 (Vatican II, Pastoral Constitution

on the Church in the World, #82.)



APPENDIX K

NC NEWS SERVICE (Domestic)

(With Bishops)

TEXT OF PRESS BRIEFING ON BISHOPS' VIETNAM WAR DEBATE (1,280)

11-22-71 - M

WASHINGTON (NC) — The Text of the press briefing minutes of Nov. 18

on the debate over the Southeast Asia resolution among the U.S.

bishops at their closed meeting that day:

Archbishop Humberto Medeiros of Boston presented the report of

the ad hoc committee for the preparation of a resolution on the war in

Southeast Asia. He outlined the history of past documents of the

bishops, the Vatican II Council, the Synod and the Pope. He said

that thebishops must not allow the complexity of the situation to

deter them as shepherds of the flock in making such a resolution.

Bishop John May of Mobile explained the handling of the modi

(proposed changes). He noted that most of the suggestionswere

incorporated, but that some couldn't be accepted because of the

brevity of the document, because some suggestions were contradict-

atory, and because one suggested eliminating the document.

Archbishop Leo Byrne of Minneapolis-St. Paul said that his

interest in the document was heightened by attendance at the Synod.

He said he thought the resolution was of great value, in light of

the Synod's consideration of the problems of world justice and peace.

Archbishop Philip Hannan of New Orleans said that, in any appeal

for justice and peace, it should apply to all. He noted that the

draft is written as if U.S. forces are the aggressors. He noted that

a unilateral cease-fire would undermine bargaining power for

prisoner release. He asked what evidence existed for the wholesale
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destruction of life that is alleged in the document.

Auxiliary Bishop John Dougherty of Newark said the document is

actually' in support of Title 4 of the Draft Extension Act, seeking

U.S. termination of involvement at the earliest possible date.

Evidence of taking of human life, he said, was found in N.Y. Times

reports of 70,000 tons of bombs a month used in Vietnam -- a total

three times the tonnage of all the aerial missions of World War II.

Archbishop Hannan said that only military objectives and the

Ho Chi Minh supply trail were the targets, and that Congress hadn't

called for an immediate cease fire. Bishop Dougherty said that

his interpretation was for an American initiative in seeking a

cease fire.

Bishop Romeo Blanchette of Joliet, 111. , asked that the state¬

ment be consistent with the bishops' recently released document on

conscientious objection.

Benedictine Abbot Edmund McCaffrey of Belmont, N.C. , said

that as the youngest member of the group, 38, he spoke with some

background in international affairs. He said that there are hon¬

ourable men, religious men, men of moral principle on both sides of

the issue. We are now going to decide the issue, he said. These

are questions of international importance which hit the guts of

individuals. Is this a resolution or a statement? It's more like

a statement, he said, and we should get these in advance for con¬

sideration.

Edmund Burke said that his idea of a statesman is one who

accepts the good of the past and builds on it. This document

doesn't accept the good of the past, he said. We will not reconcile

but divide. This is a one-sided statement. I don't impugn the

integrity of the committee; they were on the spot to get something
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is right reason about things to be done, not a shield of inaction.

It sounds as if we're adopting the platform of senators like McGovern

The President has the last say in foreign affairs, and we're

undercutting the President. We — thebody of bishops -- reflect the

American inadequacy in reflecting on international affairs. I

suggest that we get experts to brief us. Moral principles don't

exist in a vacuum but in reality. I think there are distortions

of papal doctrine here. The ideas of Pius XII are ignored, and

John and Paul follow in Pius' tradition.

Pope Paul said "no more war," but he also said, "as long as

man remains weak ... defensive arms will be necessary". The

resolution, he concluded, is imprudent. It sanctifies the uncertain,

undermines the Church, is a subtle attack on our President, will

harm negotiations, beats a dead horse, and should be rejected in

its entirety.

Auxiliary Bishop Thomas Gumbleton of Detroit said Burke also

said that for evil to be done it is sufficient for good men to do

nothing. It is a Gospel we're to be preaching. Cardinal John Krol,

he noted, said at the Synod: "The contemporary human spirit which

rejects violence is permeated with the spirit of the gospel". The

devastation in Vietnam is confirmed by a report of the Senate Foreign

Relations Committee. The war has cost 120 billion dollars, and

what if we had done with that money what Pope Paul has asked us to do

for development? 50,000 U.S. soldiers have been killed; 350,000

have been wounded; 1,050,000 civilian casualties have occurred, in¬

cluding 325,000 civilian deaths. 30 percent of civilian casualties

are children under 13. I still can't figure out what proportionate

good we're trying to achieve. Maybe the present administration will
dump
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even more bombs on Vietnam than the Johnson administration did.

The bombing alone is expected to cost us 1.2 billion to 4 billion

dollars"a year. We are not trying to impose a judgment on anyone,

but to give guidance regarding proportionality. Consider this

statement in the light of the gospel of peace we are to preach.

Bishop May said that the recommendations are made to our

leaders and to the leaders of all nations in the conflict. There

is ro implication that our nation alone is responsible, but there

is a call for our nation to exercise leadership.

Auxiliary Bishop Joseph McNicholas of St. Louis asked if

the statement asked that the bombing cease, and Archbishop Medeiros

said yes, since bombing isn't considered self-defense.

Cardinal John Carberry said that he was for peace and against

war, but for peace with justice, as the Pope has said. He agreed

with Archbishop Hannan and Abbot McCaffrey. He said we say "we"

and never "they". We don't say anything about the South Vietnamese

who willtbe abandoned. How in the name of God will we have anything

to do with reconstruction if the Russians and Chinese are there?

I certainly will never subscribe to this document and abandon those

people to the Communists. Archbishop Medeiros said it wasn't the

intent of the resolution to abandon our allies.

Bishop Bernard Flanagan of Worcester, Mass., said the bishops

must speak forth on this issue which has divided our people. He

praised Bishop Gumbleton's speech, and said the amount of destruction

had been researched when the bishops of the Boston province made

their statement on the war. People are going to look for a stand

from us on the gospel message of peace. Young people demonstrating

against the war are putting their bodies on the line, and it will be

a disaster if we go away from this meeting without making such a
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statement. Otherwise, we will undermine our credibility and lose

a whole generation of young people.

Bishop Floyd Begin of Oakland said that the resolution is

premature until the synodal document on justice and peace is published.

Archbishop John Whealon of Hartford said that putting those

who have fought and those who have resisted the war on an equal fotting

is to invite invidious comparisons.

Cardinal Lawrence Shehan said that he feels very deeply that

it would be imprudent of the body of bishops to disband without such

a statement after a 10-year undeclared war with great loss of life,

when young people have such problems of conscience in going into war.

He said it would be a disaster to disband without making such

a statement.

Auxiliary Bishop Edward Swanstrom of New York said there is no

doubt that we've made mistakes in Vietnam and it is in the minds and

hearts of everyone that the war should end, but it is dangerous for

the bishops to say how the war should be brought to an end. Now that

we've been party to destruction, don't forget the responsibility

to rebuild what was destroyed. Unless the U.S. through economic aid

is ready to do a job after the war, the war will have been in vain.

The North Vietnamese are still pursuing the war and the war may go

on for a long time to come. I think we'd accomplish our purpose if

we urged that the war come to an end as soon as possible and if we

emphasized the reconstruction job which remains to be done.

Bishop Edward O'Rourke of Peoria said, as a member of a board of

international volunteers, he's not among those so wise as to know all

the answers, but he knows that something must be said." He urged a

restatement of principles.
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Cardinal James Mclntyre's motion to table was defeated.

Auxiliary Bishop Walter Sullivan of Richmond, Va., said he was

upset about the phrase, "beating a dead horse". He said it would be

a mistake to leave without endorsing the document. A statement re¬

garding reconciliation is greatly needed in our nation. He described

how he had agreed to be a parole officer for a young man who had

refused to serve in the army and who did not expect to be paroled

because parole was given to those who had taken life but not to those

who refused to take life.

The motion to postpone action on the resolution until Friday

was passed.
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APPENDIX L

REMARKS OF MOST REVEREND HUMBERTO MEDEIROS, ARCHBISHOP
OF BOSTON CONCERNING THE NCCB RESOLUTION ON SOUTHEAST ASIA

On behalf of the ad hoc committee, I wish to express our gratitude

once again to all the Bishops who presented their comments or

reflections to us on the floor or in writing yesterday. In con¬

sidering your interventions and modi, we were guided by four con¬

clusions :

1) The Bishops generally favor the issuance of a resolution on

Southeast Asia at this time;

2) The resolution should include some clear moral statement on

the war based on traditional moral principles, but should refrain

from political or military judgments, especially if they are

problematic or unilateral;

3) The resolution should refrain from censoring the past and

should concentrate on the present and the future;

4) The distinction between conscientious soldiers and conscien¬

tious objectors should be expressed more clearly in the fourth

paragraph of section 2.

We considered each modus carefully and incorporated all the modi

which met the above conditions.

Once again we express our gratitude for your cooperation; and

we urge your acceptance of the present text. May the Prince of Peace

guide us in our deliberations.



APPENDIX M

THIRD DRAFT

RESOLUTION ON SOUTHEAST ASIA

(As amended in light of the modi received on the floor and in writing

by Ad Hoc Committee of NCCB Administrative Board: Archbishop

Medeiros, Chairman; Archbishop Byrne; Bishop May)

In the light of the urgent appeal for justice in the world

pronounced by the recent Synod in Rome, we Bishops in the United

States address ourselves again to the agonizing issue of the

American involvement in Southeast Asia. And we feel compelled to

make some positive recommendations concerning the long journey

ahead to peace with justice in our world.

I. THE AMERICAN INVOLVEMENT IN SOUTHEAST ASIA

Three years ago, in our Pastoral Letter "Human Life in Our

Day", we raised some basic moral questions concerning the Vietnam

War:

In assessing our country's involvement we must ask:

Have we already reached, or passed, the point where the

principle of proportionality becomes decisive? How

much more of our resources of men and money should we

commit to this struggle, assuming an acceptable

cause and intention? Has the conflict in Vietnam

provoked inhuman dimensions of suffering?

At this point in history it is clear to us that whatever good

we hope to achieve through continued involvement in this war is

now outweighed by the destruction of human life and of moral values

which it inflicts. It is our firm conviction, therefore, that

further prosecution of the war cannot be justified by traditional
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moral norms. Hence we feel a moral obligation to appeal urgently

to our nation's leaders and indeed to the leaders of all the nations

involved in this tragic conflict to bring the war to an end with no

further delay.

II. THE JOURNEY AHEAD TO PEACE WITH JUSTICE IN OUR WORLD

It is our prayerful hope that we in America will have learned

from the tragedy of Vietnam important lessons for reconstructing a

world with justice and a world at peace.

First, we must be determined as never before "to undertake

an evaluation of war with em entirely new attitude" (Vatican II,

Pastoral Constitution on the Church in the World, # 80). And we

reach this new attitude by attending more carefully to the spirit

of the Gospel and by heeding the pleas of recent Popes: "Nothing

is lost by peace; everything may be lost by war" (Pius XII, Radio

Broadcast of 24 August 1939); "In this age of ours which prides

itself on atomic power, it is irrational to believe that war is still

an apt means of vindicating violated rights" (John XXIII, Pacem in

Terris, # 127); "No more war, war never again" (Paul VI, Address

to the United Nations, 4 October 1965).

Secondly, we realize that "peace is not merely the absence of war,

but an enterprise of justice" (Vatican II, Past. Const, on the Church

in the World, #78). In this vein we recognize our nation's moral

obligation, together with other nations, to contribute mightily to

the restoration and development of Southeast Asia. After World War II

our country launched an unprecedented program of economic assistance

and social reconstruction of war-torn countries. Certainly we can do

no less now.

Thirdly, we are convinced that the United Nations must become

more effective in the promotion of world justice and peace. In



saying this, we echo the words of Pope Paul VI that "the people

of the earth turn to the United Nations as the last hope of

concord'and peace", and we recognize with the Holy Father that

the United Nations "must be perfected and made equal to the needs

which world history will present" (Address to the United Nations,

4 October 1965). Only by strengthening the United Nations as an

international forum for peace and as a multi-lateral instrument

for peace-keeping can future Vietnams be averted.

Finally, we recognize a clear need at this point in history

to urge upon all Americans a spirit of forgiveness and reconcili¬

ation. We recall that at a similarly critical moment in American

history, Abraham Lincoln urged his countrymen to act "with malice

towards none, with charity towards all". We invite our fellow

Americans to let these words guide new efforts to heal wounds in

our divided society and to unite our country in the years after

the war in Southeast Asia.

We speak with special concern for those who have borne the

heaviest burden of this war: the young men who chose conscientiou¬

sly to serve in the Armed Forces, many of whom lost life or limb

in this conflict. We wish to express our profound sympathy to

the wives and families of the soldiers who have died in Southeast

Asia. And on behalf of returning veterans we urge strongly

that the Government increase the present benefits and educational

opportunities afforded by the G.I. Bill, and that it create new

programs of drug rehabilitation, vocational training and job

placement wherever necessary.

Those who in good conscience resisted this war are also

subjects of our genuine pastoral concern. They too must be re¬

integrated as fully as possible into our society and invited to
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share the opportunities and responsibilities of building a better

nation. Hence we repeat our plea of October 21, 1971 that the civil

authorities grant generous pardon of convictions incurred under the

Selective Service Act, with the understanding that sincere con¬

scientious objectors should remain open in principle to some form of

service to the community. Surely a country which showed compassion

by offering amnesty after the Civil War will want to exercise no

less compassion today.

CONCLUSION

In setting forth our position at this time, we realize that the

task of constructing a just social order and a world genuinely at

peace will never be an easy one. But we must reaffirm that followers

of Christ and all men of good will must redouble their efforts to

achieve this task so worthy of our best efforts.

Otherwise, for all its marvelous knowledge, humanity,

which is already in the middle of a grave crisis, will

perhaps be brought to that mournful hour in which it

will experience no peace other than the dreadful peace of

death. But while we say this, the Church of Christ takes

her stand in the midst of the anxiety of this age, and

does not cease to hope with the utmost confidence. She

intends to propose to our age over and over again, in

season and out of season, this apostolic message:

"Behold, now is the acceptable time" for a change of

heart; "Behold, now is the day of salvation!" (Vatican

II, Pastoral Constitution on the Church in the World,

# 82) .
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APPENDIX N

NC NEWS SERVICE (Domestic)

TEXT OF"AMERICAN BISHOPS' RESOLUTION ON SOUTHEAST ASIA (1,000)

11-22-71 - M.

WASHINGTON (NC) — The text of a resolution on Southeast Asia

adopted by near-unanimous voice vote Nov. 19 at the conclusion

of the fall meeting of the National Conference of Catholic

Bishops (NCCB):

Draft # 14 RESOLUTION ON SOUTHEAST ASIA

(As amended in light of the modi received on the floor and in

writing by Ad hoc Committee of NCCB Administrative Board: Arch¬

bishop Medeiros, Chairman; Archbishop Byrne; Bishop May)

In the light of the urgent appeal for justice in the world

pronounced by the recent Synod in Rome, we Bishops of the United

States address ourselves again to the agonizing issue of the

American involvement in Southeast Asia. And we feel compelled to

make some positive recommendations concerning the long journey

ahead to peace with justice in our world.

I. THE AMERICAN INVOLVEMENT IN SOUTHEAST ASIA

Three years ago, in our Pastoral Letter "Human Life in Our

Day", we raised some basic moral questions concerning the Vietnam

War:

In assessing our country's involvement in Vietnam we must ask:

Have we already reached, or passed, the point where the principle

of proportionality becomes decisive? How much more of our resources

of men and money should we commit to this struggle, assuming an

acceptable cause and intention? Has the conflict in Vietnam

provoked inhuman dimensions of suffering?
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At this point in history it seems clear to us that whatever

good we hope to achieve through continued involvement in this war

is now outweighed by the destruction of human life and of moral

values which it inflicts. It is our firm conviction, therefore,

that the speedy ending of this war is a moral imperative of the

highest priority. Hence we feel a moral obligation to appeal

urgently to our nation's leaders and indeed to the leaders of all

the nations involved in this tragic conflict to bring the war to

an end with no further dfelay.

II. THE JOURNEY AHEAD TO PEACE WITH JUSTICE IN OUR WORLD

It is our prayerful hope that we in America will have learned

from the tragedy of Vietnam important lessons for reconstructing

a world with justice and a world at peace.

First, we must be determined as never before to "undertake an

evaluation of war with an entirely new attitude" (Vatican II,

Pastoral Constitution on the Church in the World, # 80). And we

reach this new attitude by attending more carefully to the spirit of

the Gospel and by heeding the pleas of recent Popes: "Nothing is

lost by peace; everything may be lost by war" (Pius XII, Radio

Broadcast of 24 August 1939); "In this age of ours which prides

itself on atomic power, it is irrational to believe that war is still

an apt means of vindicating violated rights" (John XXIII, Pacem in

Terris, #127); "No more war, war never again" (Paul VI, Address to

the United Nations, 4 October 1965).

Secondly, we realize that "peace is not merely the absence of

war, but an enterprise of justice" (Vatican II, Past. Const, on the

Church in the World, # 78). In this vein we recognize our nation's

moral obligation, together with other nations, to contribute

mightily to the restoration and development of Southeast Asia.



After World War II our country launched an unprededented program

of economic assistance and social reconstruction of war-torn

countries. Certainly we can do no less now.

Thirdly, we are convinced that the United Nations must become

more effective in the promotion of world justice and peace. In

saying this , we echo the words of Pope Paul VI that "the people of

the earth turn to the United Nations as the last hope of concord

and peace", and we recognize with the Holy Father that the United

Nations "must be perfected and made equal to the needs which

world history will present" (Address to the United Nations, 4

October 1965). Only by strengthening the United Nations as an

international forum for peace and as a multi-lateral instrument

for peace-keeping can future Vietnams be averted.

Finally, we recognize a clear need at this point in history to

urge upon all Americans a spirit of forgiveness and reconciliation.

We recall that at a similarly critical moment in American history

Abraham Lincoln urged his countrymen to act "with malice towards

none, with charity towards all". We invite our fellow Americans

to let these words quide new efforts to heal wounds in our divided

society and to unite our country in the years after the war in

Southeast Asia.

We speak with special concern for those who have borne the

heaviest burden of this war: the young men who chose conscientiously

to serve in the Armed Forces, many of whom lost life or limb in

this conflict. We wish to express our profound sympathy to the

wives and families of the soldiers who have died in Southeast Asia.

We express our profound concern for our prisoners of whr and their

families and promise our prayers for the prisoners' welfare and

release. And on behalf of returning veterans we urge strongly that



the Government increase the present benefits and educational

opportunities afforded by the G.I. Bill, and that it create new

program's of drug rehabilitation, vocational training and job

placement whenever necessary.

Those who in good conscience resisted this war are also

subjects of our genuine pastoral concern. They too must be

reintegrated as fully as possible into our society and invited to

share the opportunities and responsibilities of building a better

nation. Hence we repeat our plea of October 21, 1971 that the

civil authorities grant generous pardon of convictions incurred

under the Selective Service Act, with the understanding that

sincere conscientious objectors should remain open in principle

to some form of service to the community. Surely a country which

showed compassion by offering amnesty after the Civil War will want

to exercise no less compassion today.

CONCLUSION

In setting forth our position at this time, we realize that

the task of constructing a just social order and a world genuinely

at peace will never be an easy one. But we must reaffirm that

followers of Christ and all men to good will must redouble their

efforts to achieve this task so worthy of our best efforts.

Otherwise, for all its marvelous knowledge, humanity, which

is already in the middle of a grave crisis, will perhaps be brought

to that mournful hour in which it will experience no peace other

than the dreadful peace of death. But while we say this, the Church

of Christ takes her stand in themidst of the anxiety of this age,

and does not cease to hope with the utmost confidence. She intends

to propose to our age over and over again, in season and out of

season, this apostolic message: 'Behold, now is the acceptable time'



for a change of heart; 'Behold, now is the day of salvation I'

(Vatican II, Pastoral Constitution on the Church in the World

# 82) . "
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Bishops Call Viet War
Immoral

By William R. MacKaye
Wa'hl.-'.cton r<v.: SiaffWilier

The Roman Catholic bishops
of the United Slates yesterday
declared that (he Vietnam. War
lias become an immoral con¬

flict.
"It is our firm conviction,

therefore, that the speedy end-
inn of this war is a moral im¬
perative of the highest prior¬
ity," they said.
The resolution, adopted by a

vote of 150 to 30 at the. final
session of the National Confer¬
ence of Catholic Bishops au¬
tumn meeting here, repre¬
sented the bishops' strongest
statement to date on the Indo¬
china conflict.
In terms of traditional Cath¬

olic moral discipline, an indi¬
vidual Catholic is under
strong pressure—though not

I absolute obligation—not to
Isupport a war that (he bish¬
ops, the principal moral teach¬
ers of ilie church, believe to
be unjust.
Despite the moral judgment

that they rendered on the war,
however the. prelates pruned
from the final version of the
resolution a proposal ad¬
vanced tentatively Thursday

i to call for an immediate
lAmcrican cease-fire.
I Archbishop Philip M. Ilan-
I '..mi of New Orleans, one of
i the opponents of lite call for
an immediate cease fire, fold

| newsmen lie regarded such a
j proposal as too much of a
i foray by bishops into qucs-
]lions of military tactics.
I In place of the cease-fire
I call, I lie bishops substituted a
passage in which they said
they felt obliged "to appeal
urgently to our nation's lead¬
ers and indeed to the leaders

of all the nations involved in i
this tragic conflict to bring!
the war lo an end with no fur- j
thcr delay."
The resolution was shep-,

herded through the confer-!
euro by a committee led by j
Archbishop llumberto Medei- i
ros of Boston,

In explaining the final draft]
to the bishops during their]
closed discussion, an an-1
thoritative source said, Arch- ]
bishop Mcdciros told the j
group that adoption of the i
statement would mean they ]
were finding the war unjust
and immoral.
The key sentence of the doc¬

ument reads: "At this point in;
history it seems clear to usj
that whatever good wo hope to ■
achieve through continued in-j
volvcmcnt in this war is now;
outweighed by the destruction'
of human life and of moral]
values which it inflicts."
Elsewhere in their rcsolu-!

tion 1 Ire bishops ignored crili- i
cisms of the United Nations

■ voiced in some quarters last i
month after the expulsion of
Taiwan and offered a strong
endorsement of the agency asi
a force for peace.
"Only by strengthening the :

United Nations as an interna-!
tional forum for peace and asi
a multilateral instrument for
peace-keeping can future Viet¬
nam:: be averted," they said.
They also warned that

Americans have become so di¬
vided by I lie disagreements
over the war and its conduct
that a program of national rec¬
onciliation like that attempted
at the end of the Civil War is
now needed.
This will require among

oilier tilings, they said, in¬
creased benefits for returning
veterans—including new drug
rehabilitation and job training
programs—and a generous
policy of granting pardons to
imprisoned war resistors.
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17. S. CatholicBishops Call
ForEnd to IndochinaWar
A HaltcWith No FurtherDelay' Is Urged

in a Resolution That Is Adopted
Almost Unanimously in Capital

By ELEANOR BEAU
•S; cc'ei to The New York Tlnus

WASHINGTON, Nov. 10—iliary Bishop of Detroit, tcld
Tlie American Bishops of the'a news conference that this
Roman Catholic Church ap-jportion stated that the war no
proved today a re-solution call- longer, met one of the con th¬
ing for
\va r

an end to the Indochina tiotis that, in the Catholic
position, determines whetherwith no fur!her delay.

The. document, adopted ahfl w'~' ju;>'L 'hat is, whether
most unanimously at the end ofjthe amount of good results cx-
lltis five-day meeting here, was coeds the bad.
a revision of a stronger statc-j therefore, he said, anyone
ment that provoked heated .who agrees with the Catholic

. debate yesterday. [position "may not participate
The key sentence in tiie final'in this war."

'

resolution appeared to be the j However, the Most Rev.
■ following: Philip M. Hannan, Archbishop

"At this point in history it'of New Orleans, immediately
seems clear to us that whatcvcrjsfid, without elaboration, that
good we 'hope to . achicvelhe did not agree with Bishop
through continued inv0lvemcntiGumblct(on's, conclusion. It was
.

,, . . , , apparent that tne resolution
m tins war is now outweighed " ,d be interpreted in many
by the. destruction of human!wnvs
life and of moral values which
it inflicts."
Thomas J. Gumblcton, Aux-

Tiie Catholic Church in' this

Continued on Page 13, Column 1
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.CATHOLIC BISHOPS
: ASK ED) OF WAR;
Continued From Page I, Col. z|
country has been relatively
slow in failing for on end to,
the war. Many Protestant rle-j
nominations have mode some!
kind of statement during the'
last Severn! years, and six
years ago the Motional Council
of Churches found no justifi¬
cation for continuing the war.
The last statement by the

Catholic Bishops on Vietnam,
three years ago, merely ques¬
tioned whether the war could
still be considered just.
Today's voice vote followed

lapprovnl of r. version of (he!
'resolution(ofjcontaining what
Bishops saiu was a phrase
erroneously inserted by a typ¬
ist. The phrase declared that'
further prosecution of the war
could not he justified.

I Although it was acknowl¬
edged at the news conference
that John Cnidinal Carberry of
St. Louis had charged that the'

I resolution had been tampered
iwith, the Most Rev. John J.i
(Dougherty, Auxiliary Bishop of
jNewark, said he was sure the
charge had been a matter of
human error. . j
The committee that drafted;.

the resolution deleted sections:
that would have called for rn
immediate cease-fire by all Am¬
erican forces, except for self-
defense, and for unilateral with¬
drawal at the earliest practicab
date. A spokesman explained
that yesterday's debate made it
clear the sections could not win
sufficient votes.
During the hour-long debate,

the Right Rev. Edmund F. Mc¬
Caffrey of Belmont Abbey in
North Carolina, said the original
version of (he resolution was "a
subtle attack on our President,
will harm negotiations, beats a
dead horse and should be re-1
jeeted in its entirity." ;

John Cardinal Carberry, the
Archbishop of St. Louis, de¬
clared that it would abandon
the South Vietnamese to the Co
munists.
Lawrence Cardinal Shchn,

the Archbishop of Bllimore,
■' it would be a disaster to

.

disband without making such a
statement after a 10-vear un¬
declared war with great loss of
life when young people have ,

'such problem" of conscience i
about tliematler. J
The final resolution, reaffirm¬

ing a statement made by the
Bishops last month, asked for a
"generous pardon" of conscien¬
tious objectors convicted of
draft violations with the under-
slnding that they might per¬
form alternative service..

j In other developments, the
Bishops turned over to their ac¬
tion agency, the. United States!
Catholic Conference, a request
that they condemn a new Gov¬
ernment questionnaire planned
for use next month for men
claiming Conscientious Objector!
status. The National Association!
of the Laity, which made the j
request, said the new, much
longer form seemed to he an I
'attempt to thwart conscientious
objectors.
During a discussion, several'

'Bishops praised the efforts of|
the National Office of Black jCatholics and said the confer-j
cncc's decision to discontinuei
funding it next year did not cx-j
elude the possibility of future j
funding. ' |In "an interview, Brother Jo-!
seph Davis, executive director!
of the office, expressed skepti-l
cisrn about the possibility that;
the bishops would find "other,
sources" 1o fund the agency, ij— .It
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1. NC (2/3/72).

2. Population and the American Future (Washington, D.C. March,
1972; U.S. Govt. Printing Office).

3. Gumbleton expressed this contrast in a speech at the meeting:

"I cannot understand how we can respond so rapidly
with a statement on this subject and yet fail to
deal with another fact of American life that also
has profound moral implications - and concerns
respect for human life. I am referring, of course,
to the continued massive and recently escalating
American bombing in S.E. Asia. It seems to me
that our selectivity in dealing with important
moral issues weakens very seriously our over-all
credibility and effectiveness as pastors and
moral leaders
There is a certain lack of consistency in expres¬
sing our concern about the destruction of human life
in the womb and failing to advert to the horrendous
destruction of human life that is presently taking
place in S.E. Asia because of the American bombing."

Referring to the November *71 statement:

"If we believe our own statement - and expect others
to believe us - we must begin to act as though the
ending of the war is really a moral imperative and
that it rates priority over almost anything else."

Gumbleton "implored" his fellow bishops to change the
structure of their meeting in order to deal with issues like
the war:

"It may be objected that the issue of the bombing
and the war is too complicated to deal with at this
meeting. This does, indeed, seem to be the case -

but the solution to this problem is not to ignore
complicated moral issues but rather to improve the
structure of the meeting."

He was referring to the NCCB-USCC meeting procedure, based
on "reports from committees", often with the conclusion that
no action was needed:

"Such a structure is stifling if it inhibits us from
getting at issues which people must deal with,
especially such grave moral issues as the war. I
am afraid that this is precisely the situation
that we are in."

This speech is recorded in Origins (NC documentary service),
vol. 1 No. 45 (April 20, 1972) pp.351-52. c.f. NC (Dom.)
4/14/72.



158

4. c.f. Rick Casey, 'Tension at USCC on war', in NCR, May 26, 1972,
pi.

5. This statement is recorded in Origins, vol. 1 No. 46 (May 4,
1972), p.765.

6. c.f. Section 4 - Cardinal Krol's minimalist approach.

7. c.f. Thomas F. Pawlick, 1 Bishops9hcenherr:From National Guard
Chaplain to Berrigan supporter, in Commonweal, Oct. 6 1972,
P7.

8. 'Six Bishops score U.S. on war', in NCR, May 26, 1972, p3-
'Catholics repudiate Nixon on War', Ibid.

9. "Ten years of death, suffering and violence have acccmplished
none of the goals of freedom, self-determination and
assurance for peaceful living". (NC, 5/16/72 -Tu.)

10. NC, 5/18/72.

11. NC, 5/6/72. Two other bishops, in addition to Begin and
Unterkoepfler-, were reported in the same edition as
critical of the mining of North Vietnamese ports and the
intensification of the war - Russell of Richmond and Hogan
of Rochester, New York (the latter signing a statement with
nine clergymen of other denominations).

12. NC, 6/9/72.

13. NC, 7/3/72.

14. NC, 7/3/72.
The letter was published in the diocesan newspaper - The
Tablet, Thursday, June 29, 1972, pi. It was this same

paper which had in the past been identified with the most
public opposition to the progressive social philosophy of
NCWC (John A. Ryan had many runs in with The Tablet) and
staunch support of Charles Coughlin and the McCarthy
investigations. Thus when Mugavero observed:

"I believe that an educational program on all levels
must be undertaken to study the complex problems
of peace, war and justice in the modern world in the
light of the Gospel and with special attention to
the social teaching cf the Holy See."

- a very different policy from that of the old Tablet was

envisaged.

15. c.f. America, February 5, 1972, pp.1 15-17.
"Resistance to militarism formed the main thrust
of the conference in respect to American political
and economic life."
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Also, "The Ecumenical Witness Conference on the Indochina War',
in IDOC International - North American Edition, 43 (March 11,
1972)7 pp.70-84; Edward B. Fiske, 'Religious Assembly terms
Vietnam Policy Immoral', in NTT, January 17, 1972, pi.
Reports and follow-up appeared in NCR (January 28,1972;
February 11, 1972; March 17, 1972) and in NC - and
1/18/1972.

16. c.f. 'Second International Assembly of Christians in
Solidarity with the Vietnamese, Laotian and Cambodian Peoples',
in IDOC International, No. 50 (January-February, 1973),
pp.73-84.

17. The issue of the military chaplaincy has been raised at various
times in recent years. Even before Vietnam became an issue -

an article in Ave Maria, December 5, 1964, pp. 5-7, 'A Military
Chaplain sounds off', criticized the military's control over
the chaplaincy. The contrary opinion was stated by another
chaplain in Ave Maria, May 15, 1965 p18 - "The Army is a
natural habitat for the Church". This particular chaplain -
Lt. Col. John A. Zwack (30 years in the military, 21 as an
Army chaplain) - perhaps presented an extreme statement of
his case, although at the same time it did provide evidence
of the institutionalization process at its most thorough:

"The civilian priest, no matter how well meaning he be
(sic.), is not one of us. He is a stranger; he brings
a message from the outside world." Ibid.

An editorial in Ave Maria, May 21, 1966, 'Military Chaplains.

18. Cardinal Krol had for some time spoken about the injustice,
the irrationality and tragedy of the arms race, and the
necessity for disarmament as a continuing imperative and an
indispensable prerequisite of justice, e.g. The Catholic Standard
and Times (Philadelphia), January 8, 1970 (his sermon on January
4, 1970 'World Day of Peace'). He had spoken in the same vein
in his address at the National Convention of the 'Veterans of

Foreign Wars' in Philadelphia, August 16, 1969. Most notable
was his speech at the '71 Synod of Bishops on October 22 when
he spoke in the name of the NCCB on this subject and in
favour of the recognition of total and selective conscientious
objection (Origins, November 4, 1971; NCR, November 5, 197l).
This contrasts with his general support of American government
actions and shows him in a less acquiescent attitude at least
on these subjects.

19. Appendix A - proposed 'Statement'; Appendix B - Dougherty memo.

20. We have seen how Bishop Gumbleton in the November, 1971 debate
relied on a recitation of war statistics to support his case.
This issue of "the facts" (the fundementa in re which have
kept cropping up) is important in the case of the Vietnam war.
In other cases where Catholic bishops have had to face the
question of their attitude to war, a lack of information
could possibly have been made a reason for their inability
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to take a position, but this is very difficult to sustain with
regard to Vietnam. Not only was Vietnam the first televized
war and widely reported in the American press throughout, but
the very actions of the American military became the subject
of well-publicized debate. Any bishop could easily have
found access to information independent of official govern¬
ment sources of both sides.

For example, in this very month of June, 1972, eyewitness
reports of American bombing of the Red River dikes in North
Vietnam (denied by the government) was relayed to the NIT
from Ragens Nyheter (6/29/72), Aftonbladet (6/28/72) and
Jean Thoraval of 'Agence France Presse'. On CBS News
(6/30/72) Erik Erikkson of Swedish Television gave a report
on the spot contradicting the Pentagon statement, or rather
revealing the Pentagonese 'Newspeak" - "dikes have not been
targeted for bombing".

The previous year, July 1971, the controversy was about
Fred Branfman's report from the Plain of Jara in Laos on the
death and destruction being meted out by American planes.
This was widely reported on TV and the newspapers, and I
remember especially Branfman's report of the children's
schoolroom paintings of bombings. Yet another relevant
episode in June, 1972 was the report of unauthorized American
bombing of North Vietnam - the General Lavelle case.
'General bombed North before order by Nixon', in NIT, June,
11, 1972, pi; Time Magazine, September 25, 1972, p20.

Anthony Lewis reported extensively on the bombing of
civilians at this same time - 'The Cost of Phucloc', NIT,
June 12, 1972, p33. 'Back to the Stone Age', NYT, July 3,
1972, pl7. 'A Question of Intent', NYT, August 19, 1972,

p23. 'The War President', NYT, August 22, 1972, p41.

Even official American government sources provided
detailed information to which any bishop had access.
Gumbleton made use of the material prepared for the Senate
Committee on Foreign Relations, June 30, 1971 - Impact of
the Vietnam War.
Much of the relevant material I include in the bibliography
was available at USCC.

21. c.f. Eleanor Blau, 'Catholic Bishops ask end of bombing in
Vietnam', in NYT, November 17, 1972, pl2; Rick Casey,
'Bishops ask halt to war, terrorism, bombing in Asia', in
NCR, November 24, 1972, pl-6.

22. NC, 1/2/73.

23. NC, 1/12/73. Elwell was one of seven religious leaders who
signed the statement. "When asked if the statement by the
clergy wasn't coming rather late in the war, Bishop Elwell
replied: "Anytime after the beginning of a war is too
late"."



Ibid.

Also, 'Religious leaders attack renewed bombing', in NCR,
January 5, 1973» pl6:

"....an unspeakable assault upon this season's
message of peace on earth. Previous restraints
have been lifted, unleashing with vindictive
barbarity the mightiest air force in the world to
bomb again in order to crush the will of a small
peasant society that refuses to submit to our
terms."

Among this group were Dougherty, Gumbleton, Bernardin
(now Archbishop of Cincinnati), Russel, and Anderson.



APPENDIX A.

STATEMENT ON THE WAR IN INDOCHINA

As Christians and Americans, we deplore the recent

escalation of the war in Indochina and (condemn) the actions

initiated by our government which contribute to the escalation.

In November 1971, the American bishops declared that our

military involvement was morally questionable and that our con¬

tinued prosecution of this conflict could only further the

general deterioration of man's very capacity to respect human

life. And still the destruction goes on.

We cite in particular the shift of U.S. resources from

ground war to massive technological air war; the introduction

of sophisticated anti-person weapons; the mining of harbors and

rivers of North Vietnam; and the resumption of bombing of the

north and at a level unprecedented in history.

These actions by our government provoke the moral outrage

of Americans and others around the world. We are sickened by

the mounting deaths of Asians and the swelling waves of refugees

(further underscoring the racist dimension of this war).

We can no longer escape the conclusion that American

participation in this war is morally indefensible (and must end

now).

Committee for International
Affairs



163
U.S. Catholic Conference
June 20, 1972

Revised June 26, 1972.

Rote: It has been proposed that the phrases in brackets be

deleted.



APPENDIX B.

United States Catholic Conference

DEPARTMENT OP INTERNATIONAL AFFAIRS

1312 Massachusetts Avenue, N.W. Washington D.C. 20005. 202/659-
6852

June 26, 1972

TO: Committee for International Affairs

FROM: Bishop John J. Dougherty, Chairman

RE: Statement on the war in Indochina to be issued by the
The Committee for International Affairs.

Eight members of the fifteen member Committee for International

Affairs met in Washington, D.C., June 19-20, 1972, and agreed

that their immediate task was to establish a set of priorities

and concerns. This agreement was prompted by a) the encourage¬

ment the USCC Committee on Plans, Programs and Budget gave the

CIA at a joint meeting in regard to taking greater initiatives

and wider scope in international affairs, and b) the forthcom¬

ing consolidation of the CIA and the Committee for Social

Development.

The CIA at the June meeting agreed, after much discussion, that

their first priority was the war in Indochina. Regarding the

war, a writing committee was appointed to draft a short state¬

ment which :

I. is consistent with the evolving position taken by the

American bishops during this protracted war:

(a) 1966: On balance "our presence in Vietnam is



justified."

(b) 1968: "Have we exceeded the point where the

principle of proportionality becomes decisive?"

(c) 1971: "At this point in history it seems clear

to us that whatever good we hope to achieve through

continued involvement in this war is now outweighed

by the destruction of human life and of moral values

which it inflicts."

II. is responsive to the point made by the bishops in

1966, i.e., "we must clearly protest whenever there

is a danger that the conflict will be escalated

beyond morally acceptable limits," and does not attempt

to offer solutions to what at core are Vietnamese

political questions.

III. is restricted to actions over which our government has

direct control. The trail of cause and effect is

too circuitous to retrace, whether the evils of this

thirty-year was were perpetrated by the French,

Vietnamese, Japanese, British, Russians, Chinese, or

Americans.

IV. reflects the international implications of the racist

attitudes in American society acknowledged by the

American bishops' statement on race in 1968.

Following extensive discussion and consequent modification to

the original draft the enclosed statement was approved: 7 yeas

and 1 nay.

USCC procedures require that before a committee may issue a
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statement in its own name, the text must be approved by two-

thirds of the members (at least ten in this case), and the

IJSCC General Secretary, and the Administrative Board must be

informed of the basic thrust of the statement and its principal

points. We are therefore sending a copy of the draft to you

for your response.

Also note that upon further consultation since the meeting

several deletions have been proposed. They are enclosed in

brackets. I favor dropping the bracketed phrases, and would

appreciate your affirmative response at your earliest convenience

by telephone to me at 201-379-3912 or our Washington office:

202-659-6852.



:S E C T I O N FOUR



"The deep changes made in the very bosum of the
Roman Catholic Church must also be viewed as an

element of considerable influence, since the Church
has always been part of the very core of the latin
American identity."

Eduardo Frei Montalva, 'The Second Latin
American Revolution', in Foreign Affairs,
vol. 50 No. 1 (October, 1971), p85.

c.f. Gerhard Drekonja, 'Religion and Social Change in
Latin America', in Latin American Research Review, vol. 6
No. 1 (Spring, 1971), pp.53-72.
James Nelson Goodwell, 'Church in Latin America. A rising
tide of challenges and questions', in Chr. Sc. Men.,
December 26, 1970, p9-
Cesar A. Aguiar, 'Currents and Tendencies in Contemporary
Latinamerican Catholicism', Paper read at CICOP, 1970, in
Louis M. Colormese, ed. Conscientization for Liberation.
(Since I had access to the CICOP papers in the original
typescript at WJP and LAD, any quotations will be from the
papers as they are in the files.)

"....any approach to Latin America must include
Catholicism."

Lipset and Solari, eds. Elites in Latin America,
P224.

" religious reform is a requisite of social reform."

Id., p226.

"Nothing lasts but the Church."
John Gunther, Inside Latin America, pp.17-18.

Confirmation of this analysis from a non-Catholic Theologian:

"As a theologian and a North American I can honestly
report that the most stimulating contribution to my
own thinking in the past five years has come from
Larin America."

Harvey Cox, in Thomas E. Quigley, ed. Freedom and
Unfreedom in the Americas, pll.

"Rich countries today have developed an international
economic system that was designed primarily for them¬
selves and which, in effect, provides less than equal
treatment for the two-thirds of the world that is

poor."

James P. Grant, 'What is Development?', in
Intercom, Center for War/Peace Studies,
Occasional Paper $$69, April, 1972, p6.

"We consume 40 per cent of the world's resources;
we have treaties involving mutual security with 42
nations; we have invested abroad some $120 billion,
and this amount is growing; we hold such a central



168
position in international trade and economic
matters that we must necessarily be increasingly
involved in the affairs of the world.1'

Secretary of State William P. Rogers, 'National
Idealism and International Relations', commencement address
at Colgate University, Hamilton, N.Y., May 30, 1971 (as
published by Department of State - July, 1971 - p4.)

"Whreas in Canada and Europe the U.S. annual capital
investment far outweighs U.S. profits, in the under¬
developed countries, U.S. corporations extract more
in profit and interest than their own investment
each year. The effect is that the underdeveloped
countries are subsidizing U.S. development at the
expense of their own. In Latin America from 1950
to 1965 we invested $3-8 billion, but extracted
$11.3 billion in profits."

Howard Sherman, Radical Political Economy,
pp.161-62.

4. Francois Houtart and Emile Pin, The Church and the Latin
American Revolution, p39• (Houtart-Pin)

5. "The primary reason given for the shortage of clergy
was the lack of a strong middle class society. In
the U nited States and Canada the majority of
vocations come from this group. In Latin America
that segment of society has not yet been developed."

Summary minutes of Conference.

I quote this only to indicate the superficiality of the
analysis.

6. Camara's concern was expressed in this other reason given
for the meeting:

"....in order to end the scandal of two thirds of

Humanity remaining in a state of underdevelopment
and hunger."

Ibid.

7.• WJP and LAD files on the meeting.

8. c.f. M. Edwin Prud'homme, The U.S. Catholic Bishops'
Committee for Latin America : Its Organization, Development ,

and Political Implications, unpublished M.A. thesis, East
Texas State University, May 1972.
The author describes his 'Findings', p.iii:

"....organized in 1959 to assist the Latin American
Catholic Church through the provision of personnel
and financial resources. Primary among the reasons
for its establishment was the rise of Castro and
Communist influence in the region. Because of this,



the committee was closely affiliated with the U.S.
government's Alliance for Progress; so closely,
in fact, that the American Catholic Church program
was called the Christian Alliance for Progress.
In its formative years, many of the U.S. "bishops
were neither concerned nor interested in the state
of the Latin American Church, and as a result, the
endeavor provided only sparse benefits to Latin
America. The assistance was haphazard and no

comprehensive plan of action was ever devised. A
few programs achieved a degree of success, on a
localized basis, but the majority merely served the
purposes of cultural imperialism."

The author underlines the difficulties involved in trying
to obtain the necessary information:

"The author spent nearly three years gathering
material from U.S. Catholic Church and State Depart¬
ment officials, many of whom were reluctant to
discuss their roles or allow access to their files."

p.vi.

As regards what he refers to as "vital records":

"....the U.S. Roman Catholic Church has a 50 year
moratorium on the information desired."

p.vii.

and the State Department a 15 year waiting period.

Referring to the Georgetown meeting:

"Requests to study these documents were turned down
on two occasions, initially in 1969 and again early
this year (1972)".

p. 31.

In the introduction to the thesis I have already noted my
investigation methods, which involves discretion - thus
gaining access to the files, in spite of the 50 year
moratorium (whether this is the policy or not, I did not
care to find out). The limitation of this method is that
it is impossible to find all the stuff. However, there
is enough to give confirmation to the general conclusions
of this study, in line with the method of historical
investigation adopted from the introduction - emphasis on
"important structures", "significant factors", rather
than a chronicle of events. I single out one crucial
factor here - the statement of Cardinal Krol at the
end of '69 meeting in Caracas anticipating the American
Bishops' response at the '71 and '72 meetings. This in
turn serves to illuminate the total context in which events

unfold, and draws together the important elements of what
would otherwise be an unwieldy mass of circumstances.
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Since I avoided the main frustrations of Prud-homme

my account may be somewhat more pacific, but hopefully no
less critical.

9- Although Pope John only began this disengagement of the
papacy from partisan anti-communism to dialogue, his
initiative is still the most significant change in the
political attitude of the Church in this century, because
it has opened the way to disentangling the Church from
identification with the politics of capitalism and anti-
communism. Without that the Vatican Council could never

have produced GS, the 'Pontifical Commission Justitia et
Pax ' could not have emerged on the side of the Third
World, the Vatican's Ost-politik would be unknown, and
Medellin could not have happened.

Although Pacem interris was acclaimed by the American
government (praised by the State Department on April 11,
1963-the first time in history a U.S. government had
commented on a papal encyclical (although of course it was
also the first time in history a U.S. government was
headed by a Catholic president); placed in the "Congress¬
ional Record" on April 22nd; praised by President Kennedy
in a convocation speech at Boston College on April 20th)
this did not mean that its implications were in line with
traditional American expectations, whether Catholic
(c.f. Section II, Chapter 3, Note 14) or those of the
general society - c.f. William V. O'Brien, 'Balancing the
Risks', in Worldview, vol. 6 no. 6 (June 1963), pp.10-12.
The tensions between Pacem in Terris and the beliefs and

practices of American Catholics and their government which
O'Brien describes, whether in the encyclical's words on
nuclear war or its conciliatory approach to communism, are
evident throughout the course of events described in this
thesis (Section III and the present section in particular).

10. c.f. Marcos G. McGrath, 'Ariel or Caliban?', in Foreign
Affairs, vol. 52 No. 1 (October, 1973), pp.75-95', 'A Living
Theology in Latin America', in Review of Politics, vol.33
No. 2 (April, 197l), pp.163-71.

11. At present McGrath's influence at CELAM is in temporary
eclipse, since he was out-voted and out-manoevred at the
recent elections to its executive body.
c.f. Agostino Bono, 'Social Action Fades in Latin America',
in NCR, November 9, 1973, pi-

12. The German Catholics are the most important financial
contributors to the Catholic Church in Latin America,
particularly through the auspices of 'Misereor' and
'Adveniat' (the Lent and Advent fundraising drives of the
German bishops). c.f. John T. Considine, 'Aid to the
Latin American Church', in America, September 30, 1967,
P352.

13- c.f. Section II, Chapter 3, Note 25. The same exponent was
on hand at Notre Dame to interpret the "signs of the times"
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in the Third World as at Porto Allegre - Francois Houtart
of FERES■

14- "The three latin American bishops (Larrain, Camara, McGrath)
fulfilled and fulfill in their own distinct ways the type
of function John A Ryan (Section II, Chapter 4) fulfilled
in the history of the contemporary Catholic experience in
the U.S.A. - champions of radical social criticism, based
on Catholic social teaching, in leadership positions. It
is notable that the name of no American bishop is associated
with this function, except possibly the auxiliary-bishops
who appear in this narrative (Flores, Gumbleton, Shannon,
Kelly) - none of the stature of the three Latin Americans.
Sociology as applied by Houtart and his colleagues in Latin
America has been concerned with social and political
questions (the Church in relation to social change,
religion as a conservative and revolutionary influence):
in the United States, by contrast, sociology in the Church
has not addressed these questions except on a small scale
and indirectly, but has concentrated on questions like
Catholic education, the sociology of the parish, the
sociology of religious professionals. (The final section
includes some of this North American sociology.) It would
be my opinion that this difference, between Houtart and
Greeley for example, reflects the different context and
circumstances in which the sociologist operates (Houtart
from within the Latin American ferment affecting
the Catholic Church: Greeley from within the U.S. Catholic
Church, caught unawares by Vatican II and Vietnam,
unaffected until recently by the Third World dynamic.)

15- Gremillion gave an account of this Porto Allegre meeting in
America, September 26, 1964, p343>

16. On this question of 'Foreign Aid' I am completely in agree¬
ment with the sentiments of Gunrtar Myrdal:

"It is my firm conviction, not only as a moralist
but also as a social scientist who has studied these

problems, that the moral argument is the only one
that holds."

'Political Factors in Economic Assistance',
in Scientific American, vol. 226 No. 4
(April, 1972) P21. ~

The 'Foreign Aid' saga shows the validity of the moral
argument precisely because it is now obvious that all the
other arguments are without validity and without value:

"The wrong motives are commonly put forward for the
giving of aid. This applies not only to the peace¬
keeping fallacy I have dealt with here at length but
to the "down-to-earth practical" arguments that find
favor in some quarters. When aid is justified as
being "in the best interests of the U.S.", those
interests when specified turn out to be political,
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strategic and military advantages of that country.
Americans are also urged to appreciate the prespective
commercial advantages, whereas the French are exhorted
to find motivation in the prospect of the continued
cultural domination by France of her former colonies.

My first explanation for the faltering and decline
of aid from the U.S. and elsewhere is that the
standard arguments advanced for it do not appeal to
and are not believed by the people who make up the
majority of the electorate. The disastrous course
of the diplomatic and military policies pursued by
the U.S. in the underdeveloped countries of Asia and
Latin America has confirmed the worst misgivings of the
American people. Concurrently, as is to be expected,
the country has been steeply reducing its commitments
to foreign aid."

Id. pp.20-21.

"In Sweden the only motivation that could effectively
be presented to the people has been human solidarity
and compassion The moral argument must be
stressed, if the global downward trend in aid to the
poor nations is to be reversed. That argument,
honestly advanced and honestly observed in the
actuality of the aid program, will carry as much
weight with Americans as it does with Swedes."

Id., p21.

c.f. James S. Rausch, 'The Case of Congress Against U.S.
Foreign Assistance 1964-1968', unpubl. doctoral disc.,
Pontifical Gregorian Univ., Rome, 1969-
In practice, however, and it is the practice with which we
are concerned here, the non-moral arguments provide the
details of the story.

17. c.f. 'Conclusions of Latin American Bishops' Meeting, USCC
Documentary Service, February 3, 1967-

18. In his 'Pastoral Testament' Larrain describes his inspiration
in terms which exemplify the theological basis of aggiornamento:

"These have been my three great ideals: the Liturgy,
Catholic Action, and the Social Problem. In the
three I have looked for only one thing: to serve,
to love, and to work on behalf of the Church."

This theology combined an understanding of the Church (LG),
founded on liturgical spirituality (Constitution 'De Sacra
Liturgia'), and directed to the mission of the Church as

"the people of God" to bring aggiornamento not only to the
institutions of the Church but to the reform of society in
view of the Kingdom (GU).

At Larrain's funeral, Cardinal Silva Henriques of
Santiago declared that Larrain should have been Chile's



Cardinal but for the calumny he had endured in his work of
social reform (this statement is testimony of the power of
the conservative elites in Latin America in ecclesiastical
affairs - the opposition to Helder Camara continues to
dramatize the same fact). He confessed that Larrain was a

greater man than himself. Contemporary events have
demonstrated the Cardinal's vacillation - a neutral
declaration after the coup d'etat ('Position of the Church
in Chile', in 'L'Osservatore Romano' - weekly edition in
English, November 22, 1973, p2), ignoring the extent of
the killings and oppression ("There have been instances
where certain representatives of the Chilean Church have
apparently seriously erred in judgment by allowing them¬
selves to be used by the junta. This could be interpreted
as political opportunism by those members of the Chilean
Church and it is both an ill-advised and unworthy stance."
Frederick A. McGuire, C.M. 'Freedoms snuffed out in Chile',
in NCR, November 30, 1973, pl6. This on-site report of
McGuire (present director of LAP at the USCC) which begins
on pi, was the first independent view from a North American
churchman since the coup and was utilized in the American
Press.) However, a reappraisal by Henriquez is now under
way - early 1974.)

Larrain had been the first churchman in Chile to
institute land reform, ana had been the mentor of the Chilean
Christian Pemocrats (among his students were President Frei
and many of his cabinet). His influence extended throughout
latin America, as president of CELAM, and at Vatican II Lar¬
rain was a principal spokesman of the Latin American bishops.

"For the masses, the Cuban experiment meant the rapid
attainment of a real social status. It can even be
said that the purely economic aspect of the problem
is secondary. The day Fidel Castro permitted the
common people of Havana to use the beaches, which up
till that time had been reserved for Cuban capitalists,
or North Americans, or tourists, he did more to
fulfill their expectations than if he had raised all
salaries."

Houtart-Pin, op.cit., p64.

"We want to be clearly understood : the present (world)
situation must be faced with courage and the injustice
linked with it must be fought against and overcome.

Pevelopment demands bold transormations, innovations that
go deep."

PP, paragraph 32.

"Changes are necessary; basic reforms are indispensable.

Id., para. 81.

c.f. Vatican II's 'Decree on the Bishops' Pastoral Office
in the Church', para. 12:



"...they should set forth the ways by which are to
be solved the very grave questions concerning the
ownership, increase, and just distribution of
material goods, peace and war, and brotherly
relations among all peoples".

Documents, p4-05.
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1. c.f. 'Catholic Bishops in Latin America hold their Third

Assembly', in The Christian Century, November 20, 1968, p1484ff.

2. The Medellin meeting, and the Eucharistic Congress in Bogota
which preceded it, was given extensive coverage in NYT and
WP NC and NCR.

3. The Medellin documents were published in Spanish and English
by the General Secretariat of CELAM and by the Division for
Latin America, USCC - The Church in the Present-Day Trans¬
formation of Latin America in the Light of the Council, vol.1
'Position Papers', volume 2 'Conclusions'.

4. 'Justice', vol. 2, pp.57-68 (English), 51-61 (Spanish);
'Peace', vol. 2, pp71-82 (English), 65-76 (Spanish).

5. Idi. , Vol. 2, pp.37-43 (English).

6. Documents of Vatican II, pp.3-7-

7. Since only the Spanish retains the authentic linguistic tone,
the original Spanish will be used in the quotations from the
two central documents cited in this thesis and in this

description of the cultural situation (p42).

8. 'Justicia', p.52.

9. Id., p56.

10. Id., P57.

11. Id., p59.

The need for a socio-political conscientizacion is sketched
in the following:

"Latin America armed itself with liberal constitutions,
but without a social structure capable of guaranteeing
them and without a technical means to secure its
economic independence in the jungle of the economic
and political expansions of the great powers."

Houtart-Pin, op.cit., p26.

"The revolutions of Latin America, therefore, were
political, not social; their goal was not power
for a new social class. On the contrary, they
resulted in the birth of militarism, of armed bands
which, as Bolivar observed, were a necessary evil
for independence, but in time of peace, a danger
for order and tranquility."

Id., p26.

"Politics and the exercise of power were based on
values quite unrelated to social and political



176
goals, and were not thought of as a method of
administering the common good. On the contrary,
they were merely an institutionalized expression
of the privileges accorded to the family clan or
to individuals.... (Political activity) became
completely entangled in private interests."

Id., p28.

12. c.f. Paolo Freire, Pedagogy of the Oppressed.

"....the new man: neither oppresses nor oppressed,
but man in the process of liberation." (p42.)

"Liberation is a praxis: the action and reflec¬
tion of men upon their world in order to transform
it." (P66)

Ernane Fiori, 'Education and "Conscientizacao"', CICOP,
1970, and the whole volume, Louis M. Colonnese, ed.
Conscientization for Liberation.

Richard Shaull, 'A Theological Perspective on Human
Liberation', CICOP, 1968.

13- 'Justicia', p6l.

14. 'Paz', p65.

15. _Id_., p66.

16. "It is often difficult to form an exact and

adequate idea of Communism in Latin America
because of the facility with which the tag
"Communist" can be affixed to anyone wishing
to reform society."

Houtart-Pin, op.cit., p196 (Note l).

Not only in Latin Americal c.f. Section II, Chapter IV.

"....there has been a long history in Latin America
of the confusing of Christianity with anti-
communism. "

Bishop Samuel Ruiz Garcia, in Origins, vol. 2
No. 34 (February 15, 1973), p546.

17. 'Paz', pp.67-69.

".... the Latin American countries became the

depository of foreign investments and served
as veritable financial and commercial colonies
of European and North American capitalism."

Houtart-Pin, op.cit., p29.



"The underdevelopmsjtof the Latin American
countries and their social and political
imbalance are the result of "a contact of
societies of unequal power," as George
Balandier indicates when speaking of under¬
developed countries in general."

Id., P29.

"By its structure and administrative procedures,
the IMP acts only to enforce the rules of the
game that governs the existing power relations
among countries - rules that evolved in the
very process by which some nations became the
rich nations and other nations became the

poor nations."

Harry Magdoff, The Ape of Imperialism, p146.

c.f. Magdoff, Ibid., C.3 'The Financial Network',
pp.67-100.

18. 'Paz', p72.

19- Id., p72.

20. Id., p73-

21. Id., p73-

22. Id., pp.73-74.

23- c.f. 'The Catholic Church in Colombia since the Medellin
Conferencev September '68 to September 1 '69, KODES
(Bogota, September 17, 1969)

"New ideas and changes are slow to be accepted
in Colombia."

NC (For), 9/17/68, 'Renewed Hope for Church in Latin
America', by Vincent T. Mallon (Director of CELAM's
office of documentation in Bogota):

"The Colombian bishops had drafted a long
statement seeking to refute some of the
points of the working documents. They
were late in filing it as an official paper,
however, and it was not recognized by the
leadership of the assembly."

Gary MacEoin, in NCR, September 24, 1971, p5 (Colombian
bishops denounced Medellin.)

NC, 7/23/68 - criticism of Medellin in El Nacional,
Caracas, by priest-columnist.
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24. "When the Catholic Church in Chile ceased to be

a formidable deterrent to change, the Conserva¬
tives ceased to regard union of Church and
State as essential. The more recent efforts
of the Church on behalf of social justice
have contributed to a further alienation of
the former bulwarks of the Church."

J.Lloyd Mecham, Church and State in Latin
America, p224.

25- "L1objection de conscience est une reaction
individuelle face \ 1*objection faite au
citoyen de porter les armes en temps de
guerre et d'accomplir un service militaire
en temps de paix.^ L'intolerance des
pouvoirs publics a cette reaction, tout comme

1'obligation qui lui a donne occasion, est
un phenomene moderne. Elle est liee de^
facon etroite a la progression du caractere
totalitaire de la guerre, a l'ideologie de
la nation en armes et a la pratique de la
conscription obligatoire."

Dominique Dubarle, art.cit., in L'Eglise
dans le monde de ce temps, p343*

The figure of Franz Jagerstatter was invoked during
the debate at Vatican II on the relevant section of GS
(ibid., p342.)

26. Camilo Torres : Priest and Revolutionary. Political
Programme and Messages to the Colombian People.

A x ^
"Le pretre le plus celebre d'Amerique Latine
est sans conteste Camilo Tones."

Joseph Comblin,- 'Problemes sacerdotaux
d'Amerique Latine1, in La Vie Spirituelle,
50 (547), (March, 1968), pp.319-43.

c.f. Houtart-Rousseau, The Church and Revolution, pp.
188-202.

27- c.f. Diane C. Hansen, The Most Revered fielder Pessoa
C mara, Archbishop, Recife, Brazil. A Bibliography.

Oriana Fallaci, 'Interview with Archbishop Helder Camara',
LACPC, No. 19 (June, 1971).
Brady Tyson, 'Dom Helder Camara as a symbolic man', in
Catholic World, July, 1971, pp.178-82; August, 1971,
pp.235-39.
Helder Camara, 'Violence of the Peaceful', in IDOC, 18
(January 30, 1971)» pp.42-46.
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28. c.f. Ernane Fiori, art.cit. Fiori giver an overview

of the cultural roots of Latin American Catholic philosophy
in European personalism and existentialism, the influence
of the French Catholic philosophy (Maritain, Blonde1,
Marechal). This philosophical tradition continues to
humanize Latin American social science, and the theologians
of liberation from Latin America are at present influential
in the Church partly because their social science has more
in common with the European philosophical tradition than
North American social science. (Luis Ambroggio, 'Latin-
american Man - And His Revolution. The anthropologico -

cultural background for a Latinamerican theological
understanding of the concept of revolution', CICOP
Position Paper, 1970.
James Petras, 'Aseptic Neutrality : American Behavior-
alism', CICOP, 1970)

29. "So far as can be determined, the coalition of
moderates and progressives who have dominated
the structures of the Latin American Bishops'
Council for several years is in firm control
of the meeting here."

The Christian Century, November 20, 1968,
p1484.

30. "On the part of the Catholic hierarchy it appears
that the prophetic fire of Medellin is being
extinguished. Torture and weariness seem to have
stilled, or at least quieted some voices: in
Brazil it looks like the government is having
success in neutralizing the Church. Some of
its most eminent bishops have even gone so far
as to defend this repression theologically.
In Colombia the hierarchy is unwilling to
speak out about the assassination of conscienti-
cized peasants. in Mexico a religious is
tortured and only one bishop admits to knowing
anything about it, etc. In all countries
Medellin is silenced and the Synod of 1971 has
been hardly implemented."

Bishop Garcia of San Cristobal,
Mexico, CICOP, 1973» 'The Poverty and
Power of Latin America', in Origins,
Bebruary 15, 1973, p546.

"The menace of Brazilianization threatens the
Church of different countries: Bolivia and

Paraguay have been going this route for some
time. Argentina, Panama and Mexico are

running the risk of following the same path.
I refer to the danger of neutralizing the
prophetic voices and even all social relevance,
by withdrawing from any kind of confrontation,



and collaborating toward the permanence of
a so-called "order" and of a poorly named
"peace"."

Ibid.

Gary MacEoin, 'Church renewal on trial in Ecuador', in
America, August 4, 1973, pp.61-63; Latin America Calls,
vol. 10 No. 6 (June-July, 1973) - case of Bishop Proano.

Marvine Howe, 'Church and State clash in Amazon. Priest,
friend of Indians gets 10-year term', in NTT, July 22,
1973, p17.

Idoc. North America, No. 51 (March, 1973) - 'The
Missionaries and Social Justice : Latin America'.

31. Raimond Ozanam and Miguel de Francisco, 'Society and Church
in Latin America : An Overview', CICOP, 1970. This paper
described the efforts in Argentina, Chile, and Bolivia
to apply the Medellin conclusions to their local situation
by the clerical leadership.
Jorge I. Dominguez, 'Cuban Catholics and Castro', in
Worldview, February, 1972, pp.24-29. (Records the pastoral
of April 20, 1969 of the Cuban bishops.) Idoc 45 (April
15, 1972), pp.68-81 - 'Christians in Cuba'.

32. Marvine Howe, 'Assembly of Bishops wages defense of human
rights in Brazil', in NYT, March 18, 1973, p20.

Idoc North America, 48 (November, 1972), pp3-33-

Louis Heren, 'Use and Abuse of Power in Brazil', in
The Times, October 9, 1971, p12.

'Military Repression in Brazil', in New Blackfriars, July,
1970, pp335-44.

Philip Raine, 'The Catholic Church in Brazil', in Journal
of Inter-American Studies and World Affairs,,vol. 13 No. 2
(April, 1971), pp.279-95.

Joseph Comblin, 'Problems of the Church in Brazil', in
The Clergy Review, vol. 57 No. 1 (January, 1972),
pp.3-15.

Gary MacEoin, 'Latin Church backs liberties', in NCR,
August 3, 1973, pi.

33« c.f. Ivan Illich, 'The Seamy Side of Charity', in America,
January 21, 1967, pp.88-91 .

34. This position paper and the following two are in the file
of the meeting at the LAD library (Appendix A).

35- "...the Alliance for Progress has not produced
the results expected and aside from a few
exceptions, there exists in Latin America a

feeling of discontent regarding its performance.



This means that the millions of dollars the
United States had poured into the implementation
of the Alliance, far from having produced grati¬
tude and friendship from its continental
neighbors, have rather generated resentment and
criticism against the country, against its
government, against the delegates and against
the system."

Carlos A. Mendoza.

"....an alliance that has maintained or swept
into power military regimes in two-thirds of
Latin American countries."

Ivan Illich, 'Latin America in revolution:
violence: a mirror for Americans', in America,
April 27, 1968, pp.568-70.

"....what was being given them with one hand
was being taken away with the other."

The underdeveloped countries' reliance on primary pro¬
ducts (often just one - Venezuela, 92Jo of total
exports petroleum; Colombia, 655$ coffee; Chile, 68fo
copper; Bolivia, 62^ tin) contrasted with the
developed countries variety of industrialized goods:

".... the world prices for manufactured goods
tend to be much more stable and have a tendency
to rise while primary products tend to be
unstable and their prices have a tendency to
fall."

"The fall of prices of the principal exports
in Latin America has been increasing since
the '50s."

(Since Mendoza lumps together under "primary products" -
"minerals, petroleum, raw materials and agricultural
products such as coffee, cocoa, fruit", the contemporary
events of autumn '75 have changed the situation, at
least for Venezuelal This does not affect the period
considered here, nor has it yet done anything to
change the basic system Mendoza is describing.)

Here he quotes the 1967 figures given in the report for
the 'Special Conference on Latin American Coordination'
organized by CEPAL (the United Nations' Economic
Commission for Latin America', whose guiding light was
Raul Prebisch and whose work is the source of much
information drawn on by the various books and
articles I have consulted), at Vina del Mar in June,
1967.

For the Caracas meeting, the 'Office of Social-Economic
S'udies' of the 'Venezuelan Commission for Justice and
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Peace' supplied the information on economic indices in a
study entitled 'The Latin American Reality', which was
given as a supplement to Mendoza's paper.

38. He describes the obverse side of this vision of a "living
Faith":

"Frequently, as is largely the case in Latin
America, it was a Church of externals,
perpetuating itself in baptisms, marriages,
processions, fiestas, statues and masses
which had long since ceased to be expressions
of living Faith. For decades, and sometimes
for centuries, this Church no longer had
enough vocations to care for these externals -

hence the shortage of priests and religious.
Only a small percentage of those baptized
received even a minimal instruction in the
Faith - hence the fear of atheistic
communism and protestantism."

39. Appendix B - 'Remarks by His Eminence John Cardinal Krol'.

40. 'Minutes of the 8th General Meeting of NCCB' , p55.

41. 'The Modern Quest for Human Rights', talk given at
CICOP, 1969, p11•

42. Appendix B.

43- c.f. NCR, September 24, 1971, pi.; October 8, 1971,
pp.3-4.
Commonweal, September 24, 1971, p492.

44- Walter J. Bagley, 'CICOP says it will survive', in NCR,
February 16, 1973, p3f.

NC, Dom. 5/26/69, 'U.S. Bishops studying CICOP activities.'

Gary MacEoin, 'Bishops kill American mutual aid program',
in NCR, August 31, 1973, p1 •

45. 'Age : 'Venerable'; Future : 'Uncertain'', in Commonweal,
March 2, 1973, pp.493-94-

"An attempt to bring in bishops, businessmen and
bureaucrats of the federal establishment so

vigorous that it probably amounted to a
meritorious act of supererogation. It failed,
alas, but proved (if proof were needed) that
those who most criticize the critics of such

capers as ITT's attempt to subvert the Chilean
elections are neither serious nor honest in
their calls for "dialogue", open debate,
balanced discussion.
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Criticism from all three quarters had led to
an agreement that CICOP should cool it, at
least for '73• Businessmen complained that
CICOP was anti-business, that it had become
"an anti-capitalist rally" instead of a
balanced forum. Government types let it be
known that the Catholic Church was not helping itself
domestically by sponsoring programs where no one
had anything good to say about U.S. foreign policy.
If you're serious about school aid, they seemed to
be saying, stop being so critical of Public Safety
programs in Uruguay, Green Berets in Guatemala,
the CIA in Bolivia or any of the other bestias
negras of the left.

And bishops were hearing also from some
of their Latin brothers about the misplaced
prominence CICOP was giving to the theologians
of liberation or the movements of contestation
within the church. Dom Helder Camara, no less
than Camilo Tcares, they protested, was but an
aberration, not a sign of the future."

46. ".... a hierarchy which permits itself no
foreign policy positions that differ with those
of the U.S. Department of State."

Gary MacEoin, in Commonweal, September 24,
1971, P492.

47. e.g. Phillip E. Berryman, 'Latin American Liberation
Theology', in Th.St., vol. 34 No. 3 (September, 1973),
pp.357-95.

48. c.f. Radomiro Tomic, 'Poverty, Power and the Environment:
Issues for Justice in Latin America'.' CICOP, 1973-

"Equality as the necessary basis^as the
indispensable pre-requisite of a true liberty."

"... to help to liberate the poor of the
Continent in the name of justice or to
contribute to enslave them in the name of

liberty...."

"As North Americans, as Christians, as Church,
choose the many hungry for bread and dignity
and not the few satisfied and conservative
minorities. Choose the exploited nations
and not the exploiting ones."
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APPENDIX A.

RESEARCH AND BIBLIOGRAPHY

For the Latin American section my chief resource centre

was the 'Latin American Division' of USCC which has a research

library with a unique collection of materials on the Church in

Latin America, in addition to its own archives.

The following are the principal materials which I was

able to use.

The Division (LAD) itself publishes a documentation

service - LADOC ('Latin America Documentation'), through which

it seeks to provide for an English-speaking audience materials

(articles, speeches, reports) from the Latin America situation.

Some of these are translations from the publications which come

to LAD from Latin America. The following are the most

significant:

Cristianismo y Revlucion (Buenoz Aires, Argentina) Criterio (id.)

PIALOGO SOCIAL (Panama).

ISAL Abstracts (Montevideo, Uruguay).

Mensa.je (Santiago, Chile).

Noticias Aliadas' (Lima, Peru).

Vispera (Montevideo, Uruguay).

Perspectivas de Dialogo (Montevideo, Uruguay).

Comunidad (Asuncion, Paraguay) (Francisco P. Oliva, S.J.).

Latin America Press (Lima, Peru).



185
LAD also publishes a monthly newspaper - Latin America Calls -

which provides short pieces of information.

Documentation and resource centers in Latin America whose

materials come to LAD:

( CIDOC ('Centro Intercultural de Documentacion', Cuernavaca-
( Mexico)
( ('Cuadernos de CIDOC' 'CIDOC Dossiers', CIDOC Informa')
( SEDOC ('Servicio de Documen tacaoj, Petropolis-Brazil).

DESAL -Centro para el desarrollo economico y social de
America Latina' (Santiago, Chile).

NADOC - 'Servicio Latino-Americano de Documentacion para
el des arrollo publicado por Notias Aliadas'.
(Lima, Peru).

ISAL - 'Instituto Social de America Latina' (Montevideo,
Uruguay).

Other documentation and resource centers whose materials come

to LAD:

FERES - 'International Federation of Catholic Institutes
of Social and Socio-Religious Research' (Louvain,
Belgium).

ILARI - 'Instituto latinoamericano de relaciones
Internacionales' (Paris, France).

ISLA - 'Information Services on Latin America' (Berkeley,
Calif.).

IDOC - 'International Documentation' ('Third World
Documentation and Research').

Other Publications:

Inter-American Economic Affairs

IDOC North America (New York).

Latin American Research Review (University of Texas, Austin).

Journal of Interamerican Studies and World Affairs (Center for
Advanced International Studies, University of Miami).
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Journal of Latin American Studies (Cambridge, England).

Times of the Americas (Washington, D.C.).
*

EPICA News letter (Ecumenical Program for Inter American
Communication in Action').

c.f. 'NACLA's Bibliography on Latin America', in NACLA Latin America

and Empire Report (until November, -1971 — 'NACLA Newsletter'), vol.7

No. 3 (March, 1973).



APPENDIX B.

FOURTH INTER-AMERICAN MEETING OF BISHOPS

Caracas, June 5, 1969

Remarks by His Eminence John Cardinal Krol
(Vice President of National Conference of Catholic Bishops of

U.S.A.)

As this Fourth Inter-American Meeting of Bishops is being

concluded, it is my pleasant task to voice the sentiments of deep

gratitude of the United State's participants to our Latin American

hosts. We shall cherish the memory of your cordial hospitality;

of your gracious and efficient services; and even of the full

schedule of work and events crammed into three days. We assure

you that our visit was pleasant, informative and spiritually

profitable.

While we acknowledge our indebtedness to all of you, with

special affection we mention our gratitude to His Excellency

Archbishop Brandao, President of our host Conference of Latin

American Bishops; to our gracious hosts, His Eminence Jose

Cardinal Quintero and his omnipresent Auxiliary, Bishop Luis Eduardo

Henriquez; to His Excellency Archbishop Jose Barnal, the local

Ordinary, to the Salesian Fathers and seminarians of the House of

Philosophy and to Father Vincent Mallon, Fathers Lawrence Lyons

and their staffs, and particularly to Fr. George Raterman and

Sister Josephine, the translators.

We are grateful to CELAM and the Conferences of the Latin

American Bishops for the opportunity of continued mutual effort

to manifest and to apply the principals of collegiality. Our

meetings, if not unique are indeed an outstanding example to the

world of collegial effort and cooperation.



The presence of the officials and members of the National

Conference of Catholic Bishops of the United States and of its

Latin American Committee at this meeting manifests more eloquently

than do words our corporate interests, our willingness, in fact

our eagerness, to learn, to cooperate, and with you to search for

the most effective methods of meeting the needs of the Church in

Latin America. We are anxious to have you tell us, not only how

we can help you, but also how we can help you to help each other,

and so to help yourselves. May I repeat that our very presence,

our interest and our efforts, manifest more eloquently than do

words the corporate interest of the Hierarchy of the United States

and of the Church in the United States for which they are the

authentic spokesmen.

Our primary interest is the interest of the Church in Latin

America. We recognise the socio-economic and political problems

that exist, and we acknowledge the urgent need to direct the

efforts of competent and professional experts to these problems.

We readily admit our incompetence in the fields of sociology,

economics, commerce, industry, housing and politics. Our interest

and our efforts in these fields must be expressed through experts

in the respective areas. Our competence and our mission is that

of the Church. The Pastoral Constitution on the Church in the

Modern World reminds us that Christ gave his Church no special

mission in the socio-economic or political order. He gave His

Church a spiritual, a religious mission. In pursuing this

mission, we cannot ignore any of the problems that affect man's

pilgrimage in this world toward eternity, however, our approach

to these problems, to be effective, must be within the sphere of



our particular competence as churchmen - - it must be within the

sphere of the mission given to the Church. The mission of the

Church is to unite man with God and to unite men with each' other.

It is our responsibility to bring the light of Christ and the

Gospel to all men.

It is our duty to be the salt of the earth - to be the leaven.

We cannot assume all the responsibilities of the People of God,

but we must instruct and inspire them to govern all their relations,

in accordance with the principles of the Gospel. Our concern

about temporal problems must be a genuine and a practical one, but

it must be coordinated and subordinated to man's greatest problem

in time and for eternity - the sanctification and the salvation of

those, who today are entrusted to their care. In planning for

the future, we dare not neglect the present; in our efforts to

relieve temporal problems, we dare not ignore the problem of

eternity, which is our special competence and our mission.

It was gratifying to read in the printed text of the paper

of Dr. Carlos Acedo Mendoza, the very careful and important

distinction between the Government, the Catholic Church, Social Aid

Porgrams, and private investors in and of the United States.

Doctor Acedo Mendoza said that at times the ignorant are inclined

to equate the actions of one or another as the actions of all North

Americans. Such equation does not enhance our efforts to arouse

the interest and generosity of our clergy, religious and laity,

because they too are inclined to paint all with one brush, and to

attribute the attitude of a few to all, and to allege that their

efforts are not appreciated. It is our mutual responsibility to

dispel such ignorance, and to help our people to appreciate and to



cooperate with each other as members of the same household of the

faith - of the same Christian family - of the one Mystical Body of

Christ.

It has been most helpful to increase our appreciation of the

common ties which bind all the Latin American countries, and also

of the distinctive characteristics of each of the twenty-one

nations of Latin America.

We trust that it may also be helpful to you to appreciate

the fact that the Church in the United States operates in a

pluralistic society under a form of government which is committed

to the principle of the separation of Church and State and which

jealously guards that principle. We live in a system which

encourages and safeguards free enterprise. We enjoy the blessings

of freedom of speech, of religion, of the press and assembly.

These blessings are entrusted into and guarded by human hands. It

cannot be assumed that there are no problems in the United States -

that there are no injustices - that there are no inequalities.

We do have a normal share of problems. The Catholic Church in

the United States has its share of problems. In some dioceses

Catholics form less than two percent of the population. We, too,

have vast missionary areas - we have pockets of poverty - we have

had exploitation of peoples. But, with all these problems, which

vary in intensity and dimension, we are most anxious to cooperate,

to share experiences, to give practical meaning and application to

the principle of collegiality. We sincerely ask you to try to

know and appreciate our problems as we try to know and appreciate

and to help you solve your problems.

We have discussed the preparation of the United States clergy



and religious who work in Latin America. This is an ancient

problem - one which was escaped only by the Apostles upon whom the
r

Holy Spirit descended in the form of tongues. Missionaries have

always the obligation to make their ministry most effective.

Heralds of the Gospel cannot be deficient in the language, the

culture and the life patterns of the people they serve. While

insisting upon thorough preparation, we should avoid the temptation

of stipulating conditions, which are not consistent with the widely

varying talents with which God endows His servants. In God's

providence both St. Thomas of Aquinas and St. John Viannay made

significant contributions to God's Church and God's people. Nor

should we overlook the full impact of the theological and juridical

reality that U.S. personnel in Latin America, exercise their

ministry under the local Ordinery. They can not undertake any

ministry except in accordance with the pleasure and the direc¬

tions of the local Bishops.

By way of conclusion, may I repeat; our sentiments of

gratitude for your cordial hospitality; our firm determination to

cooperate with CELAM - and the Conferences of Bishops of Latin

America in a continued effort to apply the principles of

collegiality; our eagerness to learn and to have the benefit of

your common and varied experiences. Finally, we assure you of

our deep and affectionate esteem and our abiding fraternal love -

that mutual love which'Our Lord requires of His disciples.
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APPENDIX C

Interamerican Bishops' Meeting

May 22, 1971 Mexico City - May 18-21, 1971

THE LIBERA'HON OF MEN AND OF NATIONS

* Summary of Discussion *

God has created man in his own image and likeness, so

that the more human man becomes, the more like God he becomes.

The final goal of man's development is the full image of God --

the New Man -~ which is Christ Jasus.

Individually and socially then, man's vocation is to

develop to the full the powers God has given him. Each man

pursues this calling in community with his neighbor, and their

common effort at development creates human social orders. But

man's growth is ambivalent; in his sinfulness he fails to develop

as he should. Unjust social orders embody man's social sinful¬

ness; they create conditions which seriously curtail the effective

exercise of man's freedom. The ambiguity of every stage of human

development reveals the constant need of man's liberation.

The Christian Gospel is a message of man's liberation:

liberation from sin and from all that impedes his full develop¬

ment towards the new man. The Church is the community of this

liberation. As a sign of liberation, it symbolizes man's integral

development in community. As an instrument of.liberation, the

Church is a "community of discernment" in human society. By the
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light of the Gospel, it denounces every form of human bondage,

searches out God's will, and points the way towards authentic

development and liberation.

Fulfilling this mission, the Church discerns two main

sources of man's bondage: domination by nature and domination by

man. It recognizes the value of technology as a means by which

man frees himself from nature's capriciousness. But the Church

also sees that this force can become man's master as well, when

it reduces every value to the purely quantitative and measurable.

Technology then becomes another of the many means by which man

becomes a slave of man. This ambiguity of technology reveals

the primary importance of the "political", that is, the effort

of man to construct a truly human city. This is essentially a

matter of discerning and determining the quality that human life

in community shall have. And this is an area of concern in which

the Church, with its global vision of mankind, must be immediately

involved.

Since all development is ambiguous and in constant need

of liberation, the Church has a duty as a community of discern¬

ment to point out the concrete situations where development is

most in need of liberation. The Church does this not in a negative

spirit of recrimination or blame, but to indicate inhuman situations

that are slipping out of man's control.

In Latin America there has been much disillusionment

with the decade of development. Aid and trade did not bring their



promised "benefits. Even .if in places substantial growth did occur,

it did not provide the hoped for distribution of goods, services

and jobs. In fact, the gap between rich and poor inside Latin

America, as well as between Latin American and other more affluent

countries, widened and the sense of frustrated dependence was

aggravated. The staggering disparity in personal income continues

to represent in many areas an unjust power structure which has

failed to incorporate the majority of citizens into the mainstream

of the economy.

This disillusionment with the traditional development

models in Latin America is leading many to search for new models,

for new technol.ogi.es which are more consonant with their own

needs, cultures and aspirations. This happens at a time when

many Worth Americans are themselves beginning to question the

priorities and values of their own development patterns.

Something has gone wrong. Enslavement to the technological

spirit has caused what is being referred to as "the social fallout

of modern science", which reveals itself in crises such as those

of poverty and powerlessness of substantial groups of citizens; in

uncontrolled technology which threatens environment; in "ungovernable"

and anonymous cities; in alienation of youth; in disappointment and

frustration on the part of older citizens; in revulsion and help¬

lessness in the face of the Vietnam war; in deep disenchantment

with the military and with the suicidal arms race; in increasing

violence and terrorism which polarizes citizens into extremes of
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"right" and "left". The question is becoming every day more common:

"Economic growth for what?"

Not all is black. Specific aid projects, trade and

investment arrangements have; had significant impact. Lessons

have been learned, a._ /both American and Canadian aid programs

are now being tailored to more human development. These governments
■

stand ready now to cooperate with private agencies and churches

on projects of community development and social awareness. Many

priests and bishops, as they have in the past, continue to foster

the building of economic and social communities through*leadership

courses, cooperatives, development projects, schools, etc.

During the days of this Interaraerican Bishops' Meeting,,

pressing pastoral questions were faced. How does the Church help

Christians become aware and ready to commit themselves to social

justice? How can the Church bishops, priests, religious and

laity -- become better acquainted with social realities and, in the

light of these realities, influence the leaders, the persons who

can make things happen, without identifying the Church with either

government or business? How can the Church best use the instruments

at its disposal to make all Christians vitally aware of their per¬

sonal responsibilities and ready to undertake effective action?

The bishops shared with one another their experience of

how they themselves together with their priests and people are

trying to face these questions in practice or how- they thought

they might be faced. No attempt, however, was made to arrive at

a consensus.



5 196

For one bishop a social pastoral message was prepared

through reflection groups and then published even though some of

his people disagreed with the content. Another worked closely with

bankers and government officials to sensitize them to the problems

of industrial and land reform. And his priests worked with the

help of technicians to help the peasants improve their agricultural

methods. Another bishop has priests specialized to "conscientize"

his people but remains puzzled as to how to have all his priests

concerned about and preaching social justice. Another has worked

successfully with industrial leaders, but now finds few younger

priests who are willing to work with this class of Christians.

Among the frank opinions expressed by the bishops were

these: The Church should opt to be with the poor and risk the

consequences -- perhaps should even sell its precious treasures to

help the poor. The bishops must be audacious and stay friends

and dialogue with their radical priests, even when not in agreement

with all their views. They should remain open to the enlightened

programs of military and even socialist governments. If it is the

quality of life they want to influence, they must find ways to re¬

educate the leaders.

Liberation can be more fundamental -- from the narrow

technological spirit or mindset -- but it is seen more immediately

as liberation from the enslavement of given social and economic

structures which exasperate those who do not believe that those

in power will change them. The bishops need first to "conscientize"



6
197

themselves, their priests, religious and. lay leaders; they need

specialized priests to help them better understand social realities

and philosophies so that their statements.can be more precise and

effective. But, in any case, they must speak out fearlessly, in

season and out, against social injustice wherever it exists.

In the last analysis, local, regional, and national

efforts are often frustrated because international political and

economic forces, such as those of world trade patterns and inter¬

national corporations, escape their influence. Hence the vital

need for the Church to meet at hemispheric and world levels to

confront dehumanizing forces that often keep millions of men in

a state of dependence or enslavement.

Conclusion

The Interamerican Bishops' meetings provide the bishops

of North and South America with a unique opportunity to discuss

the problems and challenges facing the Church in the two continents.
I

The two items considered this time -- the ministerial priesthood

and world justice -- were particularly timely since they are of

vital concern to the Universal Church and are the topics for the

coming Synod of Bishops. The bishops attending the Sixth Interamerican

Bishops' Meeting in Mexico City brought to the deliberations the

richness of their own varied experiences. They will now return

to their respective nations to share with others the new insights

and understanding they have gained.



SECTION FIVE
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1. 'Any effort to "explain" a historical phenomenon,
even though one may hope to understand same factors
by which it was conditioned and with which it

was interrelated, remains a hopeless tank because
there are too many layers of life effective at the
same time and actively concatenated as to permit
any straightforward explanationt and to
answer the question why certain potentialities
actualized in one way and why they did not crystallize
in another will necessarily be an undertaking of
limited and doubtful value,"

Ernst Kantorowicz, The King's Two
Bodies, p.447,

"Real life is infinitely more complex than the historical
notions with the help of which we endeavour to group
its manifold manifestations in the hope of interpreting
them."

Hilbert Jedin, Trent, I, 370

2. The most recent survey of the history of the louisville
archdiocese la the booklet by Clyde F, Crews, Presence and
Possibility: Louisville Catholicism and its cathedral.
This includes the appropriate bibliography. The most
important historical work is Ben J. Webb, The Centenary of
Catholicity in Kentucky. Appropriate statistical information
am be found in the 'General Summary' at the baak of The
afflcial Catholic Dlrec tory, P.J. Kenedy s Sons (New York).
In the 1972 edition Louisville archdiocese is listed as

having a Catholic population of 192,861.

3, My principal source of information about the Louisville
Senate of Priests has been the some half-dozen of their monthly
meetings I have attended during the past five years, and the
minutes of their other meetings. I am privileged to be
associated with these men and to enjoy their friendship.
Likewise, I have come to know something of the work of the
NFPC during my visits to Louisville.

4. Appendix A 'Senate of Priests - Archdiocese of Louisville,
Proposed Resolution (October 4, 1971)

5. The original two "experimental parishes" were set up in
the diocese of Oklahoma City - Tulsa by Bishop Reed,
cf. Origins, vol. 3, No. 15 (October 4, 1973) summarizes
an evaluation study done by CARA of these parishes, andshows

many of the same features as St. William's.
Also, NCR, October 19, 1973, p.7 and lo.



6. cf. Nathaniel B. Green/ 'Hie Silent Believers? Background

Information on the religious experience of the American Black
Catholic, with emphasis on the Archdiocese of Louisville, Kentucky',
published by the 'West End Catholic Council' (Louisville, 1972)

Also, Anthony E. Heltranan, ed. 'Sent to Serves A Study of
Louisville's Wast End Catholic Churches', The Urban Studies
Center, University of Louisville, June 1970, pp.11-12.

7. "Seventy-five per cent of all Church expenses in the West
End were being used for the educational system"

Hertsaen, op.cit., p.25

8. This rediculous situation is unfortunately all too common - the
issue cf omraunion in the hand has even been discussed as a

serious matter at HOCB meetings - and says little for the
maturity of the American Church hierarchy. In November, 1973,
after such a discussion and a decision against the practice
the bishops proceeded to concelabrate Mass at the National
Shrine of the Immaculate Conception in Washington D.C. at which
some of the priests helping to distribute Communion did so in the
way which the bishops had just outlawed!

9. Appendix B 'Statemant on Peace'

10. cf. 1How Churches and Synagogues Act on the Issue of Peace t

Eight Descriptive Studies', Calcav (New York, 1971) The
St, William's experience is reported in pp. 41-43,

11, Thomas P. Sweetser, 'Parish Accountability? Where the People are
at', in George C. Dyer, ed. Accountability? ihe Listening Church.
p. 16.
In this airvey of tan representative Chicago suburban parishes
Sweetser found the following significant attitudes? 28 percent
of lay people and 37 percent of parish staff (priests, religious
education coordinators, teachers) agreed with the proposition
that "American involvement in Vietnam has been immoral"?
82 percent of staff, but only 30 percent of lay people agreed
that "Christian principles can provide a basis for Protest
Movements"- 36 percent of staff, 7 percent of lay people
agreed that "Parish should take official stands on public policy
issues."
Sweetser's division of parish allegiance is of interest; 12 percent
of parishioners ore "nuclear members" - not only do they attend
weekly Mass, but take part in 2 other parish activities and
functions-: 60 percent "modal members" - went to weekly Mass, no
other regular involvement in parish activities; 13 percent are
"marginal membersinfrequent weekly Mass attenders; 15 percent are
'nominal".
A parish like St, William's is an exception to this pattern, having
many more "nuclear" than "modal" or other members*
cf. Alfred 0. Hero (Jr.), Voluntary Organisations in World Affairs
Communication, pp. 108-13.
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12. cf. Joseph H. Plchter, Priests and People, p.101.

13. of. Walter G. Muelder, Methodism and Society in tha 20th Century
(Mew York, 1961); Jack E. Corbett, 'The Peace Education and Action
Program of the Methodist Church', Unpubl. P.H. Diss., American
Univ. 1967.

14. cf. Alfred D. Hero, Jr. The Southerners and world Afflars (Baton
Rouge, 1965); John H. Ponton, Tha Catholic Vote; Andrew Greeley,
ed. American Prleata, pp.143-45

15. ef. John Deed*/, 'Barriers to the Liberal Trends', in NYT, March
19, 1972, Section 4, p.7.

16, 'Justice in the World', para. 34. This document of the 1971
Synod of Bishops was published in The Tablet, December 18,
1971, pp.1228-31; December 25, 1971, pp4268-70.
cf. ICI_, no. 397 (December 1, 1971), pp.6-16 'Bilan du Synode.'
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SENATE OF PRIESTS ARCHDIOCESE OF LOUISVILLE

PROPOSED RESOLUTION (OCTOBER 4, 1971)

Whereas we as Roman Catholic Americans have for the past few years

supported, at tiroes wholeheartedly, at times passively, our

government's policies in Southeast Asia,

and whereas total regard for human life irrespective of its level

of personal development, condition, race, creed, or economic

status, has always been a dominant factor in Catholic moral

teaching,

and whereas the "cortrvon good" is not always correlative with our own

good as a nation or as individuals,

and whereas so many Catholic people have had and aire having difficulty

forming their consicences relative to United States' involvement

in Southeast Asia,

and whereas we clergy of this AF chdiocese have been caught up in the

malaise common to so many people, as well as in am inability to

form our own consciences, and thus to help lead in the formation

of conscience of others,

and whereas we are moved by the witness, suffering and even imprisonment

of mamy of our brother priests, religious and laity who have

stood speaiking out when it was unpopular to do so,

and whereas our continued presence in Southeast Asia is deafening us

as a nation end ais Christians to the social implications of

the Gospel message both at hcme and abroad, \

be it resolved that this Senate of priests of the Archdiocese of A'

Louisville now feels compelled to speak out and declare that we

find the continued presence of U.S. military forces in Southeast

Asia incompatible with proper respect and reverence for life,
V A

and that therefore such presence must be judged immoral.
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APPENDIX B

STATEMENT OH PHAGE

Part I

A decade of crista after crisis has impressed upon us that new

goals must be outlined and serious decisions made in the next few

years that will affect our lives and thos of our children for many

future decades. Since these decisions will determine our lives,

it is reasonable that we have a hand in formulating them,

We of St. William's community, as Christiana and free people,

wish to reassert some commonly held principles and ask that they be

considered by all people as a basis for a peaceful and secure future,

We believe that peace is essential for the growth of maui to the

fullest of his material and spiritual potential. This peace must

be in the person himself- in his relations with others- and in his

natton'a relations with other nations. To be peaceful does not mean

to be passive. The problems will .not go awa/ if we ignore them.

They will not go away if we rely on others to solve them and take

no interest in their solutions. To achieve peace we must all be

active and concerned in the affairs of this world, we rust be sure

that we act in all things toward the good of all people. And we must

not fool ourselves into thinking that armed might is a guarantee of

peace.

There are same immediate impediments to our achieving peace.

Americans have been trying fear decades to keep the peace by armed

might. This living with violence has permeated our lives. Our

children are surrounded wlthviolence- our sons have been fighting —

killing and being killed — in Vietnam for over ten years? our

country's resources have been converted into the most awesome death
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machine theworld has ever seen; the people have lost the sense of

horror for killing, violence and war. Our society is baconraing callous

and dehumanised. we tolerate violence in our behavior, in

our entertainment, in our children's training and relationships.

Some of us even consider peace and love to be subversive concepts

and revile those who cry out for them. And yet, aren't those the

very ideals far which wo are fighting? Is it possible that this

century has proved that we cannot fight for peace; we cannot kill

for love? We must now choose between our violent naans and our

pacific ends, Wb cannot have them both.

PART II

It is our belief that the way to peace is not through violence

or the threat of violence, we propose to seek out and follow other

ways to achieve peace. We ask you to consider sane of these

positions.

The first step is to stop the war in Vietnam, we ask our

government to st a date now for the complete withdrawal, within

six to nine months, of ALL United States troops front the land, sea

and air of Indochina, we ask that we discontinue military aid to

the present Saigon goverraticnt, so that we will no longer be substititing

Asian bodies for American bodies.

we adc that in the future the economic and political structure of

all nations be decided by the people themselves without pressure from

outside nations and ideologies. In so far as any government prohibits

the free expression of her people or any other people, that nation

sacrifices long-terra peace for short-term quiet. This does not

mean that we cannot have concern for others, but rsiher that we must

share our abundance, not our ammunition? our freedom, not our fears.
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aak for total commitment to disarmament negotiation. We

know that it will take a long time to convert ourselves from fear to

trust, but we do not consider it a ratter of pride that we are the

strongest military power in the world. This is a poor measure of

our worth. A man arms himself because he is afraid. A nation does

likewise. We might consider the extent of our armaments as a measure

of our fears, not of our strengths. It is our hops that sincere nego¬

tiation will lead to a cessation of the arms race and to a

reduction in the present instruments off death.

vis knew that there are serious disagreements among nations which

could lead to war. we ask that present disagreements, and all future

disputes, be thesubject of serious and sincere negotiations conducted

in an atmosphere of mutual trust and am unselfish desire for justice.

we ask that the opinions of cur people be discussed openly. The

right at disagree is fundamental to democracy. The dbligation to

hear all sides is essential to justice. Let us reject the craven fear

that keeps us silent and show our maturity by speaking cut.

we believe that the things ve desire are possible only if ws as

individuals try to act in all ways in a spirit of trust? they are

possible only if we have the courage to act among ourselves in the

manner we are asking our representatives to do. We do not pretend

that we have already achieved the ideal of a peaceful people. We

affirm, though, that this is our goal and that we shall continually seek

means to achieve this goal. We hape that we as individuals, as a

nation, and as a world cocsaunitv, can take the first step together toward

an open, free and peaceful society.
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